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Jin the Name of Allah, 
the Most Beneficent, 
the Sost Merciful 


Publishers Note 


Sheikh-ul-Islam, Muhammad bin Abdul-Wahhab, was a renowned 
religious scholar and a great reformer of his times. He held a unique 
and unparalleled position as an exponent of Qur'án, Hadith and 
different branches of knowledge. With his intellect and a deep grasp 
over the religious learning, he impressed the high ranking 
contemporary scholars and brought them around his own 
viewpoints. 


In his works, Sheikh-ul-Islam has not only elaborated the Qur'án 
and Sunnah, but has also uprooted the polytheistic views and has 
made a hard struggle to eradicate the heresies and accretions. 


His writing KitabAt-Tauhíd is one of the best books on the subject 
of Tauhíd (Islamic Monotheism) and ranks high in authenticity. Till 
date it has gone through various publications; and had been the 
means for guidance of the millions of people throughout the world; 
by taking them out of the darkness of polytheism and error. 


The main object, Sheikh-ul-Islam had before him in writing this 
book, was to acquaint the Islamic world with the basic teachings of 
the Qur'àn and Sunnah; contradict the prevailing but absurd beliefs 
and customs not supported by the traditions of the Prophet الله عليه وسلم‎ bo; 
and to base the Faith and actions on the lucid and clear Islamic 
rulings and commandments that lead the Muslims to the success 
and salvation, here and in Hereafter. 


So to achieve the object, in this book, he has discussed all the 
relevant verses reasonably, rationally and sincerely; and has placed 
the essence of the Qur'àn and Sunnah in a very simple and 
appealing manner. And this is the reason that the right persons, 
beyond groupism and prejudices, have been adopting the correct 
Islamic path—the path of the Qur'án and Sunnah—under the 
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influence of the basic facts and proofs produced herein. If Allah 
willed, this book would also be undoubtedly proving beneficial in 
all the times to come. 


All praise is to Allah that Dar-us-Salam Publications, guided by its 
own commitment to serve the Qur'àn and Sunnah and to transmit 
the Islamic Monotheism to the learned class of the society, is 
having this auspicious opportunity to publish the book into English 
with a lucid and eloquent translation. 


Obviously, it is a very difficult task to translate the Arabic text into 
English, as the grammar, syntax and cultural backgrounds of these 
two languages are entirely different. Yet it has been my sincere and 
constant effort to convey the exposition, thoughts, feelings, views 
and message of Sheikh-ul-Islam into English with as exactness and 
accuracy as could be possible. Even then, there may be still'some 


shortcomings. In this regard all suggestions for improvement of the 
contents will be highly appreciated. 


It gives us pleasure to express our thanks to the brothers who have 
exerted their best endeavours to present the book in high esteem of 
the readers. We pray for them and their prosperity, in this world and 
in the Hereafter. 


Though this book has been published into English earlier also, it is 
hoped that this new English translation would certainly not only be 
appreciated owing to its simplicity, eloquence, and being 
comprehensive and intelligible to all; rather it would be highly 
helpful in guiding the Muslims desiring cognizance of Tauhíd and 
the fundamentals of Shariah. 


Abdul Malik Mujahid 
General Manager 


Dar-us-Salam Publications 


Sheikh-ul-Islam 


Muhammad bin Abdul-Wahhab 
—a renowned Reviver and a great Reformer 


His Birth and Lineage 


Sheikh-ul-Islam, Muhammad bin Abdul-Wahhab, was born in 1115 
H. in the city of Uyainah, seventy kilometers northwest of Riyadh, 
the capital of the Kingdom of Saudi Arabia. He belonged toa 
highly respectable and scholarly family; his father Sheikh Abdul- 
Wahhab bin Sulaiman, characterised by his profound scholarship 
and righteousness, inherited an exalted status from his ancestor 
Sheikh Sulaiman bin Ali, the chief of the scholars and well versed 
in teaching, writing and giving verdict. 


Education 


Sheikh-ul-Islam acquired his primary education from his esteemed 
father at his native place and was nurtured under his guidance. He 
was intelligent enough to memorize the Qur'àn by heart at the very 
tender age of ten only. He read the books on Tafseer (exegesis), 
Hadith and Fiqh. From the very outset, he was greatly interested in 
studying the works of early scholars, particularly those of Sheikh- 
ul-Islam Ibn Taimiyah and his noble disciple Allamah Ibn Qaiyim. 
He went through all those books and well grasped the contents. 


On attaining the age of maturity, he set out to perform Hajj at 
Makkah and derived benefits from the scholars there. He then 
proceeded to Al-Madinah, met the learned ones there, and adopted 
the studentship of two renowned erudite, Sheikh Abdullah bin 
Ibrahim bin Sa'id Najdi and Sheikh Muhammad Hayat Sindhi for a 
long period. Out of the curiosity for higher education, he took also 
the journey to Iraq and Basrah and got himself benefited there. 
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Condition of Najd 


In those days, the people of Najd were badly indulged in 
polytheistic deeds and un-Islamic practices. They were completely 
overwhelmed with polytheism. The graves, trees, stones, caves, 
evil spirits and insane persons were regarded as deities. The 
baseless stories and tales were ascribed to them to manifest their 
excellence. The worldly Ulama too had misguided them for the 
fulfillment of their materialistic lust. The soothsayers and 
magicians were having their influence over the society. 


None could dare challenge their holds on the commoners. Same 
condition was prevailing in both Makkah and Al-Madinah also. 
Yemen was also in the same line. Polytheism, erection of structures 
on the graves, seeking refuge and assistance of the dead, saints and 
jinns were the common religious features. 


Mission of Da‘wah 


Having studied this pitiable condition of the nation, Sheikh was 
highly moved. More pitiable was the situation that no one was 
ready to take trouble to guide the people to the Right Path. It is 
obvious that to take this task meant to challenge those evildoers 
who had .their provisions through these practices. It meant to make 
oneself prepared to face every torture and atrocities from these 
selfish misguiders and their followers. But Sheikh resolved to make 
every effort to fight against the circumstances up to the extent of 
Jihad. 


Sheikh started his mission. He invited the people to the Tauhid 
(Islamic Monotheism) and guided them to the Qur'àn and Sunnah. 
He urged upon Ulama to strictly follow the Qur’an and Sunnah and 
derivé the issues directly from them. He forcibly contradicted the 
blind following of any scholar of the Ummah in preference to the 
Qur’an and Hadith. 


Sheikh was a man of courage and enthusiasm. He started his 
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preaching, made correspondence with religious scholars inviting 
them to lend helping hands in eradication of the prevailing 
absurdities and defilements in religious matters. 


A number of scholars from Makkah, Al-Madinah and Yemen 
accepted his invitation, and supported him. But apart from them, 
there were also such ignorant and selfish scholars who criticized 
him and kept themselves aloof. 


The so-called learned ones rose against Sheikh as they were being 
affected by his Da ‘wah in terms of their worldly gains. Even then he 
took journey to different places to convey his message to the people 
given to error. Travelling through Zabir, Ahsa, Huraimala, he 
reached Uyainah. 


Arrival at Uyainah 


That was the period when the ruler of Uyainah was Uthman bin 
Hamd bin Ma‘mar. He welcomed Sheikh gladly, and assured him 
every help in his mission of Islamic Da‘wah. Sheikh devoted 
himself to this great work of reformation for the sake of Allah. He 
gained the popularity far and wide. People started resorting to him 
in large numbers. He became engaged in their guidance and 
teachings. 


Sheikh, however, continued his struggle to free the environment 
from all the defilements and polluttons. There were numerous 
tombs, graves, caves, trees etc. which were worshipped by the 
Muslims. With the help of Amir Uthman bin Ma‘mar, most of them 
were extirpated by Sheikh. He became engaged in purifying the 
people from polytheistic and heretic rituals in Uyainah and its 
surroundings. 


In the mean time, a woman came to him for her purification from 
the sin of committing adultery. Investigations were made as to 
whether she was mentally sound or not and also that whether she 
had choiced for the punishment under some pressure or voluntarily. 
When it was confirmed that she was doing that voluntarily out of 
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repentance, Sheikh ordered for the Rajm (to kill by throwing 
stones—punishment for adultery). Owing to these events — 
dismantling of  tombs, self-surrendering of the woman for 
punishment and migration of the people to Uyainah to seek 
guidance from the Sheikh—the reputation of Sheikh spread far and 
wide. 


Exit from Uyainah and Entrance to Dar‘iyah 


When the ruler of Al-Ahsa and its surroundings, Sulaiman bin 
Urai‘ar came to know about the popularity of Sheikh among the 
people, he became afraid of the growing strength of the Sheikh and 
resolved to crush him at the very outset, lest he should overthrow 
him from his power. So he threatened Amir Uthman, with whom 
Sheikh was living, and asked him to kill the Sheikh. Amir Uthman 
was not in a position to withstand Sulaiman, hence he became 
panicky. Apprehending that if he disobeyed his order, he would 
punish him and overpower him, he made Sheikh acquainted with 
the whole situation and submitted him to migrate to any other 
place. And Sheikh migrated from Uyainah to Dar'iyah. 


The people of Dar'iyah knew the Sheikh very well and they were 
also aware of his mission. When the ruler of Dar'iyah Amir 
Muhammad bin Saud came to know about the arrival of the Sheikh 
in his territory, he was much pleased and visited him at his place. 
Muhammad bin Saud belonged to a pious family and himself was a 
practical Muslim. He exchanged his views with Sheikh and was 
rejoiced to know that his mission aimed to revive Qur'án and 
Sunnah and the Islamic teachings in its original form; he desired to 
promote firm belief in the Oneness of Allah and true guidance of 
Prophet Muhammad صلى الله عليه و سلم‎ . 


Pledge to propagate the teaching of Islam 


Sheikh described before him the accounts of the Prophet صلى الله عليه‎ 
و سلم‎ and his Companions as to how did they strive for the cause of 
Alláh, enduring all the difficulties and making their best efforts 
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with all the sacrifices. Sheikh pursuaded the Amir also to the same 
and assured him of Alláh's pleasure in the Hereafter, and His 
favour and victory in this world. Ibn Saud, being convinced by the 
Sheikh, agreed with him and promised his full support to him and 
to his mission, provided when Allah would bless him with victory, 
he would not leave him. Sheikh also gave his words to this effect, 
and thus Ibn Saud gave Sheikh his pledge to propagate the 
teachings of Islam (esp. Tauhid, the Oneness of Allah), mobilize 
Muslims for Jihad (fighting for the cause of Allah), emphasize 
adherence to the Sunnah of Allah’s Messenger الله عليه و سلم‎ Le, 
enjoin the good deeds and forbid the evils. Sheikh invoked Allah to 
be his Guide and bless him to be firm in his determination, and to 
give him every success in this life and the Hereafter. 


Dar‘iyah, the Centre of Da*wah 


At this time Sheikh found himself in a peaceful environment, most 
suitable for his work of Da ‘wah. He seized the golden opportunity 
and started to educate the masses. People of Dar'iyah and its 
surroundings resorted to him for the lessons in Islam. Amir 
Muhammad bin Saud presented himself before the Sheikh as one of 
his students of Islam along with the members of his family. 
Dar'iyah was crowded with the people visiting for learning. Sheikh 
started teaching, preaching and inviting people to Allah. He 
undertook the task of delivering lectures on different branches of 
knowledge namely, Tauhid (Islamic Monotheism), exposition of 
Qur'àn and Sunnah, knowledge of Figh and Arabic language etc. 


Thus Dar'iyah turned into a centre of learning and Da ‘wah and 
people started migrating to it in a large number. 


The concourse of people and far-reaching effect of his mission 
made him far-famed which rendered his enemies into jealous. They 
started false propaganda against the Sheikh and even blamed him 
of blasphemy, and branded him a Zindiq and sorceror. Sheikh was 
a man of courage. He did not care for these blames and continued 
his mission with full enthusiasm. He even debated his opponents in 
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the best manner and in a polite way. This attitude proved very 
effective and rendered his opponents to be his supporters. 


Sheikh, along with his work of Da ‘wah, planned for Jihad against 
overwhelming polytheism and heretic ideas and practices, and 
invited people of all ranks to join in this mission. Delegates from 
every corner of the Arab Peninsula visited Dar'iyah te pledge their 
support to Sheikh and to take lesson of true monotheism of Islam. 
Then they would return back to their areas to teach the same to 
their people and educate them. 


The ruler of Uyainah and the elites took journey to pay visit and 
requested him to turn back to Uyainah. But Sheikh rejected the 
proposal. They also pledged to fight for the cause of Islam till their 
last. Sheikh also sent his disciples to the different regions and 
countries to preach the teachings of Islam based only on Qur’an 
and authentic Ahadith of the Prophet pl الله عليه و‎ Lo. 


Correspondence with Rulers 


Sheikh drew the attention of the rulers and the scholars of each 
region towards the polytheism and heresy in which the people were 
indulged, and invited them for their eradication. For the purpose, he 
stepped into correspondence. He wrote letters to the rulers, elites 
and scholars of Najd, Riyadh, Kharj, towns of the southern region, 
Qaseem, Hayel, Washm, Sudair etc. He also wrote to the 
outstanding Ulama of Ahsa, Makkah and Al-Madinah. Outside the 
Arab Peninsula, he made correspondence to the learned figures of 
Syria, Iraq, India, Yemen as well He maintained his 
communication with them, explained them the aims and objects of 
his mission, substantiated the points with Qur'án and Sunnah and 
invited their attention towards the eradication of absurd and 
heretical beliefs and practices in the masses. 

Sheikh's mission spread far and wide. A large number of scholars 
and other people throughout India, Indonesia, Afghanistan, Africa, 
Morocco, Egypt, Syria, Iraq, etc. got influenced' and attracted 
towards his Da ‘wah. They also stood up in their own regions, with 
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a great zeal and enthusiasm, to invite fhe people towards Allàh and 
to the pure and basic teachings of Qur'án and Sunnah, free from all 
heresies and misinterpretations. 

Death 

Sheikh dedicated his whole life for this Da ‘wah and Jihad with his 
utmost sincerity and with the help of Muhammad bin Saud and his 
son Abdul-Aziz, the rulers of Dar'iyah. He breathed his last on the 
last day of the month of Dhul-Q'adah in 1206 H (1792 A.C). 


Impact of Da‘wah 


As a result of the continued Da ‘wah, vigorous struggle and Jihad 
in the way of Allah for a long period of about fifty years from 1158 
H to 1206 H. A complete victory over the entire Najd was gained. 
People abandoned worshipping graves, tombs, shrines, trees etc. 
and all the more they deserted all of them and practised the pure 
faith of Islam. Blind following of the forefathers, ancestors and 
traditions in vogue was abandoned; and Shari ‘ah was revived and 
established. Obligatory duties were being observed in the light of 
Qur’an and Sunnah. 


A framework for enjoining good deeds and forbidding bad ones 
was instituted. Mosques began to be visited by people in 
abundance for performing Salat. 


Peace and tranquillity prevailed everywhere, in towns as well as in 
villages. People became safe even in deserts and on lonely ways. 
The ignorant and notorious bedouins moulded their conduct. The 
preachers and preceptors were sent to every corner to teach and 
educate the common people. 


Thus a thorough revival of the complete religion came into 
existence. 

After the expiry of Sheikh, his sons, grandsons, disciples and 
supporters continued the work of Da ‘wah and Jihad in the way of 
Allah. Among his sons, the most ardent in these activities were: 
Sheikh Imam Abdullah bin Muhammad, Sheikh Husain bin 
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Muhammad, Sheikh Ali bin Muhammad and Sheikh Ibrahim bin 
Muhammad; and among his grandsons were: Sheikh Abdur- 
Rahman bin Hasan, Sheikh Ali bin Husain, Sheikh Sulaiman bin 
Abdullah. Apart from them, a large group of his disciples including 
Sheikh Hamd bin Nasir, scholars from Dar‘iyah and others 
remained continuously engaged in inviting people towards Allah’s 
true religion by writing and publishing books, fighting for the 
cause of Allah and making correspondence in this regard. 
Some of his works 

Despite the fact that Sheikh-ul-Islam Muhammad bin Abdul- 
Wahhab was a reformer and a man of Da ‘wah, he still engaged in 
writing also. His some famous works are as follows: 


. Kitab At-Tawhid 
Kitab Al-Kabaair 
Kashf Ash-Shubhat 


— 


2. 
3. 
4. Mukhtasar Seerat Ar-Rasool 

5. Masdil Al-Jahiliyah 

6. Usool Al-Iman 

7. Fadail Al-Qur'án 

8. Fadail Al-Islam 

9. Majmu' Al-Ahadith 
10.Mukhtasar Al-Insáf wa Ash-Sharh Al-Kabeer 
11.Al-Usool Ath-Thalatha 
12.Aadab Al-Mashi ila As-Salat 


and others. 
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CHAPTER No: 1 


At-Tauhid (The Oneness of Allah) 
Allah the Almighty said: 


«X2 YW والإنى‎ Ei cakes > 


“And I (Allah) created not the Jinns and men except they 
should worship Me (Alone).” (51:56) 


And He stated: 


(Lon e NE Io NEM رسوا‎ a jd je 4C وقد‎ » 
*And verily, We have sent among every Ummah (community, 
nation) a Messenger (proclaiming): ‘Worship Allah (Alone), 
and avoid (or keep away from) Tághut (all false deities etc. i.c. 
do not worship Tághut besides Allah).’ " (16:36) 


And He said: 


Hie Sy Gy C] asi 08 X سيدو‎ 46 a5 un 
BBG 3 CL Ws eai JOA الہ‎ 
FECT bo CO d ae 


3k, GAT o5 diac لذل م من‎ (ce C oni o% e 


صَغيرا ا 
"And your Lord has decreed that you worship none but Him.‏ 
And that you be dutiful to your parents. If one of them or‏ 
both of them attain old age in your life, say not to them a‏ 
word of disrespect, nor shout at them but address them in‏ 
terms of honour. And lower unto them the wing of‏ 
submission and humility through mercy, and say: ‘My Lord!‏ 
Bestow on them Your Mercy as they did bring me up when I‏ 
was small.’ " (17:23,24)‏ 


And He said: 
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CES SORTE 
"Worship Alláh and join none with Him in worship." (4:36) 
And He said: 


sts ae a رڪم يڪم‎ C itg Js > 
5s gh ين‎ pee) es dit ESA 
Sii Jd; b CUL Fb EE 

ji (SUSE و0 ولا‎ Kid cts e SLY 
LS SRY ball sil نكيل‎ (je Hal dde is 
Ss. » A 345 43 Giles, KI 6 5 1515 [viser 
PE و‎ SG Cac 72 pine هذا‎ $5 O os s Kis Ai بود‎ KES 


Aeros 0 4 ge‏ لس 


GAS بو اتأحكم‎ S dS dee عن‎ Ky Gis jai 


"Say (O Muhammad ,L, عليه‎ wı صل‎ ): Come, I will recite what 
your Lord has prohibited you from: Join not anything in 
worship with Him; be good and dutiful to your parents; kill 
not your children because of poverty - We provide 
sustenance for you and for them; come not near to shameful 
sins (illegal sexual intercourse, etc.) whether committed 
openly or secretly, and kill not anyone whom Alláh has 
forbidden, except for a just cause (according to Islamic law). 
This He has commanded you that you may understand. And 
come not near to the orphan's property, except to improve it, 
until he (or she) attains the age of full strength; and give full 
measure and full weight with justice. We burden not any 
person, but that which he can bear. And whenever you give 
your word (i.e. judge between men or give evidence, etc.), 
say the truth even ifa near relative is concerned, and fulfill 
the Covenant of Allah. This He commands you, that you may 
remember. And verily, this is My Stiaight Path, so follow it, 
and follow not (other) paths, for they will separate you away 
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from His Path. This He has ordained for you that you may 
become 4/-Muttaqün (the pious)." (6:151-153) 


Ibn Mas‘ud us w „+, said: 


m شيا لد‎ 
“ ae ee qs p > Pp CC 5 E 


Whoever wishes to ascertain the very will of Prophet 
Muhammad r, صلى الله عليه‎ on which the Prophet has put his 
seal, let him read the Statement of Allah: 


“Say (O Muhammad plu, عليه‎ wi صلى‎ ): Come, I will recite what 
your Lord has prohibited you from: Join not anything in 
worship with Him... (up to) ... And verily, this is My Straight 
Path." 


It is narrated that Mu'ádh bin Jabal us wi رفي‎ said: 


«كنث رديت 2,51 يكل عَلَى «ud DUB sles‏ يا Iba‏ أتذري 
ما ie‏ الله عَلَى stl RU, otal‏ على EB tà‏ الله 
SF IG ٠ «Ael 1,555‏ الله ule‏ العبَاد Sashes ol‏ ولا us x‏ 
T Se Ve Ab esac se‏ 5,4 به 
y d e. sy 25 Ol d tal 2, 54 EB Is‏ 


ads eS 


I was riding behind the Prophet p, عليه‎ wı صلى‎ on a donkey and 
he said to me “O Mu‘adh, do you know what is the right of 
Allah on his slaves and what is the right of the slaves upon 
Allah?” I responded: “Allâh and His Messenger know best." 
He continued, *The Right of Alláh upon His slaves, is to 
worship Him Alone and never to associate anything with 
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Him. The right of slaves upon Him is not to punish any 
person who does not associate anything with Him." I said: *O 
Allah’s Messenger, may I not give the glad tidings to the 
people?" He replied: *No. Do not inform them lest they rely 
on (this promise and lapse in their service to Him)!" [The 
above Hadith is mentioned in two Sahih Books (Al-Bukhari 
and Muslim)]. 


Important issues of the Chapter 


1) 
2) 


3) 


4) 
5) 


6) 
7) 


8) 


Wisdom of Allah in creating jinn and mankind. 


Worship is Tauhid, as, in this issue there had always been 
dispute (between the Prophets and the polytheists). 


Those who have not fulfilled the requirements of Tauhid are 
such as they have not worshipped Allah, and in this sense is the 
meaning of the verse: 

"Nor will you worship that which I worship" (109:3). 

The wisdom in sending the Messengers. 


The message of the Prophet p, عليه‎ wı „o (Tauhid) applies to all 
nations. 


All Prophets have brought one and the same religion. 


The major issue is that the worship of Allah cannot be 
performed until Tághut is denounced and rejected. In this 
meaning is the saying of Allah: 

GE GI أستسه‎ BAG Cs Bal 35553 > 
“Whoever disbelieves in Tághut and believes in Allah then 
he has grasped the most trustworthy handhold." (2:256) 


At-Tághut is inclusive of all that is worshipped other than Allah. 





n 


Mu'ádh ic wı رضى‎ narrated this Hadith avoiding the sin of concealment. 


[Translator] 
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9) The tremendous importance of the three entirely clear verses of 
Surah Al-An‘Gm (6:151-153) among the early pious 
predecessors. In these verses are 10 issues, the first of which is 
the prohibition of Shirk. 


10) The clear verses in Surah Al-Isra (17:22-39) have 18 
substantial issues. Allah begins them with: 


SLOP LE ها‎ ME SEN > 

“Set not up with Allah any other ilaha (god), (O man) or you 
will sit down reproved, forsaken (in the Hell-fire)". (17:22) 
And ended with: 

xU EAA ME LES > 
“And set not up with Allah any other îlah (god) lest you should 
be thrown into Hell, blameworthy and rejected.” (17:39). 
Allah informed us the importance of these issues by saying: 

LOK LED PTT TANT 

“This is (part) of Al-Hikmah (wisdom, good manners and high 
character, etc.) which your lord has inspired to you." (17:39) 


11) The verse of Surah An-Nisa (4:36) called “The verse of the ten 
rights" to which Allah the Most High begins by saying: 


oA “zy, 


46A E Ades» 
“And worship Allah, and join none with Him in worship." 


12) We must note the admonition of Prophet Muhammad عليه‎ wi صلى‎ 
pg which he made before his death. 


13) To recognize Alláh's right upon us. 
14) To recognize the rights of slaves on Allah, if they fulfill His right. 


15) This issue was unknown to most of the Companions of Prophet 
Muhammad عليه وسلم‎ wi صلى‎ . 
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16) Permissibility to hide some knowledge for the common good 
(as determined by the Shari 'ah). 


17) It is desirable to pass the pleasing news to other Muslims. 


18) Fear of depending (of the people) upon the expansiveness of 
Allah’s mercy. 


19) The statement of one, who is asked on matters that are not 
known to him: “Allâh and His Messenger know the best". 


20) It is correct to impart knowledge selectively to someone and 
not to others. 


21) The humility of Prophet Muhammad r, صلى الله عليه‎ on riding a 
donkey with a companion behind. 


22) It is legitimate to have a second rider behind. 


23) Superiority of Mu‘adh bin Jabal (. .(رضي الله‎ 
24) The great importance of this issue (of Tauhid). 
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CHAPTER No: 2 


The superiority of Tauhid 
and what it removes of sins 


Allah the Most Exalted said: 
«xu AAS ر‎ Ab e LE dodi» 
“It is those who believe (in the Oneness of Allah and worship 
none but Him Alone) and confuse not their belief with 1 


(wrong i.e. by worshipping other besides Allah), for them 
(only) there is security and they are guided ones." (6:82) 


Narrated Ubádah bin As-Samit « wı رضي‎ that Allah’s Messenger ملى‎ 
الله عليه وسلم‎ Said: 


(aes iy 3v V الله وَحْدَهُ‎ Sl أن لا إلله‎ age yo 
إلى‎ Gull acis; ورشوله‎ Ail عي كيه‎ Uy دورول‎ 


جه ^ و ظ of‏ 4€ ^ 


مریم م وروح مه والجَنّةُ WES GS SUL BS‏ الله «JI‏ على ما 
كان عن Ne‏ 


“Whoever testifies that there is nothing worthy of worship in 
truth (no God) except Allah Alone, Who is without (peer or) 
partner, and that Muhammad is His slave and Messenger, and 
that ‘Iesa (Jesus) is the slave of Allah, His Messenger, and 
His Word which He bestowed in Maryam (Mary) and a spirit 
(created) from Him, and that Paradise & Hell-fire are 
realities, Alláh will admit him into Paradise, whatever his 
deeds might be." (Sahih Al-Bukhari, Hadith No. 3252) 


‘Itbân (ce wı (رضي‎ narrated that the Prophet الله عليه وسلم‎ po said: 


23 


WL ux الله‎ Sp مَنْ قَالَ: لآ إلله‎ UI على‎ eom الله‎ olo 
. وجه الله‎ 

"Indeed Alláh has forbidden for Hell the person who testifies: 
"There is nothing worthy of worship in truth (no true God) 


but Allah’, seeking thereby nothing but Allah’s Face 
(pleasure)." (Al-Bukhari, Muslim). 


Abu Sa‘id Al-Khudri (ûc wı yi) narrated that Allah’ s Messenger ملى‎ 
عليه وسلم‎ di Said: 


; QU وأذعوك به‎ SN شيئا‎ uale مُوسى € رب‎ JÚ» 
Jb يَقُولونَ هذا‎ ; Aste کل‎ IC t di آله‎ YY uas 
وَالْأَرْضينَ‎ CHE Eales السَّبْعَ‎ eU يا مُوسى:‎ 
SI «JI y f $e SIG zs إلله إلا الله في‎ VS S في‎ e 


اللّه» . 


Cx 


"Musa (Moses) pui علي‎ said: ‘O my Rabb, teach me something 
through which I can remember You and supplicate to You.’ 
Allah answered: ‘Say, O Musa, Lá iláha illa-Allah’. Musa 
said: ‘O my Rabb, all your slaves say these words’. Allah 
said: ‘O Minea: if the seven heavens and all they contain other 
than Me"! (Ghairy) and the seven earths as well, were all put 
in one side of a scale and Lá iláha illa-Alláh put in the other 
the latter would overweigh them.' " [This Hadith has been 
reported by Ibn Hibbàn, and Al-Hakim declared it Sahih]. 


0l This phrase (Ghairy) is the exception from what is in the heavens. It should 
not be misunderstood that Alláh is contained within the heavens or earth since 
He has described Himself in the Qur'án as the Transcendent, Most High, Above 
All, i.e. in 2:255, 20:5, 25:59 and many places elsewhere in His Book. Indeed 
the statement is another proof that Alláh cannot be considered within the 
creation. [Detailed explanation can be seen in “Fath-ul-Majid Sharh Kitáb-ut- 
Tauhid — Translator]. 
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At- 


Tirmidhi reports from Anas die رضي الل‎ : He heard Allah’s 


Messenger pl, عليه‎ wi صلى‎ 


ERA ose LE AEE E A ا‎ BS : 
ثم‎ Glas الأرض‎ colo لو أتيتني‎ esl وجَل: يَابنَ‎ je «قال الله‎ 
?" ° و‎ ^ ^ P وه و‎ PE 

. GG Ax lye sey C. ry T 5| ae N AJ 


“Allah the Most Exalted said: ‘O son of Adam, were you to 
come to Me with the world full of sins, and meet Me without 
making anything partner to Me (Shirk), I would come to you 
with a similar amount of forgiveness.’ ” 


Important issues of the Chapter 


1) 
2) 
3) 
4) 
5) 


6) 


7) 
8) 


9) 


Abundance of Allah’s favour. 

The abundant reward of Tauhid towards Allâh. 
Besides earning rewards, Tauhid recompenses sins. 
Explanation of the verse 82 in Surat Al-An 'am. 


Ponder the five points mentioned in the Hadith narrated by 
Ubádah (bin As-Sámit « .)رضي الله‎ 

If you look at the Ahadith from Ubádah and ‘Itban (uss (رضى الله‎ 
and what follows altogether, the meanings of Lá-iláha illa- 
Alláh become clear to you along with the error of those who 
are the deceived ones (Al-Maghrurin). 


Take note of the condition in Itban’s Hadith. 


That the Prophets needed to be apprised of the tremendous 
virtue of Lá iláha illa-Alláh (There is no true God but Allah). 


The point of overweighing of the Kalimah اله الا الله)‎ 3) in respect 
to all other creation, though many who enunciate it will not get 
the full weight in their balance. 


10) The text showing that there are seven earths like seven heavens. 


11) That the seven earths and heavens are full of creatures. 
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12) Confirmation of the Attributes of Allah, contrary to the claims 
of Ash'ariyah. 


13) Undoubtedly, if you understand the Hadith of Anas (us ,)رضي الله‎ 
you would understand the statement in the Hadith of Itban ( w s) : 


"Indeed Allah has forbidden for Hell the person who testifies: 
‘There is nothing worthy of worship in truth (no true God) 
but Allah,’ seeking thereby nothing but Allah’s Face 
(pleasure)" 


that it constitutes abandonment of Shirk practically and not 
merely confessing La-ilaha illa-Alláh by the tongue. 


14) Reflection and consideration of the shared characteristics of 


Muhammad ply صلى الله عليه‎ and lesa pu» عليه‎ both as Prophets and 
slaves of Allah. 


15) Knowing the peculiarity of Jesus عليه انلام‎ being created as 
Kalimat-Alláh (the Word of Allàh). 

16) Knowledge that Jesus عليه الام‎ is a spirit from Allah (Ruhan Minhu). 

17) Knowing the merits of belief in Paradise and Hell. 


18) Knowledge of the meaning of the statement (of the Prophet ملى‎ 
عليه وسلم‎ wi) ... whatever his deeds might be." 


19) Knowledge that A/-Mizan (the Scale) consists of two sides. 


20) What is meant by the mention of the “Face” (of Allah). 
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CHAPTER No: 3 


Who purifies Tauhid (from Shirk etc.) 
will enter Paradise without giving an Account 


Alláh the Most Exalted said: 
SENG بك‎ sz ASIA کات‎ Lans 


“Verily Abraham (ıı ıe) was indeed a model, devoutly 
obedient to Allah, unswervingly true in faith and he was not 
of those who ascribed partners to Allah.” (16:120) 


And He further said: 


4285 B هر ربب‎ aas » 


"And those who ascribe not anyone (in worship) as partners 
with their Lord." (23:59) 


Husain bin Abdur-Rahmán narrated: 
الذي‎ SSI E Si : QUO p بن‎ o عند‎ T 
ئي لم اکن في صلا‎ ui Ei نم‎ a ti GT aa 
ls قال‎ tx LH tea Gi Q6 SJ is, 
6ل ما‎ iiir d done فلك حديث‎ € 39$ 9 i 
Vi, Sy go GS CLAN ix se die nl eld ee 
xn. | Ge مَنِ‎ oco M, : QU EM 
قال‎ E ابن عباس رضي لله عه عن ال‎ BS ون‎ 
[n Ely bas” "vp لحي‎ E T fe Ls 
She رفع لي‎ Bl cael Aus UP eap ged, esl 


27 


e eel cb mo‏ فقيل 9 خلا MES je‏ فظوت 


ME FS oae ثم‎ Ae cile nd يَدْخْلونَ‎ 
الذين صحبوا‎ coals I Qs في أولئكَ‎ ? UI up 
في الإشلام‎ ul a بِعْضهُم فَلعَلَهُمْ الذي‎ i | Q6, 8E سول الله‎ 

85 ر سول الله‎ eel gé et 173833 شتا‎ dt ركوا‎ A 


.ا عه Z<‏ کې » 


E WW » 5 
p JG مخصن‎ 2 MEL | de bs M5 dr by clas 
#2 A T 24 . 3 

Qs SAT Qs pd ف‎ pats مِنْهُم ال أنت‎ lees ol الله‎ 


1 - 


MS بها‎ ke QU e م‎ glade ol الله‎ 


Once when I was with Sa‘id bin Jubair, he asked, “Who 
among you did see the shooting star last night?” | answered, 
“I had seen it,” and then explained that I was not at the prayer 
at the time because I had been stung by a poisonous scorpion. 
He said, “What did you then do?” I replied, “I used Rugyah'"! 
to cure it!" He said, “What compelled you to do that?”, I said, 
“A Hadith I heard from Ash-Sha‘bi.” He asked, “Which 


١١! Translator's footnote: To translate Ruqyah as ‘incantation’ may bring to mind 


connotations of magic or sorcery which are forbidden in Islam. To use the term 


“By spiritual means" may not convey the meaning in full. [See Ismail L. Faruq's 


Translation] Ruqyah is when a person recites part of the Qur'àn such as 4l- 
Fatihah or makes supplication using words transmitted from the authentic 
Hadith of the Prophet (p, عي‎ wı ı~) upon someone. What appears to be a blanket 


forbiddance of doing so except forthe two exceptions mentioned is actually a 


strong pronouncement of its allowance in these cases. It is confirmed in the 


authentic Seerah that the Prophet (p, عب‎ wı ı~) himself allowed Rugyah in other 
instances, but he (p oie (منى شه‎ admonished against a person doing so for other 
than himself. (Ref. Fath-ul-Majid) 
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Hadith Sha‘bi narrated?” I replied, “He reported from 
Buraidah bin Al-Husaib, who said that Ruqyah is not allowed 
except for the treatment of ‘evil eye’ (‘Ain) and (poisonous) 
sting.” He (Sa‘id bin Jubair) said, “He has done well by 
stopping on what he has heard (i.e. to act according to the 
knowledge as opposed to ignorance). However Ibn Abbas 
narrated us that the Prophet py صن الله عليه‎ said, “All the nations 
were made to pass before me, and I sawa Prophet witha 
small group with him, and a Prophet with two or three people 
and a Prophet with none. Then there appeared a large group 
of people which I took to be my nation (Ummah). But I was 
told that those were of Musa and his people. Later, a larger 
group appeared and I was told that those were my people. 
Among them were seventy thousand who would enter 
Paradise without reckoning or punishment.’ The Prophet wı yo 
عليه وسلم‎ then got up and went to his house, and the people went 
into discussion as to who they might be. Some said, ‘Perhaps 
they are the Companions of the Messenger of Allah.’ Others 
said, ‘May be they belong to those who were born in Islam 
and therefore had never ascribed anyone partner with Allah.’ 
And while they were exchanging their views like this, the 
Prophet عليه وسلم‎ wı صلى‎ came out and was informed about the 
news. He said, ‘Those people are those who do not treat 
themselves with Ruqyah, nor do they believe in bad or good 
omen (from birds etc.), nor do they get themselves branded 
(cauterized), but they put their trust (only) in their Lord.' On 
that *Ukáshah bin Mihsan got up and said (to Prophet wi ya 
عليه وسلم‎ ), ‘Invoke Allah to make me one of them.’ He ) عليه‎ wi صلى‎ 
pl, ) said, “You are one of them.’ Then another man got up 
and said, ‘Invoke Allah to make me one of them.’ He (wi ya 
ps عليه‎ ) Said, ‘Ukashah has preceded you.’ ” 


Important issues of the Chapter 
1) In Tauhid, people are classified into various ranks. 


2) What is the meaning of ‘purification of Tauhid’. 
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3) Ibrahim (rıwı ae) was praised by Allah for he was not of the 
polythiests. 


4) Allàh praised all those Auliya for they did not make anyone 
with Him as the partner (did not practise polytheism). 


5) Keeping away from cauterization and Ruqyah is the fullest 
purification of Tauhid. 


6) Possessing these characteristics (traits) is Tawakkul (trust in 
Allàh Alone). 


7) The deep knowledge of the  Companions of Prophet 
Muhammad r, صلى الله عليه‎ who knew that such degree of trust 
(Tawakkul) in Alláh could not be attained without action. 


8) This shows how earnest the Companions were in doing good 
deeds. 


9) The superiority of the followers of Muhammad ply رصلى الله عليه‎ 
quantitatively as well as qualitatively. 


10) The superiority of the Ummah (followers) of Mûsa (ps 4). 


11) All the Ummah (nations) will be paraded before Prophet 
Muhammad صلى الله عليه وسلم‎ . l 


12) Every Ummah (nation) will be accompanied by its respective 
Prophet. 


13) Generally, few people responded to the call of Prophets. 


14) The Prophets, whom nobody responded to, will come alone 
before Allâh. 


15) The substance of these facts is that man should not worry about 
numbers, neither must he feel proud about huge numbers nor 
be disheartened by less numbers. 


16) The permission of using Ruqyah to treat effects of evil eye and 
poisonous sting. 


17) By the Hadith "He has done well by stopping on what he has 
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heard, the depth of knowledge of the predecessors is known, 
and it is also known that the first Hadith does not contradict 
the second. 


18) The avoidance of the predecessors of praising anyone 
undeservedly. 


19) The Prophet's statement that *You are one of them' is a sign of 
Prophethood. 


20) The excellence of Ukashah (iz .(رضي الله‎ 


21) Using Ma 'areed (to mention something casually among other 
things, or a description open to various interpretations). 


22) The excellent manners of Prophet Muhammad pL, صلى الله عليه‎ . 
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CHAPTER No: 4 


Fear of Shirk (Polytheism) 
Alláh the Almighty said: 


"ATL 


كو 22 .15 use 2e‏ ار z^‏ 
F‏ الله لا يضر أن 5 4 255.4 ما دون ذلك لمن GAS‏ 


“Verily, Allah forgives not that partners should be set up with 
Him in worship, but He forgives except that (anything else) 
to whom He pleases.” (4:48, 116) 


Prophet Ibrahim انلام‎ e said: 


€ dass 
"And keep me and my sons away from worshipping idols." 
(14:35) 
It is narrated in the Hadith that Allah’s Messenger عليه وسلم‎ wi so said: 


JG Ae et AY! Sia عَلَيْكُمْ‎ Sul «أخوف ما‎ 
. GL JI 


"What I fear most for you is a form of Shirk.” When asked 
about it, he said, “Ar-Riya (showing off).” 


Ibn Mas‘ud os رضي الله‎ narrated that Prophet Muhammad صلى الله عليه وسلم‎ 
said: 


P و‎ So E ^ 2559 OF 
^A مت‎ > Ae AD : m - * a 
GUI es 155 وهو يدعو مِنْ دون الله‎ OL من‎ 


“Whoever dies while ascribing partners to Allah, enters the 
Hell-fire." (Al-Bukhari) 
Muslim reports from Jabir ûc wı رضي‎ that Allah’s Messenger عليه‎ wi gu 
وسلم‎ Said: 
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» 8 2$- "c^ جو‎ Joe < 0 E E 
وَمَنْ 3 3,2 به‎ XI به شيا دَحَلَ‎ 3,5 N لقي الله‎ no 
GE وشل‎ ke 
“Whoever meets Allah (on the Day of Judgement) not having 
associated anyone with Him (in worship), shall enter 
Paradise; and whoever meets Him having committed Shirk in 


- any way will enter the Hell-fire.” 


Important issues of the Chapter 


1) 
2) 
3) 
4) 


5) 
6) 


7) 


8) 


9) 


Fear of Shirk (polytheism) 
Showing off (Riya) is a type of Shirk. 
Showing off is a lesser type of Shirk. 


Falling into minor Shirk (Riya) is more fearful to the righteous 
and pious people than other matters (because of the ease, one 
can fall into it due to its being so subtle). 


Nearness of Paradise and Hell. 


Combination of the nearness of Paradise and Hell has been 
stated in the same Hadith 


Whoever meets Allah (on the Day of the Judgement) having 
associated nothing with Him, shall enter Paradise; and whoever 
dies while committing Shirk with Allah in any way shall enter 
Hell, even though he might have been a great worshipper. 


The important issue of the invocation of Ibrahim (px ıe), for himself 
and his progeny, being the protection from worship of idols. 

The acknowledgement of Ibrahim („xı 44) of the condition of 
most people that. 4 5G مَنَّ‎ Cs Liye c5 “O my Lord, 

they have indeed led astray many among mankind." 


10) An explanation of the meaning of (the Kalimah) الا الله‎ ix 


"There is nothing deserving of worship in truth besides Allah” 
as reported by Al-Bukhari. 


11) The superiority of one who is free from Shirk. 
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CHAPTER No: 5 


The Call to testify that there is nothing deserving of 
Worship in truth except Alláh 


Allah the Exalted said: 
من‎ CA orsa ال ألم عل مرو اا وش‎ oed aa s» 
LAFAI 


“Say you (O Muhammad rl, عليه‎ wı glo): ‘This is my way; I invite 
unto Allâh (i.e. to the Oneness of Allâh — Islamic 
Monotheism) (with sure knowledge), I and whosoever follows 
me (also must invite others to Allâh i.e. to the Oneness of Allâh 
— [slamic Monotheism) with sure knowledge. And Glorified 
and Exalted is Allâh (above all that they associate as partners 
with Him),and I am not of the polytheists.' " (12:108) 


Ibn Abbas رضي الله عنهما‎ narrated: 


ab eb ^3 6 oh لما بَعَتَ مَعَاذاً إلى‎ E سول‎ oi 


y ol lg ai XC ما‎ $i sd الكتاب‎ J^ ¿ من‎ Les 
. الله‎ S JI 


When Alláh's Messenger عليه وسلم‎ wı صلى‎ sent Mu‘adh (us wi )رضأ‎ to 
Yemen, he said, “You will come upon the People of the 
Book, let your first act be to call them to testify that - There 
is nothing worthy of worship in truth but Allah.” 


And in another version of this tradition (it is said): 


3 إلى Ld i‏ الله 56 sibi n‏ عوك لذلك 


- 4 e 


Ó‏ الله افْتَرَضَ pele‏ حَمْسَ euo‏ في كَل يوم 


oe 


ol "els 
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eee Nx الله‎ ji oa لذلك‎ pii هم‎ ob Eun 
Sebi هُمْ‎ Ob | rele ue i eee من‎ bg صدقة‎ 
GS od x TU دَعوة‎ Sly وكرائم أموالهم‎ Sup GH 

/ الله حجاب»‎ os 3 
"To single out Allah Alone in the worship, i.e. actualize the 
Oneness (Tauhid) of Allah—if they obey you in this, inform 
them that Alláh has prescribed for them to offer 5 prayers 
(Salat) every day and night. If they obey you in this, then 
inform them that Allah has imposed upon them the duty of 
Sadaqah (Zakat) to be levied from their rich and distributed 
to the poor. If they obey you in this, then be careful not to 
take the best of their properties (as paymerit of Zakat), and 
safeguard yourself against the supplication of those who have 
suffered injustice because there is no veil between his 
supplication and Allah.” [Al-Bukhari, Hadith No. 1389/1425 
and Muslim] 


Both collectors have also reported that Sahl bin Sa‘d us wı „+, said: 


Sb‏ رَسُولَ الله pp OU dE‏ خيبر: Y‏ )5 غداً رجلا 
Laos‏ الله 15553 9 d, di doe)‏ يتح الله عَلَى Ou 4X‏ 
الاس Too EOS is fex id HE ósa‏ غدوا علق 
رَسُولٍ الله كله els‏ يَرْجُو أن يُعطَامًا. od a‏ عَلي بن أبي 
طالب؟ فقيل oh‏ بسي Lesh ate‏ اليد gb‏ بد ask‏ فل 
d‏ قرا كان لم 0.35 925 Qua 15) bsb‏ 
ue Mi‏ رِسْلِكَ Jg Zo‏ بسَاحَتِهم M63 d‏ إلى الإسْلام 
Goat Gs phu,‏ عم من حق الله تال فيد. فوالله SY‏ 
ag‏ الله بك SEG‏ واحداً WS‏ من - حمر etl‏ 


35 


On the day of Khaibar, Allah’s Messenger صلى الله عليه وسلم‎ 
asserted, "Tomorrow I shall indeed give the flag to a person 
who loves Allah and His Messenger and is loved by Allah 
and His Messenger. Allah will grant victory under his 
leadership." The people spent the night absorbed in 
discussing as to whom might the flag be given! In the 
morning they came eagerly to Allah’s Messenger py و صلى الله عليه‎ 
each of them hoping to be given the flag. Allah’s Messenger 
وسام‎ eus wits asked, "Where is Ali bin Abi Talib?” They 
replied, “He is suffering from an eye ailment.” He was sent 
for and brought. Allah’s Messenger pl, عليه‎ wı صلى‎ then spat in 
his eyes and prayed for him, where upon he was cured as if 
he had no previous pains. Allah’s Messenger rl, عليه‎ wı صلى‎ then 
gave him the flag and said, "Advance with ease and 
gentleness until you arrive in their midst, then call them to 
Islam and inform them of their duties to Allah in Islam. By 
Allah, if He may guide through you a single man to Islam 
then it is better for you than the red camels." 


Important issues of the Chapter 


1) 


2) 


3) 
4) 


5) 
6) 


7) 


It is the way of the followers of Prophet Muhammad عليه وسلم‎ wi صلى‎ 
to call people to Islam. 


Stress upon sincerity of intention, for many who supposedly 
call to the truth merely call to themselves. 


Calling people to Allah with sure knowledge is obligatory. 


Of the signs of the beauty of Tauhid is its being free of any 
blasphemy towards Allàh. 


The ugliness of Shirk is that it vilifies Allah. 


Of the most important issues of the chapter is that a Muslim 
must and should remain aloof from polytheists in order to not 
become like them even if he does not himself commit Shirk. 


Having Tauhid (and calling towards it) is the foremost 
obligation. 
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8) We must first begin with Tauhid before everything, even Salat. 


9) The meaning of singling out Allah Alone in worship and being 
sincere in His Oneness is the meaning of the Shahadah "Lá 
iláha illa-Alláh ". 


10) Among the people ofthe Scriptures are some who either have 
no knowledge of Tauhid,or if they do, they don't follow it 
accordingly. 


11) Stress on teaching step by step. 
12) The most important issues must be explained first. 
13) How to spend Zakat (obligatory charity). 


14) The scholar (learned) must try to clear away misunderstandings 
of the learner. 


15) The best properties of people must not be taken for Zakat 
(obligatory charity). 
16) Beware of the supplication of the oppressed. 


17) We are informed that there is no barrier to the supplication of 
the oppressed one (to be accepted). 


18) The afflictions, hardship, hunger and epidemics suffered by the 
head of all the Prophets and the best of those close to Allah 
Jus are nothing but exact evidences of Tauhid. 


19) The Prophet's assertion: “I shall indeed give the flag ...” isa 
sign from among the signs of Prophethood. 

20) Applying spit to the eyes of Ali «sw رفي‎ and the subsequent 
cure he received, is another sign of the Prophethood. 

21) The superiority of Ali .رضي الله عنه‎ 


22) The merits and virtues of the Companions رضي الله عنهم‎ that they 
kept speculating among themselves throughout the night (as to 
whom the flag might be handed over to) and their 
preoccupation with it over the news of lasting victory. 
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23) An illustration of the faith in Qadar - how the predetermined 
occurs to those who do not seek it and denial to those who 
wished it all along the night. 


24) The manner ofthe Prophet's advice to Ali us رضي الله‎ : “Go to the 
people with ease and gentleness.” 


25) Calling to Islam before waging war. 


26) Legitimacy of fighting with those who were previously called 
to Islam but rejected it. 


27) Preaching Islam with wisdom as evidenced in his py عليه‎ wi صلى‎ 
words: “Inform them of the obligations upon them”. 


28) Recognizing the duty to Allah in Islam. 
29) The reward of a person by whose hand a single man is guided. 


30) To swear in support of a juristic verdict. 
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CHAPTER No: 6 


An Explanation of Tauhid 
and the Testimony: Lá iláha illa-Alláh 


Allah the Almighty said: 


eM a orr "ea *, 5e 
FROG go" pe edt PA LEY 2, di ت‎ Xx Dyn gái isi » 


T دوع‎ > 


ez KA Uy Qe ó| je OPE 


"Those whom they call upon (like Jesus- son of Mary, Ezra, 
angels, etc.) desire (for themselves) means of access to their 
Lord (Allah) as to which of them should be nearest and they 
` (Jesus, Ezra, angels etc.) hope for His Mercy and fear His 
Torment. Verily, the Torment of Your Lord is something to be 


afraid of." (17:57) 
And He said: 


A às «a Yl OO. ols Fp d "UKP any ex Nc 35 » 

455 Aaa ist ak ics oou 
"And (remember) when Abraham (pus e) said to his father 
and his people: 'Verily, I am innocent of what you worship. 
Except Him (i.e. I worship none but Alláh Alone), Who did 
create me and verily, He will guide me.’ And he made it (i.e. 
Lá ilaha illa-Alláh) a Word lasting among his offspring that 
they may turn back (ie. to repent to Alláh or receive 
admonition)." (43:26-28) 


Allàh the Almighty said: 
ah دون‎ AT و رھم‎ LNG « 


“They (Jews and Christians) took their rabbis and their 
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monks to be their lords besides Allah.” (9:31) 


He said: 
Ga ads كحت أله‎ AEA SG Af من دون‎ Set م‎ r و‎ > 


"And of mankind are some who take (for worship) others 
besides Allah as rivals (to Allah). They love them as they 
love Alláh but those who believe love Alláh more (than 
anything else.)." (2:165) 


And in Sahih (Muslim) it is reported that the Prophet py عليه‎ wi ملى‎ 
said: 
JU em الله‎ og مِنْ‎ XS i, مَنْ قَالَ لا إلله إلا الله‎ 

ودمه وحسابة على الله؛ . 


“He who professed that there is no God to be worshipped but 
Allah and made a denial of everything which the people 
worship besides Allah, his property and blood become 
inviolable, and his affair rests with Allah.” 


Important issues of the Chapter 


This chapter contains the greatest and most important of issues 
namely the explanation of Tauhid and the testimony of Faith and a 
clarification of it through clear matters. 


Of them is the verse in Surah Al-Isra’. It is a clear rejection to 
the polytheists who supplicate the righteous ones as wellas 
making clear that to do so is major Shirk. 


Also the verse in Surah Al-Bará 'a clearly shows that the People 
of the Book took their priests and their rabbis as lords besides 
Alláh. It is also clear that they were not ordered except to 
worship a single deity (i.e. Alláh). The explanation of the Verse 
which has no ambiguity in their obedience to the scholars and 
other slaves of Alláh in sinful things and not calling or 
supplicating them. 
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Additionally is the statement of Ibrahim x.s (as) to the 
disbelievers wherein he excepted his Lord from other deities: 


KEM] OS SELL y 


"Verily, I am innocent of what you worship except Him, 
Who did create me." (42:26,27) 


Allah سبحانه‎ mentioned that this disassociation and being free 
from Shirk explain the testimony of Lá iláha illa-Alláh, for He 
said: 
^A vA E go cll TT 

4557 nae فى‎ ES 
*And He made it [i.e. Lá ilaha illa-Alláh (none has the right 
to be worshipped but Alláh Alone)] a Word lasting among his 
offspring that they may turn back." (43:28) 


There is the verse of Surah Al-Baqarah regarding the 
disbelievers where Allah said of them: 


€ NS بِحَرِجِنَ‎ AS 
“They will not get out from the Fire” (2:167) 


It is mentioned that they love those whom they associate with 
Allah, as they love Allah, and this points to the fact that they do 
indeed love Allah tremendously but this nevertheless did not 
bring them into the fold of Islam. Then how about the one who 
loves the false deity more than he loves Allah? How about the 
one who loves none other than his false deity and has no love 
for Allah? 


The Prophet عليه وسلم)‎ wi (صلى‎ stated: 


“Whoever says Lá iláha illa-Alláh and rejects all other things 
that are worshipped besides Allah, his wealth and his blood 
are inviolable and his account rests with Alláh." 


This is of the weightiest statements clarifying the meaning of Lá 
iláha illa-Alláh. It shows that a mere pronouncement does not 
protect the pronouncer's blood and wealth. It is insufficient to 
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simply understand its evident meaning and words, to 
acknowledge it, or even for the pronouncer to call on none other 
than Allah, Who is Alone and without partners. Rather, the 
pronouncer’s wealth and blood do not become inviolable until in 
addition to all of the above, he totally rejects all else that is 
falsely worshipped besides Allâh. For, if one has doubt or 
hesitates in this, neither his wealth nor blood is safe. What 
greater or more splendid an example can be given? What could 
elucidate the point in more clear manner? What more conclusive 
argument is there to cut off any dispute of the point? 
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CHAPTER No: 7 


To wear a Ring, Twine, 
or anything similar to them for prevention or lifting 
of Harm or Affliction, is an act of Shirk 


Allah the Almighty said: 
ZA f^ od لس مسي‎ F 


M POSITIS‏ ڪشمت 


«es 
"Say: Tell me then, the things that you invoke besides Allâh, 
— if Alláh intended some harm for me, could they remove His 
harm, or if He (Allah) intended some mercy for me, could 
they withhold His Mercy? Say: Sufficient for me is Allah; in’ - 
Him those who trust (i.e. believers) must put their trust.” 
(39:38) 

Imran bin Husain رضي الله عنه‎ narrated: 
ما‎ i من صفر فَقَالَ‎ dm فى يده‎ SED رأى‎ $E 23! 5b 
tay Sp DUS لا‎ USB أنزعها‎ SUUS من الواهتة‎ OG feda 
The Prophet r, الله عليه‎ ,L once saw a man with a brass ring on 
his hand and asked him, “What is this?" The man replied, 
“To overcome the weakness of old age." He said, “Remove 
it, for, it can only add to your weakness. Should death 
overtake you while you are wearing it, you would never 
succeed." [This Hadith was recorded by Ahmad (bin Hanbal) 
الله‎ u>, With a good chain of narrators.] 


He also recorded a Marfu' Hadith, Uqbah bin Aamir (ie )رضي الله‎ 
narrated that Prophet Muhammad r, qu منى الله‎ said: 


CGE IA. Ree Aeon E 
من »03 الله إن‎ ASG قل أفرء يسم‎ } 


- 
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MCN tee ae cies: Guo.” UE TR E ORCI 
«مَن تعلق تميمة فلا آتم الله له. ومن تعلق ودعة فلا ودع الله‎ 

a) 
“Whoever wears talisman or an amulet would never see his 


wish fulfilled by Allah. And whoever hangs a sea shell would 
never get peace and rest.” 


In an another version the Prophet pL, عليه‎ wı صلى‎ is reported to have said: 
5531 M ics GLE tpn 
“Whoever wears a talisman has committed Shirk 
(polytheism).” 
Ibn Abi Hátim reported about Hudhaifah (cs :)رضي الله‎ 
qo A ^M A r 4 o% r * 4 ^ t af 

Ligh الحُمّى فمَطْعَه وتلا قَوْلَهُ‎ Se فى يده خَيْط‎ SEY رأى‎ el» 

2» e Wa Kn T PV ? 

يُؤْمِن ABST‏ بالله إلا وَهُمْ مُشركون) . 

He saw a man with a piece of twine on his hand (as a 

protection or cure from fever) so he cut the twine and read 


the verse : “Most of them believe in Allah and still practise 
Shirk (polytheism)." (12:106) 


Important issues of the Chapter 


1) The strict forbiddance of wearing rings, twines and the like. 


2) If the Companion had died wearing such a thing, he would not 
have succeeded (in the Hereafter). This is a confirmation to the 
statement of the Companions that minor Shirk is greater 


(worse) than major sins. 


3) Ignorance was no excuse. 


4) Wearing any such article will not benefit this life. Indeed, it is 


harmful as was stated by the Prophet (py عليه‎ wı yo): "It will do 
nothing except increase weakness." 


5) The intense disapproval and censure of whoever does such a 


deed. 
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6) The declaration that whoever attaches something to himself 
will have that thing put in charge of him. 


7) The declaration that whoever wears an amulet has committed 
Shirk. 


8) Hoping to get cured from fever by using a talisman is Shirk. 


9) Hudhaifah's reciting the verse of Qur'àn is a clear-cut proof 
that Companions used to recite the verses dealing with the 
major Shirk to condemn minor Shirk. As Ibn Abbas u, رضي الله‎ 
did by reciting the verse from Surah Al-Baqarah. (2:165) 


10) Seeking relief against evil eye by using amulets is Shirk. 


11) The curse upon those who use amulets that their wishes should 
not be granted by Allah and those who use shells will not get 
rest nor peace. That is, Alláh has left them. 
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CHAPTER No: 8 


Ruqa (incantation), Talismans and Amulets 
Narrated Abu Bashir Al-Ansári oe wı رضي‎ : 


ol شولا‎ Js a qn m ^d» 


- t 


He was in the company of Allah’s Messenger صلى الله عليه وسلم‎ ON 
one of his journeys. 411315 Messenger ry صلى الله عليه‎ sent a 
messenger ordering: “There shall not remain any necklace of 
bowstring or any other kind of necklace round the necks of 
camels except it is cut off" (Al-Bukhari and Muslim) 


Ibn Mas'ud « wı رضي‎ narrated that he heard Alláh's Messenger صلى الله‎ 
عليه وسلم‎ Saying: E SD 
OS والتَّمَائمَ والتولة‎ oat óp 


"Ar-Ruqa, At-Tima’im and At-Tiwalah are all acts of Shirk 
(polytheism)." (Musnad Ahmad; Abu Dawud) 


At-Tama 'im is the act of putting an amulet around the necks of 
children to save them from the effects of evil eye! If the amulet 
contains the verses of the Qur'àn or Allah’s Names or Attributes 
then it is allowed by some ancestors and disallowed by some. Ibn 
Mas‘ud us رضي الله‎ was among those who disapproved it. 


Ar-Ruqa or Al-Azá 'im is the act of reciting incantations, charm etc. 
Those are allowed in which there is no trace of Shirk (polytheism). 
Prophet Muhammad „p; الله عليه‎ yı. has permitted it in case of being 
bitten by poisonous insects or disturbed under the effect of an evil 
eye. At-Tiwalah (bewitchment) is something done by those who 
claim they can cause a woman to be more beloved by her husband 
Or vice-versa. 
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Abdullah bin Ukaim narrated the following Marfu ' Hadith: 
*Whoever uses, attaches or wears a talisman to himself, will 
have that talisman put in charge of him" (Ahmad & Trimidhi) 

Ahmad reported the tradition of Ruwaifi' (رضي الله عنه)‎ who said that 

Allah’s Messenger p, عليه‎ wı صلى‎ Said to him: 

Ge $a أنَّ‎ AI yb ub Giles الكياء‎ jJ ايا رويفم!‎ 


e 
Pdi all £ 


9b phe أذ‎ EB ees AS أو‎ Us s أو‎ SJ 
Neu منه‎ +S بر‎ Wes 
“O Ruwaifi', it may be that you will live a longer time after 
me, so inform people that whoever ties a knot in his beard, 
places any string or cord around the neck (as a charm), or 
cleans himself (after toilet) with animal dung or bone, then 
Muhammad r, عليه‎ wı 4L. has disowned him (has nothing to do 
with him)." 
Sa'id bin Jubair said: 
AES, Jas SIS QU] «مَنْ قطع تمِيمّة من‎ 
“Whoever cut an amulet or talisman from anyone, it would be 
equal to liberating a slave." 
It was Waki‘, who recorded it and he reported from Ibrahim Nakh'i 
that they used to dislike every type of amulets and talismans 
whether that contained the verses of Qur’an or anything else. [They 
were the companions of Abdullah bin Mas‘ud (ie .[(رفي الله‎ 
Important issues of the Chapter 
1) Explanation of incantations (4r-Ruqa) and amulets (At-Tama 'im). 
2) Explanation of bewitchment (At-Tiwalah). 


3) That all the three above-mentioned are acts of Shirk without 
exception. 
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4) 


3) 


6) 


7) 


8) 
9) 


Reciting an incantation (Rugyah), using words of truth, for 
seeking protection from evil eye or scorpion bite is not like 
Shirk. 


Ulamá have different opinions about using the amulets 
containing the verses of Qur'án. 


Putting on necklaces on animals against evil eye amounts to 
committing Shirk. 


Anyone tieing the bowstring (or committing such practices) 
has been warned of severe punishment. 


The reward of a person who cuts off an amulet of someone. 


The statement of Ibrahim Nakh'i that early Muslims used to 
avoid amulets whether it contained Qur’anic verses or anything 
else is not contradictory as the reference here is to the 
companions of Abdullah bin Mas'ud رضي الله عنه‎ . 
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CHAPTER No: 9 


Whoever seeks Blessing through a Tree, 
a Stone, or the like 
Allah the Most Exalted said: 
ee Ni 3355 Oss zai d > 
“Have you then considered Al-Lat and Al- ‘Uzza (the two 


idols of the pagan Arabs)." And Manat (another idol of the 
pagan Arabs), the other third? (53:19,20) 


At-Tirmidhi reported and declared as Sahih (sound), that Abu 
Wagid Al-Laithi (cs الله‎ J) said: 
A de HE EE رَسُولٍ الله‎ e in 
J EAL بها‎ ub by عِنْدَهَا‎ Osis phe ولِلمُشْرِكينَ‎ 
ih ptt يَا 9,25 الله!‎ ls بسذرة‎ oos begi Sis ug 
L| Sl الله‎ BE الله‎ 25 OUS ذَاتَ أنواط‎ Lg) Us أنواط‎ 
ard de كما 636 بو‎ un والذي: تفي‎ a gor 
" 9255 Zo y 
SS م تَجهلون)‎ 5 E قان‎ gl كما لَهُمْ‎ Gy G gu 
Sl Sls oe 
We went out with Allah’s Messenger ply صلى الله عليه‎ on the 
campaign to Hunain while we had just left disblief (Kufr) for 
Islam. The Mushrikin had a Sidra (lote-tree) that they would 
stay there and hang their arms on, called Dhát Anwát. When 
we passed a Sidra, we asked, “O Messenger of Allah, won’t 
you make for us another Dhát Anwát just like their Dhát 
Anwát?" Alláh's Messenger p, عليه‎ wı ya said, “Allahu Akbar 


(Alláh is the Most Great)! By the One (Allah) Who holds my 
soul in His Hand, verily these are the ways of earlier nations, 


49 


you have said exactly as Bani Israel said to Musa (ju a): 
‘Make for us a god justas their gods.’ " He said: “ ‘Verily 
you are a people who know not.’ (7:138) Certainly you will 
follow the ways of those who went before you." 


Important issues of the Chapter 


1) 
2) 


3) 
4) 


5) 


6) 


7) 


8) 


9) 


Explanation of the verse (Surah An-Najm 53:19,20). 


The nature of the matter requested by the ompanions رضي الله عنهم‎ 
(regarding a tree similar to Dhát-Anwaát). 


In fact they (Companions pes wı (رضي‎ did not act upon it. 


Their intention was to become closer to Allah by their act as 
they thought He would like it. 


If the Companions رضي الله عنهم‎ were unaware of the nature of their 
intended act, it stands to reason that other than they (of much 
lesser status) are more likely to fall into ignorance. 


For the Companions „s wı yi is the reward of good deeds and 
the promise of forgiveness that is not for others. 


The Prophet p- الله عليه‎ gı did not excuse them but denied by 
saying: “Allahu Akhar, these are ways and you would follow 
those who came before you'— thereby expressing the 
weightiness of the matter by these three things. 


This is a major issue which is intended, that the Prophet الله‎ yo 
عليه وسلم‎ informed them that their request was like that of Banu 
Israel when they asked Musa p». عليه‎ : “Make for us a god." 


The negation of this act is of the meanings of “There is no true 
God except Allah”, which being subtle and hidden, was not 
perceived by them. 


10) Swearing made by the Prophet pL, عليه‎ wı yo upon the ruling and 


he did not swear except for a beneficial purpose. 


11) Shirk is of two types, i.e. major and minor because the 


Companions were not turned apostates due to their request. 


50 


12) Their submission that “we had just left disbelief,” tells us that 
other Companions عنهم‎ wı ga, were not unaware of the matter. 

13) The saying of Alláhu-Akbar to express surprise. It contradicts 
those who consider it undesirable (Makruh). 

14) To put an end to all possible ways leading to Shirk 
(polytheism). 

15) Prohibition of any resemblance with the people of ignorance 
(disbelievers). 

16) A teacher can become unhappy over his students (for the sake 
of any goodness) while educating. 

17) The general tendency of mankind has been expressed by the 
Prophet صلى الله عليه وسلم‎ by saying: "These are the ways . 

18) It is one of the signs of the Prophethood that the events 
occurred accordingly as he informed. 

19) In every place where Allah has censured the Jews and 
Christians in the Qur’dn, He has also warned us against those 
deeds. 

20) The Companions عنيم‎ wi =, knew this principle that worships 
were based on direct commandment. It therefore, become a 
reminder concerning questions pertinent to the grave. The 
question (to be asked of the dead) “Who is your Lord”? is 
clear. The second question “Who is your Prophet?” depends on 
the information of the Prophet ,, عليه‎ wı صلى‎ regarding unseen. 
But the third question “Which is your religion” is related to 
their (the Jews) request (from Musa .(عليه انلام‎ “Make for us a 
god”. 

21) That the ways of the People of the Book are condemned as 
those of polytheists. 

22) The one who has moved from falsehood (i.e. became Muslim) 
and get accustomed to certain beliefs or habits is not totally 
safe from having remnants of these habits as is evidenced in 
their (the Companions) words “and we had just left disbelief 


(Kufr)." 
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CHAPTER No: 10 
Slaughtering for other than Allah 
Allà a tie Exalted said: 
لد ربك لم ويلك‎ 05555 358 EAAS ANE « 
التي‎ iiti 
“Say: Verily my prayer, my sacrifice, my living, and my 
dying are for Allâh, the Lord of the worlds. He has no 
partner. And of this I have been commanded, and I am the 
first of the Muslims.” (6:162,163) 
Allâh the Exalted also said: 
CLG LAI » 
"Therefore turn in prayer to your Lord and sacrifice (to Him 
only)". (108:2) 
Muslim reports that Ali bin Abi Talib oie الله‎ „+, said: 


p e cy الله‎ sal TO ex sue ول الله‎ de 
Ke ao il la du US (A الله مَنْ‎ yy. 


LN E غيّر‎ Q^ الله‎ 

"Alláh's Messenger صلى الله عليه وسلم‎ informed me about four 
Judgements (of Allah): (1) Allah’s curse is upon the one who 
slaughters (devoting his sacrifice) to anything other than 
Allah; (2) Allah’s curse is upon the one who curses his own 
parents; (3) Allah’s curse is upon the one who shelters an 
heretic (who has brought a Bid ‘ah in religion); (4) Alláh's 
curse is upon the one who alters the landmarks (who changes 
boundary lines).” 

Ahmad reports that Tariq bin Shihab narrated that Allah’s 

Messenger pl, الله عليه‎ ,L said: 


2^. 
Nd 
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WM SG في‎ deo 28 وَدَخَلَ‎ oS في‎ deo الجَنّةَ‎ je» 
E Hi pi على‎ ns p قال‎ da ذلك يا ,9,7 الله‎ Casy 
Jb ب‎ leas LJ CS يقرب ؛ لَه‎ go e d لا‎ 
ub wis ws مب وَل‎ M الوا‎ csi e gue ot 


ede ds . وَقَالوا للاخر 5 فرب‎ 3 je Vs us 


i: ne wy‏ »03 الله عر P Pat ‘es‏ فدخل 

. الَا‎ 
“A man entered Paradise because of a fly, and a man entered 
Hell-fire because of a fly.” They (the Companions) asked, 
"How was that possible O Messenger of Allah?” He said, 
"Two men passed by the people who had an idol by which 
they would not allow anyone to pass without making 
sacrifice to it. They ordered one man to make a sacrifice. He 
said, ‘I have nothing to present as an offering.’ The people 
told him, ‘Sacrifice something, even if it be a fly.’ So he 
presented a fly (to their idol). They opened the way for him, 
and thus he entered the Hell-fire. They said to the other man, 
‘Sacrifice something.’ He said, ‘I will never sacrifice 
anything to any other than Alláh, Most Majestic and 
Glorious.' So they struck his throat and killed him; and he, 
therefore, entered Paradise." (Ahmad) 


Inportant Points 
1) Explanation of the verse: 
«s saei 

“Verily my prayer, my sacrifice..." (6:162) 

2) Explanation of the verse: 
€2540 G’ 
"Therefore turn in prayer to your Lord and sacrifice to Him 
only." (108:2) 
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3) 


4) 


5) 


6) 


7) 


8) 
9) 


The beginning of the principle of cursing from those who 
sacrifice to other than Allah. 


Curse is upon those who curse their parents (by cursing other 
parents and, in turn, the latter curses his parents). 


Cursed is the person who shelters the heretic (Muhdith) in 
religion that is, he innovates something that is necessarily only 
Allah’s right to do and he seeks shelter with someone who 
assists him in it. 


Curse upon him who unjustly alters the landmark, i.e. the 
boundaries that differentiate one person’s land from his 
neighbour’s, and changes those borders to encroach upon that 
land or obstruct it. 


The difference between a specific curse and a curse upon the 
disobedients and rebels in general. 


The tremendous story of the fly. 


The person who presented a fly to the idol went to Hell though 
not intending to do such an act (beforehand). Indeed, he did it 
to save himself from the threat of idolaters. 


10) Knowing the extent of how hated Shirk is to the hearts of the 


believers seeing how the man was patient in facing execution 
and he did not give in to their demand in spite of the fact that 
they only demanded an external act from him. 


11) The man who went to Hell-fire was a Muslim. If he would 


have been a disbeliever (Kafir), the Prophet py عليه‎ wı o would 
not have said: *He went to Hell merely for a fly." 


12) This is a confirmation of the Hadith “Paradise is closer to you 


than the laces of your shoes and the Hell-fire is likewise". 


13) The action of the heart is aimed, even among the idol 


worshippers. 
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CHAPTER No: 11 


Make no Animal Sacrifice for Allah in a place where 
Sacrifice is made for other than Allah 


The Statement of Allâh the Exalted: 


$24 PEPER ol يوم‎ ua eae sf Acá A ah EY > 
"PANT TY TEPORE ئس أ‎ 


"Never stand you there in. Verily, the mosque whose 

. foundation was laid from the first day on piety is more 
worthy that you stand therein (to pray). In it are men who 
love to clean and to purify themselves. And Alláh loves those 
who make themselves clean and pure [i.e. who clean their 
private parts with dust (i.c. to be considered as soap) and 
water from urine and stools, after answering the call of 
nature]." (9:108) 


Thabit bin Dahhak عن‎ wı „+, said: 

StS jj : لي يكل فقا‎ JU Xi, Su أنْ يَنْحَرَ‎ es oi 
OS "p «0 من وان المجَاهليّة ؛ يُعْبَدُ؟ قَانُوا لا.‎ i53 فيها‎ 
S 6 ر سول الله‎ JU REN pastal فيها عيذ عن‎ 
4 dus Vs 9, . فإنَّهُ لآ 265 لنَذْر فى مَعْصية الله‎ 455 

Gol 
A man made a vow to sacrifice a camel ata place called 
Buwanah, so he asked the Prophet صلى الله عليه وسلم‎ about it. He 
said, "Did the place have any idol which is worshipped, of 
the idols of Jahiliyah?" They answered, “No”. The Prophet 


pte asked again, "Did the disbelievers hold any of‏ الله عليه وسلم 
their recurring festivities there?” They answered, “No.”‏ 
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Allah’s Messenger عليه وسلم‎ wı صلى‎ then said, “Fulfill your vow. 
Verily there is no fulfilling of a vow made in disobedience to 
Allah, nor one that is beyond a person’s capacity.” [Reported 
by Abu Dawud on the conditions of verification of Al- 
Bukhari and Muslim]. 


Important issues of the Chapter 


1) 


2) 


3) 


4) 


5) 


6) 


7) 


8) 


9) 


The explanation of the verse: 
“Never stand you therein.” (9:108) 


That disobedience of Allâh leaves impressions on the earth as 
does obedience. 


A problematic issue should be answered by a clear issue to 
eliminate any lack of clarity. 


One who gives a religious verdict (Mufti) may ask for details if 
needed. 


Vows can be specified for a particular place so long as that 
place is free from anything that would prohibit doing so. 


It is prohibited to fulfill the vows in a place, if there were 
present any idol of the idols of the times of ignorance even 
being a long time idolatry has been ended. 


It is prohibited to fulfill the vows in a place where disbelievers 
had celebrated any of their recurring festivities even it was 
stopped since a long time. 


A vow cannot be fulfilled what was made for any such place 
because it is considered a vow of disobedience (to Allah). 
A warming against resembling the polytheists in their 


celebrations even if not intended (i.e. the Muslims intention 
would not be the same as that of the polytheists). 


10) There is no valid vow in disobedience to Allàh. 


11) No vow is valid for that beyond the possession of a person. 


(i) 


("I Literally the children of Adam. 
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CHAPTER No: 12 
To vow to other than Alláh is an act of Shirk 


Allah the Most Exalted said: 
Kise RU 
"They (are those who) fulfill (their) vows, and they fear a 
Day whose evil will be wide-spreading." (76:7) 
Allah the Most Exalted also said: 


a Aster 2$ 


- 


Bos a اس‎ A (Mae ies Pr x 
215 AM NG در‎ A 335 NAS o2 Fil C» 
“And whatever you spend for spendings (e.g. in Sadagah — 


charity etc. for Alláh's cause) or whatever vow you make, be 
sure Alláh knows it all." (2:270) 


Narrated ‘Aishah عنها‎ wı رضي‎ that Allah’s Messenger pl صلى الله عليه‎ said: 
يَعْصي الله فلا‎ ob 3 يُطيع الله فَليْطِعْهُ. ومَنْ‎ ob 23 «مَنْ‎ 
Wayans 


“Whoever vows that he will be obedient to Allah, he should 
be obedient to Him; and whoever made a vow that he will 
disobey Allah, he should not disobey Him". (Al-Bukhari) 


Important issues of the Chapter 
1) Fulfillment of the vow is obligatory. 


2) Since it is approved that making a vow is an act of worship to 
Allah, then directing a vow to other than Allah is committing 
Shirk. 


3) Any vow based on disobedience (to Allah the Almighty) is 
impermissible to be carried out. 


CHAPTER No: 13 


To seek Refuge in other than Allah 
is a part of Shirk 
Allàh the Most Exalted said: 
4; فاد وهم‎ dio: جال‎ eta: کان جال‎ X5» 
“And verily, there were men among mankind who took 


shelter with the male jinns, but they (jinns) increased them 
(mankind) in sin and disbelief.” (72:6) 


Muslim reports that Khawlah bint Hakim (uz wı (رضي‎ said, I heard 
Allah’s Messenger عليه وسلم‎ wi صلى‎ Say: 


Uu sa i. cA au) بکلمَاتِ‎ 3 al : QUO AE Jp pe 


AHS d من‎ deg حتّى‎ iue ix E 
“Whoever goes into a dwelling and says (while entering it): ‘I 
seek refuge in Alláh's perfect words from the evil (of those 
creatures) which He created’, no harm shall befall him until 
he departs from that place." (Muslim) 

Important issues of the Chapter 

1) Explanation of the verse from Surah Al-Jinn (72:6). 

2) Seeking refuge in others than Allah is a part of Shirk (polytheism). 

3) Using this Hadith as a proof: For, the scholars use it to prove 
that the Words of Allah are not creatures. They say this 
because to seek refuge in creatures is Shirk. 

4) The superiority of this invocation despite its being short. 

5) Though it may be that one can achieve some worldly benefit 
from a thing, as prevention from a harm or evil, or gaining 
some advantage or good, but it does not mean that it 
(dependence on such) is not Shirk. 
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CHAPTER No: 14 


To seek help in other than Allah (Istighatha) 
or to invoke other than Him is an act of Shirk 


Alláh the Most Exalted said: 
NT m DLP NLIS 274» AC TATIUS 1.2 Aer Ae 
ob Ont 52 فَعَلْتَ فإنك إذا‎ of ما لا ينقعك ولا يضرك‎ atl تدع من ذون‎ Y» # 
6 uod T fy oer 


oe z 
عاض ون ت‎ 7 ^T 7". ^ eS Tow م‎ 
eaa SV; فلا‎ ne إلا هو وات بردك‎ sd له بضر فلا ڪاشف‎ GENE 


- 
T^ d 


ANON 


€ S Saale من‎ Iure Cae 
"And invoke not besides Alláh any that will neither profit 
you nor hurt you, but if (in case) you did so, you shall 
certainly be one of the Zalimün (polytheists and wrong- 
doers). And if Alláh touches you with hurt, there is none who 
can remove it but He; and if He intends any good for you, 
there is none who can repel His Favour which He causes it to 
reach whomsoever of His slaves He will. And He is the Oft- 
Forgiving, Most Merciful." (10:106, 107) 


And He said: 
oot لامع‎ threw ge ody RPR dh. aL, uu MET E 
AZ ail لايييكونت ردقافاسغوأعند‎ dios Cos الزین‎ Dy ل‎ 
روس‎ or 4* the رمو‎ - 
4 رجعوست‎ ad MS IS وأعبدوه‎ 


"as 


“You worship besides Allâh only idols, and you only invent 
falsehood. Verily, those whom you worship besides Allâh 
have no power to give you provision, so seek your provision 
from Allâh (Alone) and worship Him (Alone), and be 
grateful to Him. To Him (Alone) you will be brought back.” 
(29:17) 


He the Almighty said: 
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PPP P ^ pe 


م أضل 524 19545 من دون WORT P A ecu o^ ax‏ وهم عن 
Imp Ob ie Lec‏ الاس SE‏ أعداء واوا Cin eile‏ 


m 


"And who is more astray than one who calls (invokes) 
besides Alláh, such as will not answer him till the Day of 
Resurrection; and who are (even) unaware of their calls 
(invocations) to them? And when mankind are gathered (on 
the Day of Resurrection), they (false deities) will become 
enemies for them and will deny their worshipping.” (46: 5,6) 


Alláh, the Most Exalted said: 


og Aa وَيَجْمَلَُكُمْ‎ ct es إا داه‎ ILU ua Ud» 
"T" وو سال‎ fí 


4) قي ماد ڪروبت‎ Af a 


"Is not He Who responds to the distressed one, when he calls 
Him; and Who removes the evil, and makes you inheritors of 
the earth, generations after generations? Is there any god with 
Allah? Little is that you remember!” (27:62) 


At-Tabarani narrates with his /snàád (chain of the narrators): 


JG المُؤمنينَ‎ gig GE dE DOE كان في رَمَن‎ Vb 


pÉ مِنْ هذا‎ BE بِرَسُولٍ الله‎ LEE CHE pa 
tal ue us, Sue S gie t.i QUS 


During the days of the Prophet r, علي‎ wı gia there was a 
hypocrite who used to harm the believers, some of them (the 
believers) said, “Come (support) with us while we appeal to 
Allah’s Messenger r, على الله عليه‎ for assistance against this 
hypocrite.” The Prophet wv, us مراك‎ replied, “Verily, no one 
should seek to me for assistance. Indeed, it is Allah Who is to 
be sought for assistance and help." 
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Important issues of the Chapter 


1) 


2) 


3) 
4) 


5) 
6) 
7) 
8) 


9) 


To attach supplication or invocation (Du'a) with seeking 
assistance (/stigatha) through conjunction is to attach a general 
matter to one which is specific. 


Explanation of the verse: 


Ser an^ 


EEG LENA eS > 
“And invoke not besides Allah any that will neither profit 
you nor hurt you...” (10: 106). 
This is the greater Shirk. 


The most pious person, if he calls for help other than Allah, 
even for the gratification of someone else, he will become one 
of the Zálimun (wrong-doers, polytheists). 


Explanation of the verse following (10:107). 


Calling others for help besides Allah is of no benefit in this 
world and besides that it is disbelief (Kufr). 


Explanation of the Verse 29: 17. 


Requesting sustenance and provisions should be done to none 
other than from Allah. Just as Paradise can be requested from 
none other than Him. 


Explanation of the fourth Verse 46:5. 


10) There is none more misguided than the one who calls on others 


than Allah. 


11) To whom the call is made (besides Allah) is unaware of the 


supplications of the caller; he knows nothing about it. 


12) That call will be the cause of anger and enmity ofthe one 


called towards the caller. 


13) The call is named as worship of the one called on. 
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14) The one called upon will deny and reject this act of worship 
towards him. 


15) This is why such a supplicant is the *nost astray of the people. 
16) Explanation of the fifth Verse 27: 62. 


17) Astonishing is the admission of idolaters that none relieves the 
one in distress other than Alláh. That is why, they call upon 
Him in times of extreme difficulty with the utmost religious 
sincerity. 


18) The protection of the Chosen One pl, عليه‎ wı صلى‎ means the 
protection of Tauhid and being mindful towards Allah. 
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CHAPTER No: 15 


(The created one could not be an object of worship) 
Allah the Almighty said: 


e 5 05 هم‎ ake Y © Sl E GE Sa USE 


ey 


"Do they attribute as partners to Allah those who created 
nothing but they themselves are created? No help can they 
give them, nor can they help themselves." (7:191,192) 


Alláh the Most Exalted said: 


Gar 


Y من مارم إن تدعوهرٌ‎ d. Coss Cab» 


-z 7 


Kei WK dos ما أستكانوا لک‎ le اكد‎ Vera 
4 7 دك ورور حو‎ 


ede BEG 


“And those, whom you invoke or call upon instead of Him, 
own not even a Qitmir (the thin membrane over the date- 
stone). If you invoke (or call upon) them, they hear not your 
call, and if (in case) they were to hear, they could not grant it 
(your request) to you. And on the Day of Resurrection, they 
will disown your worshipping them. And none can inform 
you (O Muhammad py عليه‎ wı —) like Him Who is the 
All-Knower (of each and everything).” (35:13,14) 


It is reported in the Sahih (i.e. Al-Bukhári and Muslim) from Anas 
(ûc wi (رضى‎ who narrated: 


A 0-2 A 
sgh م‎ IN » 
The Prophet r, عليه‎ wı ga was hit on the day of Uhud (the battle 
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of Uhud) and his teeth were broken. So he said, “How can a 
people succeed who hit their Prophet?" The verse (3:128) 
was then revealed: “Not for you (O Muhammad, but for 
Allah) is the decision.” 


Also reported therein from Ibn Umar ups رضي الله‎ : 
في‎ ce يقول إذا رقع رأسه من‎ BE رسول الله‎ om a» 
Dae b ass وخلانا‎ CSG cpl الركعة الأخيرة من الفجر : اللهم‎ 
الله نيت تلت به‎ Q2 AS ولَكَ‎ Ub, الله لمَنْ حَمِدَه‎ age 
AGES D 
He heard Allah’s Messenger p, عليه‎ wı صلى‎ say when he raised 
his head from bowing in the last Rak ‘at of the Fajr prayer: 


“O Alláh,curse so-and-so” Then Allah revealed: “Not for you 
(O Muhammad, but for Allah) is the decision.” 


In another narration: 
والحَارِث بن‎ ane وُسهَيْل بن‎ EÀ بن‎ AS Qe bin 
uS الأمر‎ Se لك‎ GD 555 هشام‎ 
"He ,L, صلى الله عليه‎ invoked Allah against Safwan bin Windivah 
and Suhail bin ‘Amr and Al-Hárith bin Hisham”, then the 


verse was revealed: ‘Not for you (O Muhammad, but for 
Allah) is the decision.’ ” 


It is also reported in the Sahih Al-Bukhari and Muslim from Abu 
Hurairah رضي الله عنه‎ who said: 
١ ل‎ Sah bs ale Lr oe sue zu pr un 
Soe 4 
T y ts أو‎ Lr re G Ja 
A e (TR IE ل‎ 
d ا اق‎ PITE 
أغني‎ Y الله‎ JL, iis iuo NUNC C مر‎ 


- 


s % 


res 


۹ 
H: 


es 
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we‏ من الله شيئاً. ويا RPG‏ ب C‏ مُحَمَّدٍ سَليني من uU‏ ما 
wee GY els KA‏ مِنَّ الله شيئا». 


Allâh’s Messenger عليه وسلم‎ wı صلى‎ stood up when it was revealed 
to him: “And warn your tribe (O Muhammad ,., صلى الله عليه‎ ) of 
near kindred.” (26:214) and (,., ut wi ts) said, “O people of 
Quraish” — or words similar to that - “sell your own souls. I 
will not be of any help to you before Allâh; O Abbâs bin 
Abdul-Muttalib, I will not be of any help to you before Allâh; 
O Safiyah, aunt of Allâh’s Messenger, I will not be of any 
help to you before Allâh; O Fatimah, daughter of 
Muhammad, ask of my wealth what you wish, I will be of no 
avail to you before Allâh.” 


Important issues of the Chapter 
1) An explanation of the two verses (7:120 and 35:13,14). 


2) The story of Uhud. 


3) Qunut (supplication) of Allah’s Messenger p, عليه‎ wı صلى‎ in the 
prayer (against someones) and saying Amin of the Companions 
الله عنهم)‎ 52) behind him. 

4) The ones who were supplicated against, were disbelievers 
(Kuffâr). 

5) They (Quraish) did things that most other of the disbelievers 
had not done such as causing injury to the head of their Prophet 


and being intent upon his murder. Also mutilation of those 
killed in battle though they were their cousins. 


6) Allâh revealed to him in relation to this: 
ios بس الاين الأمر‎ + 
“Not for you (O Muhammad,but for Allah) is the decision.” 
7) His (Allah’s) Statement: 


ERE oni 
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“He turns in mercy to (pardons) them or punishes them" 
and He did turn toward them and they believed. 


8) Al-Qunut (invoking Allah against someones) in time of 
disaster. 


9) Specifically naming the ones who are being invoked against in 
the prayers by their names and the names of their fathers. 


10) Cursing someone in particular in the Qunut. 


11) Circumstances of the Prophet عليه م‎ wi, at the time of the 
revelation to him Um 


"And warn your ibe 0 iments صلى الله عليه وسلم‎ ) Of near 
kindred." (26:214) 


12) The seriousness of the Prophet py عليه‎ wı ملى‎ to the issue that 
insanity was attributed to him, and likewise is the case of a 
Muslim who does so now. 


13)His (the Prophet's) statement to those close and far to him: “I 
will be of no avail to you before Alláh" to the extent that he 
said: “O Fatimah, daughter of Muhammad, I will not be of any 
avail to you before Alláh." If he made this clear while he was 
the leader of the Messengers that he (r, عليه‎ wı go) could not 
avail the best of women of this world, and a man believes that 
he r, صلى الله عليه‎ does not speak but truth, — then he looks at 
what has occurred in the hearts of the people of position today, 
the issue of Tauhid would be clear, and so the strangeness of 
the religion." 





M Reference is made to the Hadith: "Islam began as something strange and it 
will again return to being something strange, so may Allah bless the strangers 
(that they be beneath a tree of Paradise).” 
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CHAPTER No: 16 
(What the Lord has said) 
Alláh the Most Exalted said: 


ESAT وهو‎ JE GG SS مادا قال‎ 4-757 


UG Lease coi o P‏ ماذاقال SAG SS‏ وهو العلا 


"Until when fear is banished from their hearts they say: 
‘What is it that your Lord has said?" They say: ‘The Truth, 
and He is the Most High, the Most Great.’ " (34:23) 


And in Sahih (Al-Bukhari) it is reported that Abu Hurairah narrated 
that the Prophet الله عليه وسلم‎ ya said: 


del في السَّماءِ ضري الملائكة‎ TAM الله‎ uad dp 
IS) á> Ss wala ن‎ Ol pee f عَلى‎ ALL, s Já bat 
Yi وهو‎ as I JU Rf Q6 bu iii mes عن‎ e 
VAX Se السّنْع‎ BELA, . السّمْع‎ RS م‎ ALL 3,5 
بين أصابعه‎ X5 (ius GS سيان‎ ˆ "p QAM dy 
إلى مَنْ‎ AI alt إلى مَنّ تخته نَم‎ als iun ues 
^S US السار أو الكاهن‎ ok] على‎ Gal due تحته‎ 

CS يُدركه‎ ol qa ui u$, يُلقيهًاء‎ ol BY 
6, S US, ÓS بوم‎ OG كد‎ cu E 
السَّماء.‎ ye التي سُمِعَتْ‎ GIS Gy فيصدَّقُ‎ 


M 


q^ 


When Allah decrees some order in the heaven, the angels 
flutter their wings indicating complete surrender to His 
Saying, which sounds like chains being dragged on rock. And 
when the (state of) fear is banished from their hearts, they 
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say, “What is that your Lord has said?” They say: “The truth. 
And He is the Most High, the Most Great.” (34:23) Then the 
stealthy listeners (devils) hear this order, and these stealthy 
listeners are like this, one over the other (Sufyan, a sub- 
narrator demonstrated that by holding his hand upright and 
separating the fingers). A stealthy listener hears a word 
which he will convey to that which is below him, and the 
second will convey it to that who is below him, till the last of 
them will convey it to the wizard or foreteller. Sometimes a 
flame (fire) may strike the devil before he can convey it, and 
sometimes he may convey it before the flame (fire) strikes 
him, whereupon the wizard adds to that word a hundred lies. 
The people will then say, "Didn't he (i.e. magician) tell such- 
and-such a thing on such-and-such date?" So that magician is 
said to have told the truth because of the Statement which has 
been heard from the heavens. 


An-Nauwas bin Sam‘an . wı ya, narrated that Alláh's Messenger 
tly صلی الله عليه‎ said: 


cist Sot تكله‎ n الله تَعَالى أن يوحي‎ SUE Sp 
0 من اله مال‎ Gus 155 آذ قال‎ Gee eg th 
5,53 AL صَعِقُوا وخَرُوا لله‎ el gs tI ذلك آهل‎ ee 
= GE لله من 85 با‎ AIS جبريل‎ As e 
ماذا‎ ss VIL. 2 بسَماءً‎ S م‎ US KAI عَلَى‎ ue 
الكبيرٌ.‎ al Gay S531 06 ‘kre du جبْريل»‎ b 
ي إلى‎ PIL dum ues Ju 06 G See eds ولون‎ 

UMP Libo 


“When Allâh wishes to reveal something to man, He speaks 
out the words to be revealed. At this, the heavens shake 
strongly in fear of Him. When the Words of Alláh fall upon 
the inhabitants of heaven, they are taken by shock and fall 


9 
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prostrate. The first of them to raise his head is the angel 
Jibrael whom Alláh speaks out of the revelation what He 
wishes. Then Jibrael passes by the other angels in different 
heavens, and is asked at each station, ‘What did our Lord say, 
O Jibrael?’ He answers: ‘He said the Truth; He is the Most 
High, the Most Great' and all repeat the same after him. Then 
Jibrael moves on to the destination with the revelation, to 
where commanded by Alláh the Most High." 


Important issues of the Chapter 


1) 
2) 


3) 


4) 
5) 


6) 
7) 


8) 
9) 


Explanation of the Verse 34:23. 


In this verse is a proof for the invalidation of Shirk. Especially 
regarding what is attached to those righteous people (i.e. of the 
supplications of the ignorant toward them). It is said that this 
verse cuts the roots of the tree of Shirk in the heart. 


Explanation of Allah’s Words: 
CX SUR 
“They say: ‘The truth, and He is the Most High, the Most 
Great.’ " 
The reason for their question about that (verse). 


That Jibrael (Gabriel) s. . answered their question after that 
by his words “He said such and such". 


The description of the fact that Jibrael (Gabriel) » عليه‎ was the 
first to raise his head (to attend to the revelation of Allah). 


Jibrael (Gabriel) » عليه‎ answers to all angels of the heavens for 
they all question him. 


Unconsciousness occurs to all the dwellers of the heavens. 
Trembling of the heavens due to the Words of Allah. 


10) That Jibrael (Gabriel) „u. is the one who conveys the 


revelation to wherever Allah commands. 
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11) Eavesdropping of heavenly discussion by devils. 
12) State of standing of Jinns atop of one another. 
13) Falling down of shooting stars. 


14) The shooting star sometimes hits the devil before he conveys 
the stolen message and sometimes he reaches the ear of his 
human friend before he is struck. 


15) Sometimes the soothsayer may relay the truth. 
16) The soothsayer mixes the truth with a hundred lies. 


17) His lies are not believed except for the word (of truth) which 
was heard from heaven. 


18) The acceptance of falsehood by the human nature. How they 
hang onto one truth and not consider the 100 lies. 


19) How they pass the word to one another, memorize it and use it 
as evidence (for other lies). 


20) Affirmation of the Divine Attributes of Allah, in opposition to 
denials of the Ash ‘ariyah"") and Mu 'attilah. 


21) That the trembling and shaking of the heavens is due to the fear 
` of Allah the Almighty. 


22) Angels fall down in prostration for Allah. 


Ul One of their beliefs is to nullify Alláh's Attribute of having speech. Ahlus- 
Sunnah is firm upon the principle of affirming these names and attributes that 
are mentioned by Allah and His Prophet p, عليه‎ wı p . However, without negating 
their evident meaning, saying exactly how, or making any similitude with the 
creation. 
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CHAPTER No: 17 
The Intercession 
Allah the Almighty said: 
Pi وَل‎ SaL AU ره‎ dI EZ افون آن‎ Sft a out» 
«555 Ad 
*And warn therewith those who fear that they will be 
gathered before their Lord, when there will neither be a 


protector nor an intercessor for them besides Him, so that 
they may fear Alláh and keep their duty to Him." (6:51) 


Allah the Almighty said: 
«CE لمعه‎ S همل‎ 
*Say: To Alláh belongs all intercession." (39:44) 
Allàh the Almighty said: 
€x pie fai سن وا الى‎ > 
“Who is he that can intercede with Him except with His 
Permission..." (2:255) 


He said: 
oA os أن‎ uz | et aas ui osculo وکر‎ # 
ور‎ a 


Gene 


“And there are many angels in the heavens whose 
intercession will avail nothing except after Allah has given 
leave for whom He wills and pleases.” (53:26) 


He said: 
"zr a zt 
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الوت Cei eS BV as‏ من d [GM‏ منهم Abo ee‏ © ولا فع 
whee iif‏ لمن A cod‏ € 


"Say: Call upon those whom you assert (to be associate gods) 
besides Alláh, they possess not even the weight of an atom 
(or a small ant), either in the heavens or on the earth, nor 
have they any share in either, nor there is for Him any 
supporter from among them. Intercession with Him profits 
not, except for him whom He permits..." (34:22,23) 


Abul-Abbás! said that Allah has equally negated all that the 
Mushrikin have attached (to their false gods). For He has negated 
that anyone has any dominion or any share of it besides Him, or 
that there is any assistant to Allàh. And that there is nothing to 
remain except intercession. It is clear that there will be no benefit 
to anyone except for who has been granted permission by the Lord 
as He stated: 


909009) y, ولا متتعورت]‎ © 
"They will not be able to intercede except for him with whom 
He is pleased" (21:28) 


And for this reason the intercession that the Mushrikin believe in is 
rejected on the Day of Resurrection, as it is rejected by the Qur’an 
and as the Prophet صلى الله عليه وسلم‎ informed us: 


Fain ot S SE a7 28 faz & "^32 z o * t qt 
JE S YS بالشفاعة‎ faz ty لا‎ UA 52 فَيَسْجَدُ‎ ui "db 
AS Tr [i d ue hk; : je رسك‎ eu d له:‎ 


He will come and prostrate to his Lord and praise Him, and 
he will not begin with intercession at first. It will be said 
afterwards: "Raise your head, speak and it will be heard, ask 
and you will be given, intercede and intercession will be 
granted." 


[0 Sheikh-ul-Islam Ibn Taimiyah, Ahmad bin Abdul-Haleem bin Abdus-Salam 
— see Fath-ul-Majeed, page 168. 
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Abu Hurairah us wı رضي‎ asked the Prophet py صلى الله عليه‎ : 


X. 


y dG if قال‎ và! 9,75 الا اع‎ ALLE no 
إلله إلا الله خالصاً من قَلبه».‎ 


“Who will be the happiest of people with your intercession?” 
He (the Prophet 4L, (صلى الله عليه‎ said, “Whoever said Lá iláha 
illa-Alláh sincerely with pure intention from his heart." 


So this intercession is for those people with pure intent, if Allah so 
wills, and it will not be for those who commit Shirk. 


The essence of the matter is that it is Allah, Who is above all 
imperfections, Who favours the people sincere in their worship and 
forgives them through the medium of the invocation of whoever He 
has given permission to intercede as an honour to him and to confer 
upon him the Highest Place (4/-Maqam-al-Mahmud). 


The intercession which is rejected and denied in the Qur'àn is that 
which involves Shirk, and this is why intercession is confirmed and 
affirmed by the permission of Allah in many places. The Prophet 
صلى الله عليه وسلم‎ made it clear that this intercession will not be for other 
than the people of Tauhid (Islamic Monotheism) and /kAlás 
(sincerity in the religion of Islam). 


Important issues of the Chapter 

1) Explanation of the verses mentioned. 
2) Description of rejected intercession. 
3) Description of affirmed intercession. 


4) The “Greatest Intercession” being the “Highest Place" (of the 
Prophet الله عليه وسلم‎ Le). 

5) A description of what the Prophet (p عليه‎ wı ya) will do (on the 
Day of Judgement) and that he will not begin by making 
intercession, rather he will prostrate and when he is given 
permission he will intercede. 
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6) 


7) 
8) 


Who would be the happiest of people with the intercession of 
the Prophet عليه وسلم‎ wi so. 


Intercession will not at all be for whoever committed Shirk. 


Clarification of the real state of intercession. 
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CHAPTER No:18 
(Alláh guides whom He wills) 
Allah the Almighty stated: 
«ERU من اء وهو‎ HSS ec» 
“Verily, you (O Muhammad) guide not whom you like, but 


Allah guides whom He wills. And He knows best those who 
are the guided." (28:56) 


In the Sahih, Ibn Al-Musaiyab has reported from his father: 


of rar Uu gun‏ طالب ty‏ حا 325 d d‏ وعد 
Xs‏ لله بن Ay eal‏ جَهْلٍ Bye 6 OUS‏ لا إلله إلا الله 
dí tul ius‏ بها X.‏ اه CEU wd‏ عن d‏ 95 
Gu d 25i cle sul ents]‏ فکان zi‏ ما «JU‏ ^4 
عَلى e Enn ae i‏ وأبَى أنْ Y Oe‏ إلنه S‏ الله. TEC‏ 
o di iun gs‏ أله Jus‏ 058 الله je‏ وجل : Lee‏ 
كان ZU‏ والذِينَ آمَُوا أن يَسْتَغْفِروا للمُشْركين ولو كانوا أولي 
425 وأنزل الله في أبي طالب: dip‏ لا cuz y ge‏ 
S81,‏ الله يَهْدِي مَنْ يَشَاءُ $5 AP‏ بالمُهتدين؟ . 


When death approached Abu Tâlib, 4113115 Messenger الله‎ yo 
عليه وسلم‎ came to him and found ‘Abdullah bin Abi Umaiyah 
and Abu Jahl in his company. The Prophet said, “O uncle, 
say: ‘There is no true god except Allah’, a word which will 
enable me to plead for you with Him." The two of them said, 
“Would you forsake the religion of (your father) ‘Abdul- 
Muttalib?" The Prophet repeated (the request) and the two of 
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them also repeated (their question). The final word of Abu 
Talib was about being on the religion of ‘Abdul-Muttalib and 
he refused to say: La ilaha illa-Alláh. The Prophet عليه‎ wi صلى‎ 
ply Said, “But I shall continue to pray for your forgiveness as 
long as I am not prohibited to do so.” It was then that Allah 
the Almighty revealed the verse: "It is not (proper) for the 
Prophet and those who believe, to ask Allah’s forgiveness for 
the Mushrikin even though they be of kin." (9:113) Allah also 
revealed concerning Abu Talib: “Verily, you (O Muhammad) 
guide not whom you like, but Allah guides whom He wills. 
And He knows best those who are the guided ones." (28:56) 


Important issues of the Chapter 


1) Explanation of the verse: 


2) 


3. 


IE oss MES AN Hee d a ٍ 
*Verily, you (O Muhammad) guide not whom you like, but 


Allah guides whom He wills. And He knows best those who 
are the guided ones." (28:56). 


Explanation of the verse: 
A A “77 ose oF au TQ RM t PA FES 
J3 s Sy nce ii AZ S du cou S9 کات‎ C» 
A^ A woh ACT oat D e "E 
€ LEM LE EA CO قرف من بعد‎ 
“It is not (proper) for the Prophet and those who believe to 
ask Alláh's Forgiveness for the Mushrikün (polytheists, 
idolaters, pagans, disbelievers in the Oneness of Allah) even 
though they be of kin, after it has become clear to them that 
they are the dwellers of the Fire (because they died in a state 
of disbelief).” (9:113). 
It is a major issue in the explanation of the statement of the 
Prophet py صلى الله عليه‎ : “Say Lá iláha illa-Alláh." Differing with 
those who claim to be possessing (religious) knowledge. (They 
claim it sufficient to be forgiven by merely uttering Kalimah). 


4) Abu Jahl and those who were with him knew full well the 
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5) 
6) 


7) 


8) 


E 


intent of the Prophet (p, عليه‎ wı se) when he said to the man (his 
uncle) “Say Lá iláha illa-Alláh." May Allah denounce the ones 
who were less knowledgeable than Abu Jahl regarding Islam. 


The eagerness and intense desire of the Prophet صلى الله عليه وسلم‎ to 
convert his uncle to Islam. 


The denial of those who claim that Abdul-Muttalib and his 
forefathers were Muslims. 


Allah did not forgive Abu-Talib despite the Prophet's initially 
asking forgiveness for him. On the contrary, he (صلى الله عليه وسلم)‎ 
was forbidden to do so. 


The harmful influence that evil companions can have on 
people. 


The harm of over praising ancestors and important personalities. 


10) The arguments of falsifiers are the arguments of Jahiliyah (pre- 


Islamic period). 


11) An attestation to the weight of the final deeds in one's life 


because had Abu Tâlib confessed it that there is no true God 
but Allah, he would have been benefitted by it. 


12) The consideration of the magnitude of this false argument in 


the hearts of the misguided, because in the story they did not 
argue except with it despite the intense effort of the Prophet |, 
الله عليه وسلم‎ and his repetition (of the Kalimah). Because of their 
tremendous pride (in ancestry) and its distinction among them, 
they were content with it. 
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CHAPTER No: 19 


Excessive Dogma in the Righteous Persons is the Root 
Cause of Infidelity of Mankind and its deviation from 
True Religion 


The Statement of Allah the Almighty and Most Exalted: 
€ dtd) át E AS e SL Sy الكتب‎ Jaig > 


“O People of the Scripture (Jews and Christians)! Do not 
exceed the limits in your religion, nor say of Allah anything 
but the truth...” (4:171) 


In the Sahih, Ibn Abbas رضي الله عنهما‎ commented on the verse: 
fi oper 2 A MAT OPE V 347 ae 
«15 $755 R65 ولا مرن ودا ولا‎ SM وقالوا لا درن‎ > 


“And they have said: You shall not leave your gods, nor shall 
you leave Wadd nor Suwa‘, nor Yaghuth nor Ya 'uq nor Nasr 
(names of the idols).” (71:23) 


He said: 


on K^ AF c» eb o^ ooo Ju AS] oian 
Uis التي‎ rel EE E إلى قومهم‎ Ut JI 
c iis ولم‎ nis est i, أنصاياً‎ e o, 

Moe العلَمُ‎ iy 31 ji Gn ll 
"These are the names of some righteous persons from Noah's 


(Nuh) people. When they passed away, Satan mspired their 
people to set up statues in their honour and set them in their 
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gathering places, and to give these statues the names of those 
departed. They did this but did not worship them until these 
people passed away and knowledge of their origins were 
forgotten, then they were worshipped." 


Ibn Al-Qaiyim wı u>, said that most of our predecessors have stated: 
After the death (of the righteous persons), they confined at their 
graves and made statues and after much time passed they started 
worshipping them. 


Umar (bin Al-Khattáb «s wı (رضي‎ is reported to have said that Allah’s 
Messenger صلى الله عليه وسلم‎ Said: 
5 ^ PP z 2 "P DT ° 

«لا تَطرُوني كما أطْرَتٍ النّصَارَى ابنَ مَرْيَم. ze GE US]‏ فَقُولُوا 
D -‏ 9 و 
Xe‏ الله ,55 Mal‏ 
*Do not exaggerate in praise of me just as the Christians‏ 
exaggerated in the praise of Jesus, son of Mary. I am but a‏ 


slave, so call me Allah’s slave and His Messenger.” 
(Al-Bukhári and Muslim) 


Allah’s Messenger عليه وسلم‎ wi la said: 
م ع رو وو‎ A SO NE IN. 
. آهلك مَنْ كان فلكم الغلو»‎ Kp والغلو‎ «Sp 


“Be ware of exaggeration. Your predecessors perished on 
account of their exaggeration.” 


In (Sahih) Muslim, Abdullah bin Mas'ud us wı رفي‎ reported that 
Allah’s Messenger عليه وسلم‎ wi صلى‎ said: 


Ae «‏ المُتنطعون» قالها ثلاثا“. 


*Destroyed are those who are extreme (in religion)." He 
الله عليه وسلم)‎ to) said it three times. 


Important issues of the Chapter 


1) Whoever understood this chapter and the following two, will 
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2) 


3) 


4) 


3) 


6) 
7 


8) 


9) 


recognize clearly the “strangeness” of Islam and see Allah’s 
wondrous power and wisdom to change hearts. 


The first Shirk on the earth happened due to the confusion 
regarding righteous persons (that they have attributed godly 
characteristics). 


The first thing to cause changes in the religion of the Prophets 
and the reason for that, despite the knowledge that they were 
sent by Allah. 


The acceptance of heresy though it is against legal laws and 
inborn nature. 


The reason for all of that is the mixing of truth with falsehood: 
firstly, the exaggration in the love of the righteous; and 
secondly, the action of people with religious knowledge 
intending to do good (performed with well intentions); but the 
later generations thought that they intended something else. 


Explanation of the verse in Surah Nuh (71:23). 


Human nature towards the truth weakens in the heart while 
falsehood increases. (Except upon whom Allah has bestowed 
His mercy). 


It confirms the sayings of righteous predecessors that heresy 
(Bid‘ah) is the main cause leading to Kufr (disbelief) [and that 
it (Bid‘ah) is more loved by /blis than sinfulness because one 
may repent from sins but will not repent from Bid 'ah]. 


Satan (the devil) knows what the result of heresy is (and how 
much will it misguide), even if one commits it with good 
intention. 


10) Knowledge of the general rule that excess and exaggeration (in 


the righteous ones) is prohibited, and knowledge of what it 
leads to. 


11) The harm of seclusion at the grave even with intention of 
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performing a righteous deed. 


12) The prohibition against statues and the wisdom in destroying 
them. 


13) Greatness of the matter within this story and how badly it is 
needed (i.e. the lesson within) in the face of the heedlessness 
and neglect of it. 


14) It is absolutely amazing! And more amazing is that despite 
their (people of Bid'ah) reading this story in the books of 
Tafsir and Hadith, along with their understanding of its 
meaning, and knowing about the obstruction that Allah has put 
between them and their hearts, they believed that the deed of 
the people of Nuh (ie. overpraising the dead and 
memorializing their graves with statues) is the best type of 
worship. They believed in what Allah and His Messenger have 
forbidden which is the disbelief (Kufr) that permits the taking 
of life and wealth ...! 


15) The declaration that they only wished the righteous ones to 
intercede for them. 


16) Their assumption that those scholars who first shaped the 
statues had intended so. 


17) The tremendous statement of Prophet Muhammad عليه وسلم‎ ai صلى‎ 
*Do not exaggerate in praise of me just as the Christians had 
exaggerated in the praise of Jesus, son of Mary”. May the 
peace and blessing of Allah be upon him who has conveyed the 
clear message!. 


18) The admonition by the Prophet صلى الله عليه وسلم‎ to us of destruction 
of those going to extreme in religion. 


19) The clear statement that they (the statues) were not worshipped 
until true knowledge was forgotten. This explains the value of 
the presence of knowledge and the harm of losing it. 


20) The reason for the loss of knowledge is the death of scholars. 
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CHAPTER No: 20 


The condemnation of the One who worships Allah at 
the Grave of a Righteous Man and how then does this 
amount to Worship of the Man 
In the Sahih (i.e. Al-Bukhari and Muslim), ‘Aishah qic رضي الله‎ 

reported: 

EL‏ 55$ لِرَسُولٍ الله d‏ كنِيسَة WL‏ بأرض الحَبَسَةٍ 
ie pros‏ الصور . Je eed OG 13) es ji Qus‏ الالح 
أو "E UNT Adi‏ على 3( مَسُجداً au POLY‏ لور 
pees eL 3) jl‏ الكلى عة CERE NEUEM eV xe Ah‏ 
$y gall ici oss‏ التّماثيل». 

“Umm Salamah mentioned to Allah’s Messenger صلى الله عليه وسلم‎ 
that in Abyssinia she saw a church full of pictures and 
statues. He (py (صلى الله عليه‎ said: "When a righteous man or 
pious worshipper among them dies they build a place of 
worship over his grave and set up all kinds of pictures and 
statues. They are the worst of all creatures before Alláh. They 


combine the two evils; worshipping at the graves and making 
graven images and statues." 


Also in Al-Bukhari and Muslim it is reported that ‘Aishah رضي الله عنها‎ 
narrated: 


«لمّا Op‏ بر رَسُولٍ الله d Rat Coke Gab S‏ على وَجهِه GB‏ 
ا يا uid‏ كاله كبك له على pi‏ 
والنّصارَى (T | i581‏ رَ أثبيائهم ۾ مساجد G ^d‏ صتعوا ولوفلا 


AJ $t 
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244 E uz 

T à ol qued us net) 5» ذلك‎ 
When the death KHE Allah’s Messenger و صلى الله عليه وسلم‎ 
he began to draw a piece of cloth (bed sheet) over his face, 
(sometimes covering and sometimes removing because of 
distress), he (p عليه‎ wi ya) said in this state: "Alláh's curse be 
upon the Jews and the Christians for taking the graves of 
their Prophets as places of worship." Thus he (p, عليه‎ wi so) 
warned the people about their actions. Had there not been any 
fear of making the Prophet's grave a place of worship, his 
(صلى الله عليه وسلم)‎ grave would have been as open as the graves of 
his Companions (pes .(رضي الله‎ 

Muslim reported from Jundub bin Abdullah (c+ wı (رفي‎ who narrated: 


j 


«سمعت اللي كله قبل أن يَمُوتَ بِحَمْسٍ وهو يفول A jl‏ 
إلى الله أن يکود لي OB jue phe‏ اله قد sass X‏ علي 
es eu‏ من EASY Sue uu‏ ابا بر Sue‏ ألا 
SLs‏ مَنْ LAS eS OS‏ 595855 مِن 138 أنبيائهم US‏ ألا 


^A Lis S S6‏ مَسَاجِدَ Sig Ju‏ عَنْ ذلك». 


I heard the Prophet p, صلى الله عليه‎ say only five days before his 
death: “I am free and clear towards Allah of having any of 
you as my Khalil (specially close friend). Verily, Alláh has 
taken me as His Khalil just as He had taken Ibrahim (px عليه‎ ) 
as a Khalil. If I would have taken anyone from my Ummah as 
a Khalil, 1 would have taken Abu Bakr (us wı (رضي‎ as a Khalil. 
Beware! those who preceeded before you, used to make their 
Prophets' graves into places of worship. Beware! Don't take 
(any) graves as places of worship. I forbid you to do so." 


He (r, عليه‎ i t) forbade this at the end of his life. After this 
[forbidding of taking graves as Masjid (place of worship)], he 
cursed anyone who did any such deed within this context. Prayer at 
the graves is one of these deeds, even if no Masjid has been built. 
This is the meaning of his (py عليه‎ wı (صنى‎ words “He feared (his 


es 
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grave) would be taken as a Masjid". The Companions never built 
any place of worship around his grave. Any place which is 
intended for prayer or where prayer is performed has indeed been 
taken as a Masjid. Just as the d ds صلى الله عليه وسلم‎ Said: 


seb acts Ls GON لِيَ‎ daz 


"The whole earth has been made for me a Masjid and it is 
pure and clean.” 


Ahmad has reported with a good Sanad that Ibn Mas‘ud رضي الله عنه‎ 
narrated in a Marfu‘ Hadith (tradition traced to the Prophet الله‎ ya 
عليه وسلم‎ himself): 
والذين‎ Ci وهم‎ ie MS o^ الاس‎ e ot, op 
E 2 القَيُو‎ ó يتحدو‎ dade 


"The most evil men are those upon whom the (signs of) Hour 
(of Resurrection) comes while they are still alive, and those 
who take graves as places of worship (Masjid) . [This 
tradition was also reported by Abu Hátim in his Sahih.] 


Important issues of the Chapter 


1) The intimidation of Allah’s Messenger صلى الله عليه وسلم‎ over the one 
who builds a mosque to worship Allah near the grave ofa 
righteous person even with good intention. 


2) Prohibition of statues and likenesses and the gravity ofthe 
matter. 

3) A lesson in the emphasis of the Prophet عليه وسلم‎ wi صلى‎ on this. 
How he first explained and clarified the issue (politely), then 
five days before his death saying what he said, then how he 
found at the time of his death what was previously said 
insufficient in the context. 


4) Prophet pu, عليه‎ wı ya strongly prohibited the turning of his grave 
into a Masjid before it had come into existence. 


5) It was the practice of the Jews & Christians to turn the graves 


84 


of their Prophets into places of worship. 
6) His curse on the Jews and Christians for this practice. 


7) His intention in doing so was a warning to us regarding his 
grave. 
8) The reason for not raising his grave. 


9) The meaning of taking them (graves) as Masjid. 


10) The Prophet py صلى الله عليه‎ linked those who took the graves as 
Masjid to those upon whom the Hour will occur. He mentioned 
the means to Shirk before its actual occurrence along with its 
final consequence. 


11) The ‘mentioning of Prophet عليه رم‎ wi. in his speech a 
refutation of the two worst sects of innovators just five days 
prior to his death. Some scholars have not included these two 
sects in the 72! sects. These two -sects are Rafidah”? and 
Jahmiyah. The occurrence of Shirk and grave worshipping 
was due to Rafidah sect, and they were the first to build Masjid 
over the graves. 

12) Suffering of the Prophet r“, عليه‎ wı صلى‎ with pains and affliction 
from the agony of death. 

13) Allâh awarded the favour of making him a Khalil (friend). 


14) A clear declaration that close friendship is more valuable than 
love. 

15) A clear declaration that As-Siddiq (Abu Bakr) « wı رضي‎ was the 
best of the Companions. 

16) The indication to him (Abu Bakr) as caliph (successor to the 
Prophet الله عليه وسلم‎ so). 





| 72 sects mentioned as being from the Prophet's nation, but all would go to 
Hell because of their heresies. 


Ul Rafidah — The Shi'ah called Rafidah because of their rejection (Rafd) to ‘Ali 
bin Hussain (Zain Al-‘Aabideen).. 


P! Jahmiyah — A sect denying all the Names and Attributes of Allah. 


85 


CHAPTER No: 21 


Exaggeration in the Graves of the Righteous Persons 
tends them to become Idols worshipped besides Allah 


Imam Malik (wı (رحمه‎ recorded in his book Muwatta’ that the Prophet 
صلی الله عليه وسلم‎ Said: 


usi V ein‏ قري وكا ue al LAE i ict‏ ر 
4$ ^ و s 6 ot‏ 

. أثبيائهم مَسَاجِدَ)‎ 5 es اتخذوا‎ 
“O Allah! Never turn my grave into an idol to be worshipped. 


Alláh's wrath intensified on a people who turn their 
Prophet's graves into Masjid.” 


Concerning the verse: 
€ cJ LA # 
“Have you then considered Al-Lat and Al-Uzza.” (53:19) 
Ibn Jarir (At-Tabari) reported from Sufyan, from Mansur, from 
Mujahid: 
LP EN ASRS BLS PS «d £X «كَانَ‎ 


“He (Lat) used to serve the pilgrims by preparing Saweeq 
(fine flour of barley or wheat mixed with water and ghee) for 
them. After his death, the people began to stay and confine at 
his grave for the purpose of reward." 


The same was reported by Abul-Jawzá (wı >) from Ibn Abbas رفي)‎ 
عنهما‎ dii) . 
Ibn Abbâs uss رضي الله‎ reported: 
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Zab‏ رسول الله BE‏ زائرات 28 5 والمكخدذي Yale‏ المَسَاجِدَ 
Ae Sly‏ 

“Allah’s Messenger rl, عليه‎ wı صلى‎ cursed the women who visit the 
graves. He (ly عليه‎ wı (صلى‎ also cursed those who set up mosques 


and lights over graves”. [This Hadith has been confirmed by 
Abu Dawud, At-Tirmidhi, Ibn Májah and An-Nasá'i]. 


Important issues of the Chapter 
1) Explanation of idols. 
2) Explanation of worship. 


3) The Prophet صلى الله عليه وم‎ did not seek refuge in Allah except 
from that which he feared would occur. 


4) The Prophet's joining this supplication i.e., *O Allah! Never turn 
my grave ...” with taking the graves of Prophets as Masjid. 


5) Mention of the intense wrath of Allah (on those who indulge in 
such activities). 


6) Of most importance is the description as to how the worship of 
Lat, one of the major (pre-Islamic) idols, was started. 


7) The knowledge that Lat was the grave of a righteous man. 


8) Lat was the name of a person buried in that grave and the 
mention of the meaning behind (the idol) being named such. 


9) Curse (of the Prophet عليه وسلم‎ wı (صلى‎ on the women who visit the 
graves. 


10) The Prophet’s curse upon those who put up lights on the graves. 
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CHAPTER No: 22 


The protectiveness of Al-Mustafa pu, صن الله عنيه‎ of Tauhid 
and his blockading every path leading to Shirk 


Allah the Most Exalted said: 
e ب کم رسوا ين شڪ م‎ ii) 


<1 á <4 


Cu de hp m لَه‎ 


“Verily, there has come unto you a Messenger (Muhammad 
(صلى الله عليه وسلم‎ from amongst yourselves (i.e. whom you know 
well) It grieves him that you should receive any injury or 
difficulty. He (Muhammad عليه وسلم‎ wı (صلى‎ is anxious over you 
(to be rightly guided, to repent to Allah, and beg Him to 
pardon and forgive your sins, in order that you may enter 
Paradise and be saved from the punishment of the Hell-fire), 
for the believers (he py عليه‎ i,t is) full of pity, kind, and 
merciful. But if they turn away, say (O Muhammad صلى الله عليه‎ 
pg): Allah is sufficient for me. Lá iláha illa Huwa (none has 
the right to be worshipped but He), in Him I put my trust and 
He is the Lord of the Mighty Throne." (9:128,129) 


Abu Hurairah رضي الله عنه‎ narrated that Allah’s Messenger صلى الله عليه وسلم‎ 
said: 
ge Docs ولا تَجِعَلوا قَبْرِي‎ bs دلا تَجْعَلوا بوتکم‎ 
35 re E TW ji 


“Do not make your homes graves. Do not make my grave a 
place of celebration. Send your Salat (blessings, graces, 
honours and mercy) on me. Your Salát will be conveyed to 
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me, wherever you may be." [Abu Dáwud recorded this 
Hadith with reliable chain of narrators]. 


And Ali bin Husain narrated: 


220, 


jess د‎ gi اللي‎ fie كَانَتْ‎ BS Ot gs رجلا‎ sh 4h 

us 53 Gò‏ وثَالَ ee bse HSI‏ من أبي عن 

EE‏ الله Be‏ قال : lee gd n‏ ولا 
ورا وَصَلُوا غل 66 ایتک oh bles‏ که 


He saw aman at a space that was at the grave of the Prophet 
صلى الله عليه وسلم‎ and he would go in it and supplicate. So he (Ali 
bin Husain) prevented the man and instructed him saying, 
“Should I not tell you a Hadith which I heard from my father 
who in turn heard it from my grandfather (Ali عنه‎ wı ga) who 
reported from Allah’s Messenger عليه وسلم‎ wı صلى‎ ? He said: ‘Do 
not take my grave as a place of celebration, nor your homes 
as graves, make Salat (blessing, graces, honours and mercy) 
upon me, for, your salutation (asking safety for me) will be 
conveyed to me from wherever you are.’ " [Al-Mukhtârah 
(the collection of Imam Al-Maqdasi)] 


Important issues of the Chapter 
1) Explanation of the verses in Surah Bara 'ah (Taubah). 


2) The Prophet py الله عليه‎ ga did his best to keep his Ummah far 
away from the boundaries of Shirk as far as possible. 


3) The Prophet's concern for our well-being and success and his 
compassion and mercy. 

4) The Prophet py عليه‎ wı صلى‎ forbade visiting his grave in a certain 
manner, though visiting his grave is among the best of deeds. 

5) The Prophet r, عليه‎ wı ga forbade us making excessive visits to 
his grave. 

6) His urging to perform voluntary prayer in the home. 
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7) 


8) 


9) 


It is established among the Companions , wı yJ, that offering 
Salat in the cemetery is prohibited. 


The explanation that a person's invocation of Salat (blessings, 
graces, honours and mercy) and Salam upon the Prophet wi صلى‎ 
عليه وسلم‎ is conveyed to him even if he may be far away. So 
there is no need of what some misconstrue as a necessity to be 
in close proximity (to his grave). 


He (the Prophet py عليه‎ wı g) is in Al-Barzakh where the Salat 
and Salam of his Ummah are conveyed (to him). 
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CHAPTER No: 23 


Some People of this Ummah (Nation) 
will worship Idols 


Allah the Most Exalted said: 
om cale 58 hell Gs es 553 odit Ay 3 a E 


€ cacao, CI SOUS ufa sans 
*Have you not seen those who were given a portion of the 
Scripture? They believe in A/-Jibt and At-Tághut (all false 
deities) and say to the disbelievers that they are better guided 
as regards the way than the believers (Muslims)." (4:51) 


Alláh the Almighty said: 


99e free e £244 2 


rb Ed y‏ عن SE OS‏ عند i‏ من ade eas A‏ وجعل منهم 
(SB E, strat‏ 

"Say (O Muhammad صبى الله عليه رسلم‎ to the people of the 
Scripture): 'Shall I inform you of something worse than that, 
regarding the recompense from Allàh: those (Jews) who 
incurred the curse of Allah and His wrath, those of whom 


(some) He transformed into monkeys and swines, those who 
worshipped Tághut (false deities)." (5:60) 


Alláh the Exalted said: 
kiá pple DS pa AGE NIG) 


“Those who won their point said (most probably the 
disbelievers): ‘We verily shall build a place of worship over 
them.’ ” (18:21) 


Narrated Abu Sa‘id رضي الله عنه‎ that the Prophet عليه وسلم‎ wi صلى‎ said: 
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Ge tn‏ مَنْ fe sd, in jx E OS‏ لو دَحَلوا 
dy & AU. teed Cag ee‏ الله ! الِيَهُودُ والنصارى؟ 
GS : Q6‏ 


"Surely, you will follow the ways of those nations who were 
before you, in everything as one arrow resembles another, 
(i.e. just like them), so much so that even if they entered a 
hole of a sand-lizard, you would enter it.” They said, *O 
Allah’s Messenger! Do you mean to say that we will follow 
the Jews and the Christians?" He replied, “Whom else?" 
(meaning, of course the Jews and the Christians)" (AI- 
Bukhari and Muslim) 


Muslim reports from Thawban ûc wı رضي‎ that Allah’s Messenger yo 
الله عليه وسلم‎ Said: 


2 PP مَشَارِقَهَا‎ ed o2 d c» الله‎ Si 
: co asl, a J ما زوق‎ GSK an 
p way A ا‎ gle AM 


لا eee Liz‏ عَدُوَا De‏ سوى انهم ES‏ ببضتَهُم وإ 
: يا مُحَمّد! إذا ras‏ قضاء Sb‏ لا 553 ciel el gly‏ 
Us‏ أن لا أَهْلِكَهُمْ le Es‏ ران ie ile iid Y‏ 


rre C BES EM سوى‎ 
ويُسبي بَعْضهُم بَعضاً».‎ Lax GUY fae OS حبّى‎ 


“Allah the Most Exalted folded for me the earth, so much so 
that I saw its easts and wests (i.e. the extremities). The 
kingdom of my community will reach as far as the earth was 
folded for me. The two treasures, the red (gold) and the white 
(silver) were bestowed on me. I prayed to my Lord that He 
may not destroy my community by a prevailing famine, and 
not give their control to an enemy who annihilates them en 


- 


24 


— رع‎ 
Gi 
Us 
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masse except from among themselves. My Lord said to me, 
‘Muhammad, if I issue a decree, it is not withdrawn; I have 
promised your Ummah that I will not destroy it by a 
prevailing famine, and I shall not give their control to an 
enemy - except from among themselves - who exterminates 
them en masse, even if they are stormed from all sides of the 
earth; only a section of them will destroy another section, and 
a section will take as prisoner another section.’ " 


Al-Barqáni اسه‎ u>, recorded this Hadith in his Sahih and added to it 
the following words: 


rele e? BP ES الأئمّة‎ A St e US» 
يَلحَقَ‎ So LN القيامَةَ ولا 2 م‎ ex اير فع إلى‎ go 
c Ay ^ fs وحتّى تعب‎ POT DER 
م أنه‎ e^ rs 5 496 ó ys A وإنّه سيكون في‎ 
له‎ Ge vs «pix ai Y ond ple 
oC ýl zal gk & His p Aha) لا‎ ress Gal 
وتعالى».‎ 
"| am afraid about my community of those astray leaders who 
will lead astray. When the sword is used among my people, it 
will not be withdrawn from them till the Day of Resurrection, 
and the Last Hour will not come until the tribes of my people 
attach themselves to the polytheists and tribes of my people 
worship idols. There will be among my people thirty great liars 
each of them asserting that he is a prophet, whereas I am the 
Seal of the Prophets after whom (me) there will be no Prophet; 
and a section of my people will continue to hold to the truth and 


they will be victorious and they will not be harmed by those 
who oppose them till Alláh's Command comes.” 
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Important issues of the Chapter 


1) 


2) 


3) 


4) 


5) 


6) 


7) 


8) 


9) 


Explanation of the verse in An-Nisa (4:5). 
Explanation of the verse in 4/-Ma 'idah(5:60). 
Explanation of the verse in Al-Kahf (18:21). 


The most important issue is what is meant by believing in 
Al-Jibt (magic, Shirk, idols) and At-Tághut (all false deities 
worshipped besides Allah). Does it mean believing in that 
sincerely by the heart; or approval of those who do so while 
hating it and knowing its falsehood? 


Their (Jews) saying (regarding the pagan Quraish) that the 
disbelievers who are well aware of their Kufr (disbelief) are on 
a more correct and guided path than the believers. 


Such people will be found in the Muslim community (the 
Ummah) as is proved by Hadith of Abu Sa‘id Al-Khudri .رضي الله عنه‎ 
This is the main object of the Chapter. 


The occurrence of his declaration that many followers of this 
Ummah will worship false deities (idols, statues etc). 


Most amazing is the appearance of those claiming Prophethood 
like Al-Mukhtar (Al-Mukhtar bin Abi Ubaid Ath-Thaqafi who 
conquered Kufa at the beginning of the caliphate of Ibn Zubair) 
despite his proclamation of  Ash-Shahádatain, and his 
declaration of being a part of this Muslim nation, and (his 
testifying) that the Messenger (Muhammad pl, عليه‎ wi la) was 
true and the Qur’4n was true and therein is the confirmation 
that Muhammad pu, عليه‎ wı صنى‎ was the "Seal" of the Prophets. He 
was believed inspite of his clear and open contradiction to it 
(Ash-Shahádatain). Al-Mukhtár appeared in the latter era of 
the Companions and many people followed him. 


The glad tiding that the truth will never perish completely as it 
had in the past. Indeed, there will always be a group upon the 
truth. 
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10) The greatest of signs is that they (victorious group) will not be 
harmed by those who oppose them and fight against them 
despite (them) being few in number. 


11) This will be the case until the Last Hour. 


12) There are a number of signs in the statement of the Prophet 
:صلى الله عليه وسلم‎ 


Allah folded for him عليه لم‎ wı صن‎ the east and the west (i.e. 
the lands under the control of Islam); the meaning of it; and 
that it indeed occurred as he informed; as opposed to the 
north and the south. 


That two treasures (i.e. treasures of Rome and Persia) were 
bestowed upon him. 


That two of his D ‘ua (invocations) on behalf of his nation 
have been accepted. 


That the third of his invocations was prevented. 


That the sword would be used and that it would not be lifted 
after that. 


That false prophets would appear among this nation (the 
Muslims). 


There would always be a victorivus group. 


All of this occurred as he mentioned even though each one 
of them was far from what could have been conceived. 


13) The extent of fear for his nation from the misguided and astray 
leaders. 


14) Warning and notice of the meaning of idol worship. 
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CHAPTER No: 24 
On Sorcery (As-Sihr) 
Allah the Most Exalted said: 
45K os LEM GAC عل موا ماشه‎ IS 


“And indeed they knew that the buyers of it (magic) would 
have no share in the Hereafter.” (2:102) 


Allah the Almighty said: 
doibh cirit ii 
“They believe in A/-Jibt and At-Tághut (all false deities).” (4:51) 


Umar (cs wı (رضي‎ is reported to have said that A/-Jibt is magic 
(sorcery) while At-Tághut is Ash-Shaitán. 


Jábir (رضياللهعنه)‎ is reported to have said that At-Tághut are 
soothsayers upon whom the devil alights and every tribe has one. 


Abu Hurairah رضي الله عنه‎ is reported to have heard the Prophet wı ya 
عليه وسلم‎ Saying: 

Q6 ff lay ! و الله‎ -PÚ c D od 
o S) الله‎ e الټي حر‎ EUNT eed. . بالله‎ 5 
S, iem e» ET «ez JU ists «UJ Jt. 
: المخصنات الغافلآتِ المؤمتات»‎ 
“Save yourself from the seven destroyers.” The Companions 
رضي الله عنهم‎ asked: “0 Messenger of Allah, what are those?" He 


an to) said, “To associate anything with Allah, sorcery‏ عليه وسلم) 
(magic), without any just cause killing a life Alláh has‏ 
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forbidden, taking interest (usury), usurping the wealth of 
orphans, turning back from the battlefield, and making a false 
charge (accusation) against the chaste but unmindful women 
(i.e. they never even think of anything touching chastity).” 
(Bukhari and Muslim) 


Jundub ic wı رضي‎ narrated the following Marfu‘ Hadith, which At- 
Tirmidhi reported: 
بالسَّيِف».‎ Co السّاحر‎ in» 
“The punishment for the ior SES is that he be 
struck with the sword (executed).” 

In Sahih Al-Bukhari, Bajalah bin ‘Abadah (wı u>,) narrated: 
ا‎ ds GI عمر بن الخطاب رضى اله عته: أن‎ CSS) 
١ ا‎ S36 Us IE oles 
"'Umar bin Al-Khattáb — رضي الله‎ wrote: Execute every 


sorcerer or sorceress’. So Bajálah continued: *We executed 
three sorcerers.” 


Hafsah qic رضي الله‎ is reported to have ordered an execution of a slave 
woman who practised magic/sorcery on her and she was executed. 
Such an event has also been reported through Jundub (ue الله‎ ya). 


According to Imam Ahmad (.w...), execution of sorcerers 
(magicians) is testified by three Companions of the Prophet (wi yo 
عليه وسلم‎ ) (Umar, Hafsah, Jundub). 


Important issues of the Chapter 
1) Explanation of the verse in Al-Baqarah (2:102). 
2) Explanation of the verse in An-Nisa (4:51). 


3) Meaning of Al-Jibt and At-Tdghut' and the difference between 
the two. 


4) At-Tághut could be among jinns or humans. 
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5) 
6) 
7) 


8) 


Details of seven grave destroyers which are strictly forbidden. 
Sorcerers or magicians are disbelievers (Kâfir). 


That the sorcerers/magicians should be executed and no 
repentance is accepted. 


Sorcerers were found among the Muslims during the period of 
Umar « wı .رضي‎ So how about thereafter?! 


n Meaning, they surely increased in later times. 
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CHAPTER No: 25 
Clarification of types of Sorcery (As-Sihr) 


Imam Ahmad (wı (رحمه‎ reported: Muhammad bin Ja‘far narrated 
from Auf, from Haiyan bin Al-‘Ala’, from Qatan bin Qabisah, from 
his father that he heard the Prophet صلى الله عليه وسلم‎ say: 


Sp‏ العيّافة والطرْق والطيرّة منّ الجبْت». 
“Verily, Al-‘Iyafah (letting birds fly to foretell events) and‏ 
At-Tarq (drawing lines on earth to predict events) and‏ 
At-Tiyarah (taking sight on some object as a bad omen) are‏ 
Al-Jibt (sorceries/magic).”‏ 
‘Auf (mı xj) said, “Al-‘Iyafah is letting a bird’s flight foretell‏ 
(رحمه events while At-7arq is drawing line on earth.” Hasan Basri (wi‏ 
said, *Al-Jibt is the scream of Satan (devil).” The above Hadith has‏ 
been narrated through good chain of narrators and collected by Abu‏ 
Dawud, An-Nasa'i and Ibn Hibban.‏ 


Abu Dawud reported in his book with Sahih Isnád that Ibn Abbas 
عنهما‎ di رضي‎ narrated that Allah’s Messenger عليه وسلم‎ wi ص‎ said: 


35 A Ge & شعبة‎ GSI al eed G, 2 شعبة‎ LO ya 
As 


“Whoever learns a part of astrology (drawing knowledge 
from stars) has learned a part of sorcery (magic). Those who 
learn more are getting that much more (sin to their credit).” 


In An-Nasá'i, Abu Hurairah (us wı ya) is reported to have said: 


“7 atk 242925 P» 


os Aas pa Q^) Cs فقد‎ 3 C pH ا عيدة‎ 
Wall وکل‎ als ois 


99 


“Whoever tied a knot and blew on it, has committed sorcery 
and whoever committed sorcery has committed Shirk. 
Whoever wears an amulet or talisman will be subjected to its 
control.” 


Ibn Mas‘ud (us wı (رضي‎ is reported to have heard Allah’s Messenger 
صلى الله عليه وسلم‎ Saying: 
Se eee dtd E م‎ “eu ا‎ Diet ce < 
ADI بَيْنَ‎ JUI العضه؟ هي النّميمَةُ‎ SET هَل‎ SM 
"Shall I not tell you what A/-'Adh (literally: lying, sorcery 


etc.) is? It is conveying false rumours for the purpose of 
causing disputes between people." (Muslim) 


Both Sahih collectors reported from Ibn Umar uss wı رضي‎ that Allah’s 
Messenger Muhammad الله عليه وسلم‎ la said: 


OLS Sa op‏ لسخراً». 
"Some eloquence can be (so beautiful that it constitutes)‏ 
sorcery."‏ 


Important issues of the Chapter 


1) Al-'Iyáfah, At-Tarq, At-Tiyarah are three kinds of Al-Jibt 
(sorcery/magic). 


2) Al-‘lyafah, and At-Tarq are explained. 

3) Astrology too is a kind of sorcery. 

4) Tying knots and blowing over them is also sorcery. 

5) An-Namimah (talebearing, backbiting) is also a form of sorcery. 


6) Talking sometimes superfluously and eloquently can too be 
sorcery. 
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CHAPTER No: 26 
On Soothsayers and the like 


Muslim recorded in his Sahih, from some of the wives (Hafsah) of 
the unii: صلى الله عليه وسلم‎ that he said: 


As رتك‎ abe 


*Whoever goes to a fortuneteller and asks him something and 
believes in his words, will have his prayer (Salât) rejected for 
forty days." 


Abu Hurairah عنه)‎ wı (رضي‎ narrated that the Prophet صلى الله عليه وسلم‎ said: 


Cats Si o‏ 5425 بمَا يَقَولُ M‏ كفر Us‏ 031 على 
d ia‏ محمد EE‏ 
*Whoever visited a soothsayer and believed in his fons has‏ 
denied the Revelation to Muhammad pyese wi o (i.e.‏ 
Qur'án)." (Abu Dawud)‏ 
The other four Hadith collectors and Al-Hákim equally reported‏ 
and classified it as Sahih‏ (رضي this Hadith (of Abu Hurairah  w‏ 
(sound):‏ 


s2 > 


E كمّر يما‎ b us Eve ee aue D oe 
٤ على محمد‎ 


“Whoever visits a fortuneteller E od believes 
in his words, has disbelieved in what was revealed to 
Muhammad الله عليه وسلم‎ be.” 

Abu Ya ‘la reported a similar Hadith from Ibn Mas‘ud (us الله‎ 2) 
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with good /snad but as Mawquf (untraceable). 


Imran bin Husain «s wı yi, narrates in a Marfu‘ Hadith that Allah’s 
Messenger pl عليه‎ ai to Said: 


e We. 4 e aut. t 3% et P tes e > A PAP 

Sew أو‎ Cb تك‎ ul AUN ELI EUM J) 

t دما‎ dat 6 2 p EF ee 0 H 

أو سّحِرَ له ومَنْ أتى كاهناً GAGs‏ بمَا Us AS 5B Oye‏ أَنْزلَ 

GE iss على‎ 

“He is not from us who seeks omens or has omens interpreted 

for him (i.e. At-Tiyarah); or who practises fortunetelling or 

has his fortune told; or who practises sorcery and magic or 

goes to have it done for him; and whoever goes to a Kahin 

(fortuneteller) and believes in what he says has disbelieved in 

what was revealed to Muhammad عليه وسلم‎ wı صلى‎ .” [Reported by 

Al-Bazzar with good chain of narrators]. 

The same Hadith was reported by At-Tabarani in Al-Awsat with a 
fair chain of narrators from Ibn Abbâs without the words “Whoever 


59 


goes to..." at the end. 


. 
7 


Imám Al-Baghawi said, “Al-‘Arrdaf is a person who claims to know 
the matters with fore signs by which he can point to stolen items, 
the place of lost things and the like." Some said, it is the Káhin; 
and Kahin is the one who foretells of unseen matters in the future. 
It is also said that it is the one who informs of the inner secrets. 
Abul-Abbás bin Taimiyah wı u>, said, “Al-‘Arrafis a name for the 
fortuneteller and the astrologer (4/-Munajjim), and the diviner 
(Ar-Rammal), and the like of them who speak of having knowledge 
of matters in similar ways.” 

Ibn Abbâs (ups wı =) said about those people who write Abjad 
(alphabet — to use in soothsaying, fortunetelling etc.) and gaze at 
the stars i.e., believe in their influences on the earth — “I do not 
see that whoever does such has any share with Allah.” 


Important issues of the Chapter 


1) Belief in a Kahin and faith in the Qur’an cannot coexist. 
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2) 
3) 
4) 
5) 
6) 


7) 


Declaration that to do so (i.e. believe in a Káhin) is disbelief. 
Mention of the one whose fortune is told. 

Mention of the one for whom an omen is sought. 

Mention of the one for whom sorcery is done. 


Mention of the one who learns Abjad (use of alphabet in 
soothsaying or astrology). 


The difference between the Kahin and the ‘Arrdf: 
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CHAPTER No: 27 
Curing through Magical Spells (An-Nushrah) 


Jabir 9 الله‎ 7 narrates: 


الشَّيْطان) . 


Allah’s Messenger r, عليه‎ wı صن‎ was asked about An-Nushrah (the 
act of seeking cure from magical spells/incantation), he (ut صى الله‎ 
ry) said, "It is one of the deeds of Satan.” [Ahmad and Abu 
Dawud have reported it with good chain of narrators (/snad)]. 


Imam Abu Dawud reported that when asked by Imam Ahmad bin 
Hanbal (wı 4.) about this, he said: “Ibn Mas‘ud disliked all this." 


Al-Bukhari reports from Qatádah (wi (رحمه‎ : 


I said to Ibn Al-Musaiyab, “A man is under a magical spell or 
is unable to cohabitate with his wife, should we treat him by 
An-Nushrah or apply some other means to cure the 
spell/sorcery?" Ibn Al-Musaiyab wı u>, replied, “It is alright 
because they intend restoration or mending. That which 
benefits is not forbidden." 


Imam Al-Hasan (Al-Basri wı (رحب‎ is of the view that only a sorcerer 
(magician) can break the spell of another sorcerer. 


Ibn Al-Qaiyim (wı (رحمه‎ wrote that An-Nushrah is removing the 
effects of sorcery/spell from the affected one, and it is of two types: 


1) The use of magic (sorcery) to remove the effects of another 
magic and it is an act of Satan to which the comment of Imam 
Al-Hasan (Al-Basri wı u.) applies i.e., that the one who 


O Ibn Al-Musaiyab predicated it on a kind of An-Nushrah which has no sorcery. 
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performs sorcery and the patient, both get closer to Satan by 
that which he loves. Satan then removes the effects of magic 
from the afflicted. 


2) The effects of magic can be removed by making recitation of 
Qur'ánic verses, by offering legitimate prayers (Ruqyah) as 
well as by using pharmaceutical preparations. This type of 
Nushrah is permissible. 


Important issues of the Chapter 
1) Prohibition of An-Nushrah. 


2) The difference between the prohibited and what is permitted 
for the removal of such problems. 
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CHAPTER No: 28 
What is said regarding Belief in Omens (At-Tataiyur) 
Allah the Most Exalted said: 
FAVE REL ss al عند‎ b CS STR 
“Verily, their evil omens are with Allah but most of them 
know not.” (7:131) 
Allah the Most Exalted said: 


5 و‎ ur ^ 12721 4 eae 
€ نسر فوم شرفو‎ oom SCELUS > 
"They (Messengers) said: Your evil omens be with you! (Do 
you call it “evil omen") because you are admonished? Nay, 
but you are a people Musrifun (transgressing all bounds by 
committing all kinds of great sins, and by disobeying Allah).” 
(36:19) 
Narrated Abu Hurairah « wı رضي‎ that Alláh's Messenger pl عليه‎ w „o Said: 
Me 3, EIUS 3, Tu" y, "HN PL 
"(There is) no ‘Adwa (contagion of disease without Alláh's 
Permission), nor is At-Tiyarah (any bad omen from birds), 
nor is there any Hamah (the omen of the night bird i.e., owl), 
nor is there (any bad omen in the month of) Safar." 
In Muslim's Sahih the following words are added: 


. due N 3 ey N و‎ (« 
“... and no Naw’ (constellation) and no Ghul (ghost etc.) " 


lH Naw’: Constellation in the path of moon or a division of time connected with 
the phases of the moon. 
Ghul: Fictitious monster often invoked to scare children like ghost etc. 
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Anas (cs (رضي الله‎ is reported to have heard the Prophet صلى الله عليه وسلم‎ 
saying: 
ge Sg 5 5 e 
قال‎ € JUI lay | Jb . Jil qm) طيرّة‎ y, عذوى‎ Y» 
. الطَيبَة»‎ KSI 


“No Adwa (contagion) and no Tiyarah (bad omen) but Al- 
Fâ’l pleases me." So they asked, “What is Al-Fa '?" He (ya 
(الله عليه وسلم‎ answered, “It is the good word.” (Bukhari and 
Muslim) 


With valid /snád, Abu Dawud reported that Uqbah bin Aamir (+, 
عنه‎ ^ said: 


$5 ولا‎ «dui 2] OS BE رسُولَ الله‎ Xie الطيرّة‎ cos» 


ره 


AY | je y ok A uh ib UL 
ولا‎ dye ولا‎ dl السات إلا‎ ex ولا‎ c3 S بالحَسّناتِ‎ 
db S ف‎ 


At-Tiyarah (taking bad omens) was once mentioned before 
Allah’s Messenger صلى الله عليه وسلم‎ and he الله عليه وسلم‎ la said, “The 
best form of it is A/-Fá '] (optimism or the expectation that a 
event will occur byAllah’s Permission). It does not prevent a 
Muslim from his object. Whenever any of you sees 
something he dislikes he should pray: ‘O Lord, none but You 
bring good things! None but you prevent evil things! There is 
no power and no strength except in You.' " 


It is narrated from Ibn Mas‘ud (. wı ya) in a Marfu‘ Hadith: 


dais dl إلا متكا لكر‎ & Gy Dye شرك الطيرّة‎ sam 
n 
“At-Tiyarah is Shirk, At-Tiyarah is Shirk. There is none 


among us who does not feel something in his heart about At- 
Tiyarah. But Alláh, due to deep trust in Him, removes it." 
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[This Hadith was reported by At-Tirmidhi and Abu Dáwud.] 
and it is stated that its last part is the statement of Ibn Mas‘ud. 
Ahmad reported from Ibn ‘Amr the following Hadith: 

Gals Os فما‎ 1 3731 lb hte e الطيئة‎ MS, tpa 

O6‏ أن تَقُولَ: اللهُمَ لا خَيْرَ إلآ x‏ ولا zb‏ إلا Sb‏ ولا 

; Ta «J| 
“Whoever is turned back by At-Tiyarah (bad omens) has 
committed Shirk” They asked, “What makes the atonement 
for such a sin?" The Prophet p, عليه‎ wı صلى‎ answered, “To say: 
*O Lord, there is no good except the good which You bestow. 


There is no evil except the evil which You decree. And there 
is no true God except You.’ " 


Fadl bin Abbas . wı „+ is reported to have said: 
A855 V لتساك‎ ecb Cop 


"At-Tiyarah is that which causes you to carry something out or 
that turns you back (from your mission)." (Musnad Ahmad) 


Important issues of the Chapter 


1) Reminding the meanings of the verses: 


2, g چس‎ 


kii seri 
“Verily, these evil omens are with Allâh but most of them 
know not” (7:31) 


And GEL, 
“Your evil omens be with you" (36:19). 
2) Repudiation of contagion of disease. 
3) Negation of any bad omen (no At-Tiyarah) 
4) Repudiation of Hamah (Omen in the night-bird i.e. owl). 
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5) Negation of any bad omen in the month of Safar. 
6) AI-Fá'l is not prohibited but in fact it is desirable. 
7) Explanation of Al-Fa’l in detail. 


8) There is no harm if such suspicion falls on the hearts while 
disliking it. Indeed, Allah will provide safety, due to deep trust 
in Him. 

9) What should be said if such feelings occur. 

10) Declaration that At-Tiyarah is Shirk. 


11) Explanation of blameworthy and condemned At-Tiyarah. 
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CHAPTER No: 29 
What is said regarding Astrology (At-Tanjeem) 
Imam Al-Bukhari recorded in his Sahih that Qatádah (us (رفي الله‎ said: 


“Allah created the stars for three purposes: (1) As ornaments 
of the heavens; (2) As missiles against the devils; (3) As 
signposts for the guidance of travellers. Whoever interprets 
otherwise is mistaken. Such a person is to lose his reward (on 
the Day of Resurrection), and takes upon himself that which 
is outside his knowledge.” 


Harb has reported that the learning of the lunar phases was 
permitted by Ahmad and Ishaque, discouraged by Qatádah and 
prohibited by ‘Uyainah. 


Abu Musa (uc wı (رضي‎ is reported to have said that Allah’s Messenger 
صلى الله عليه وسلم‎ Said: 
كم‎ c oz We - eis 5 2- 2 T A es اه‎ 
: الرّحم)‎ ably AL الجنة مُدْمِنْ الْحَمْرِ ومُصدق‎ o 1-35 لا‎ ay» 


"Three (types of people) will not enter Paradise: (1) The 
habitual wine (alcohol) drinker; (2) The believer in sorcery 
(and astrology is among it); (3) The one who severs blood 
relations." [Ahmad, and Ibn Hibbán has mentioned this 
Hadith in his Sahih]. 


Important issues of the Chapter 
1) The wisdom of creating the stars. 
2) The refutation of those who claim otherwise. 


3) Mention of the difference of opinions regarding study of the 
lunar phases. 


4) The punishment promised for those who believed in any aspect 
of sorcery though knowing fully well that sorcery is falsehood. 
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CHAPTER No: 30 
Seeking Rain through the Lunar Phases (Constellation) 
Allah the Most Exalted said: 
FE C SAIS SS) Gua « 
“And instead (of thanking Allah) for the provision He gives 
you, on the contrary, you deny Him (by disbelief) (and say 


that we have rained because of such and such lunar phase and 
such and such star)!" (56:82) 


Abu Malik Al-Ash'ari «us wı „+ narrated Allah’s Messenger صلى الله عليه‎ 
وسلم‎ aS Saying: 


pears SA al PEE 
vU والاسْيِسقَاءٌ‎ LEY بالأخْساب» والطَّعْنُ في‎ 
ete uds vs 0 di e 59b, ed 

القيامة ley‏ سبال مِنْ o2 OUS‏ مِنْ جَرَب». 


“My Ummah will not abandon four undesirable matters from 
the Period of Ignorance (period previous to Islam). They are: 
(1) Over  pridefulness in ancestors; (2) Defaming or 
slandering someone's lineage; (3) Seeking rain according to 
the stars, i.e. believing that falling star causes the rain on the 
earth; and (4) Lamentation and wailing of women for the 
dead." He (py عليه‎ wı 41») further said, “If the bewailing woman 
does not repent before her death, she will be raised on the 
Day of the Resurrection covered with a dress of liquid pitch, 
and a cloak of itches." (Muslim) 


Narrated Zaid bin Khâlid us :رضي الله‎ 
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Po tal mucus Sa plies 
0555 ال على النا فقال هل‎ Sail US اللي‎ c Cas 
210,25, 4i قالواة‎ 95$, 96 ie 
"MEE مَنْ‎ Gb 3, ip EF poke de 
Ghi iG 22 Mf, بالكواكب.‎ BE بي‎ eye فذلك‎ cars, 
بي مُؤْمِنٌ بالكواكب.»‎ GIS WIG 15, 135 2 


Allah’s Messenger عليه وسلم‎ wı صلى‎ led us in the Fajr prayer at 
Hudaibiyah after a rainy night. On completion of the Salat 
(prayer), he faced the people and said, “Do you know what 
your Lord Jجyje‎ has said (revealed)?” The people replied, 
“Allah and His Messenger know better.” He said, “Allah has 
said, ‘In this morning, some of /bádi (My slaves) remained as 
true believers and some became disbelievers; whoever said 
that the rain was due to the blessings and the mercy of Alláh 
is the one who believes in Me and he disbelieves in the star, 
and whoever said that it rained because of a particular star, is 
a disbeliever in Me and believer in the star.' " (Al-Bukhari 
and Muslim) 


Ai-Bukhari and Muslim also have a similar Hadith from Ibn Abbâs 
Logie رضي الله‎ Where it has been said that Allah revealed the following 
verses (Surah Waqi'ah 56:75-82); when some said that it rained 
because of such and such a star: 

SiO عي‎ fis J tesis A OA p usn قا افم‎ > 


7 tet 


End o5 oz زيل‎ oS ALS إلا‎ Las Y 0 99S 5S 3 Ors 
CSI ومون‎ 03/52 He SEO 


“So I swear by Mawaqi (setting or the mansions etc.) of the 
stars (they traverse). And verily, that is indeed a great oath, if 
you but know. That (this) is indeed an honourable recital (the 
Noble Qur’an). In a Book well-guarded (with Allah in the 
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heaven ie. Al-Lauh Al-Mahfuz). Which (that Book with 
Allah) none can touch but those who are pure from sins (i.e. 
the angels). A Revelation (this Qur'an) from the Lord of the 


‘Alamin (mankind, jinns and all that exists). It is such a talk 
(this Qur'an) that you (disbelievers) deny? And instead (of 
thanking Allah) for the provision He gives you, on the 
contrary, you deny Him (by disbelief)!" 


Important issues of the Chapter 


1) 
2) 
3) 
4) 


5) 


6) 
7) 
8) 


9) 


Explanation of the verses in A/- Waqi ‘ah (56: 75-82). 
The four undesirable customs of the pre-Islamic period. 
The Kufr (disbelief) contained in some of them. 


That some acts of disbelief do not expel one from the religion 
(of Islam). 


The Statement of Allah: 35 IG مؤمن‎ ole من‎ c 


“In this morning, some of 152041 (my slaves) remained as 
true believers and some became disbelievers..." 


due to the favor bestowed upon them (of rain). 
The understanding of /mán in such a circumstance. 
The understanding of Kufr (disbelief) in such a circumstance. 


The understanding of his statement in response to some who 
verified: “It rained because of such and such star.” 


The scholar's teaching to students by way of a question to 
explain the issue as the Prophet ,L, عليه‎ wı صلى‎ said: “Do you know 
what your Lord J+s has said (revealed)?" 


10) Punishment promised to the bewailing women. 
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CHAPTER No: 31 
(Love for Alláh) 


Allàh the Most Exalted said: 
"ct « <4 < ا ےو‎ - 5 
€ sil كب‎ MAGIA oo ee الاس م‎ us y 


"And of mankind are some who take (for worship) others 
besides Allah as rivals (to Allah). They love them as they 
love Alláh." ( 2:165) 


Allah Almighty said: 
4,45 AMA رسا‎ "rM v 29.» o k^ ML 2 re 
Jl, Sus Sh S595 RIE Sin فل إن کان‎ > 
Ay L Rarere 4 ad di LIMITI T م‎ 

cá LUI E uae وتر‎ a 
وله لا‎ a يَأ أنه‎ SE La aa في‎ 3065 o ail Cz 

€ al Cae 
“Say: If your fathers, your sons, your brothers, your wives, 
your kindred; the wealth that you have gained, the commerce 
in which you fear a decline, and the dwellings in which you 
delight ... are dearer to you than Allah and His Messenger, 


and striving hard and fighting in His Cause, then wait until 
Allah brings about His Decision (torment).” (9:24) 


Anas (us wı (رضي‎ narrated that Allah’s Messenger ply عليه‎ wi la Said: 
z A اچ‎ 25 á 5 Ê 
Ny وَوَالِدِهِ‎ ots مِنْ‎ «J| Col أحَذْكمْ حتَّى أكون‎ tegi» 
“None of you becomes a believer till he loves me more than 


his father, and his children and all mankind." (Al-Bukhari & 
Muslim) 
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Anas (« wı ya) also narrated that the Prophet صل الله عليه وسلم‎ said: 


į - و‎ . 2 
الإيمّان: أن کون الله‎ Ate oe فيه وجد‎ E من‎ ey 
إلا‎ abs Y ru ss D سراعها‎ tts ML As 
x is D 2. 34295 f. 792 vs ù 
یکره‎ LS الله منه‎ otal >| الكفر يعد‎ Ur 3 ys ol یکره‎ ol, . لله‎ 
O1 فى‎ Gad ol 
“Whoever possesses the following three (qualities), will have 
the sweetness (delight) of Faith: (1) The one to whom Allah 
عزوجل‎ and His Messenger (Muhammad (صلى الله عليه وسلم‎ are more 
beloved than anything else; (2) The one who loves another 
only for Allah’s sake; (3) The one who hates to convert to 


disbelief after Alláh has rescued him from it, as he hates to be 
thrown into the fire." (Al-Bukhari and Muslim) 


In another version the above-mentioned Hadith begins with the 
words: 


tb Np dod N ISI Lod Se oll 3996 del Ang Va 

“No one will find the sweetness of Iman (Belief) until and 

unless ...” 

Ibn Abbas (uss (رضي الله‎ said: 

«مَنْ sl‏ في الله وأبغض في T‏ ووالى في الله وعادی في 

الله BY, OS us‏ الله Olay! ex is de on Wis‏ وإن 
rn LAS‏ وصومه X, Gis KS c‏ صَارَتْ ile‏ 

alah le يُجْدِي‎ Y Way GUI عَلى أمر‎ QI مُواحَاة‎ 


“Whoever loves for the sake of Allah, and hates for the sake 
of Alláh, and befriends for the sake of Alláh and shows 
enmity for the sake of Allah, would get Allah’s friendship. 
Without abiding by this, no one can get the real taste 
(sweetness) of Iman (Belief) though he may have been a 
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frequent offerer of prayer (Salât) and fasts. Today people 
keep relationship, and love only for some worldly reason but 
this will not provide them any benefit (on the Day of 
Judgement)." [Ibn Jarir w u>, mentioned this Hadith.] 


In interpreting the verse: XL, cA 
“Then all their relations will be cut off from them." (2:166) 
Ibn Abbas (uss (رضي الله‎ said it means “love.” 


Important issues of the Chapter 
1) Explanation of the verse in Al-Baqarah (2:165). 


2) Explanation of the verse in At-Taubah (9:24). 


3) We must love Prophet Muhammad صلى الله عليه وسلم‎ more than 


ourselves, families, and wealth. 
4) Denial of /mán does not mean going out of Islam. 


5) Iman has a sweetness that is sometimes tasted by a person and 


sometimes not. 


6) No one can get the friendship of Allah and relish of Jman until 


and unless he possesses four "actions" of the heart: (1) Love 


for the sake of Allah; (2) Hate for the sake of Allah; (3) 
Friendship for the sake of Allah; (4) Enmity for the sake of 


Allah. 


7) The Companions’ understanding of the reality that people in 


general feel fraternity for worldly reasons. 
8) Explanation of the verse: 424i بهم‎ IX 

“Then all their relations will be cut off from them"(2:166). 
9) Some polytheists do love Allah intensely. 


10) The threat of punishment for the person who loves more the 
"eight" than his religion. The "eight" being: ancestors, 


descendants, brothers, spouses, clan, wealth, trade and habitat. 


11) Whoever takes a partner (to Allah) for whom he has as much 


love as he has for Allah, has committed major Shirk. 
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CHAPTER No: 32 
(Fear of Allah Alone) 
Alláh the Most Exalted said: 


c. 42 Bice oD ACE کے ا سرک می‎ AH ACIDO 
Cie} AS ن‎ opes أو م قلا تخافوهم‎ S32 Gh VSS LS] > 


- - 
2 


“It is only Satan that suggests to you the fear of his ‘Auliya 
[supporters and friends (polytheists, disbelievers in the 
Oneness of Allah and in His Messenger Muhammad صلى الله عليه‎ 
,[(وسم‎ so fear them not, but fear me, if you are (true) 
believers." (3:175) 


Allah the Almighty stated: 


s% 
ll 4> 


óc; $303 ihs ST IG مسجد آلو & ام ,أله‎ LCS» 

€ SS وله أن‎ s إلا َه‎ e SH 
“The Mosques of Allah shall be maintained only by those who 
believe in Alláh and the Last Day; offer prayers perfectly 


(iqámat-as-Salát), and give Zakat and fear none but Allah. It is 
they who are expected to be on true guidance." (9:18) 


Allah Jey said: 
22 47 cec. Zer وي‎ we Re مدي‎ quA) ^ d عر‎ 
€ Wem 43 أله جعل‎ d Gayl ذا‎ aul, vc d» ومن الناس من‎ » 


“Of mankind are some who say: ‘We believe in Allah’, but if 
they are made to suffer for the sake of Allah, they consider 
the trial of mankind as Alláh's punishment." (29:10) 


Abu Sa‘id us wı رضي‎ narrated the following Marfu‘ Hadith: 
وان‎ dl bE, DAI uua القن أن‎ Uke i2» óp 
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C^ 
guss 


. الله‎ Gb iG على‎ e al, الله‎ di ule phis 
DT ZA 592 حَريص لا‎ Gee الله لا جره‎ 5, 


"It is the weakness of certainty (complete Faith) to seek 
pleasure of others by displeasing Allah and to praise others 
for the livelihood which was provided by Allah and to blame 
others for the thing not bestowed by Allah. Not even the 
greediness of the most greedy person can bring the livelihood 
of Allah, and not even anybody's aversion can prevent it." 
[Reported by Abu Nu‘aim in A/-Hilyah]. 

* Aishah الله عنها‎ e narrated that Allah’s Messenger صلی الله عليه وسلم‎ said: 


ee Ae رضي الله‎ gm d الله‎ mee? E A 


“Whoever seeks Allâh’s pleasure at the 5 of men's 
displeasure, will win the pleasure of Allah and Allah will 
cause men to be pleased with him. Whoever seeks to please 
men at the cost of Allah’s displeasure, will win the 
displeasure of Allah, and Allah will cause men to be 
displeased with Him." [Reported by Ibn Hibbán in his Sahih]. 

Important issues of the Chapter 

1) Explanation of the verse in Âl- ‘Imran (3:175). 

2) Explanation of the verse in A4/-Bará ah (At-Taubah) (9:18). 

3) Explanation of the verse in Al- ‘Ankabut (29:10). 

4) There is a fluctuation in the Faith, it gets weak and strengthens. 

5) The signposts of a decline in the strength of /mán. Three of 
them are mentioned. 

6) Devoting fear to Alláh only is a duty (in Islam). 

7) The reward of a person who fears Allah Alone with utmost 
sincerity. 

8)The punishment of a person who does not have fear of Allah. 
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CHAPTER No: 33 
(Put your Trust in Allah) 
Allah the Almighty caid: 


r . 4 Ager عرص اي‎ 
CE BLS إن‎ KGS Af des 
“Put your trust in Allah if you are believers indeed.” (5:23) 
He the Most Exalted said: 


ول مس FF‏ ووی 2 اس ae‏ رام نجع ب دعر 


peaks علوم يسم‎ E Gee Js وجات‎ CSS GMT PANTS « 
,رر‎ s2 RIP Avy 

إیماناو ڪل رهد يوو 

“The believers are only those who, when Allah is mentioned, 

feel a fear in their hearts and when His Verses (this Qur’4n) 


are recited unto them, they (ie., the verses) increase their 
Faith; and they put their trust in their Lord (Alone)." (8:2) 
He said: 


» NS. C esi je zac > 


> 


“O Prophet (Muhammad r, عليه‎ wi. )! Allah is sufficient for 
you and for the believers who follow you.” (8:64) 


He said: 
€x BALES 
“And whosoever puts his trust in Allah, then He will suffice 
him.” (65:3) 


: (رضي الله Narrated Ibn Abbâs (uss‏ 
ur‏ الله ونِعُم الوكيل) UJ‏ إبراهيمٌ عليه السلام حينَ لقي 
في ui, UI‏ مُحَمَدٌ le‏ الله عليه play‏ حينَ Aj JU‏ 
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0 PA CD RE IF: 2 2$ 

. © tu Als #إن التاسَ قعذ جَمَعوا لكم فاخشؤهم‎ 
“Allah (Alone) is sufficient for us, and He is the Best 
Disposer of affairs (for us),” was said by Ibrahim السلام‎ 4 when 
he was thrown into the fire; and it was said by Muhammad 
صلى الله عليه وسلم‎ When they (i.e. hypocrites) said, “Verily the 
people (pagans) have gathered against you (a great army), 


therefore, fear them, but it only increased them in Faith”. 
(Al-Bukhari and An-Nasá'i). 


Important issues of the Chapter 

1) To have trust (Tawakkul) in Allah, is a religious duty. 

2) Trust upon Allah (Tawakkul) is a condition of Faith (/mán). 
3) Explanation of the verse in A/-Anfal (8:2). 

4) Explanation of the verse in A/-Anfal (8:64). 

5) Explanation of the verse in At-Talaq (65:3). 


6) Importance of the words “Allah (Alone) is sufficient for us and 
He is the Best Disposer of affairs (for us)." These were the 
words said by Ibrahim عليه انلام‎ and Prophet Muhammad لى الله عليه‎ 
ply, at the time of distress. 
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CHAPTER No: 34 


(To feel secure against the Plan of Allah 
contradicts Tauhid) 


Allah the Most Exalted said: 
46ST مڪ راو فلا یامن مَك آله إلا لموم‎ LUT > 


“Did they then feel secure against the Plan of Allah? None 
feels secure from the Plan of Allah except the people who are 
lost." (7:99). 


He the Almighty said: 
$2224 zx ^f^ reas 
4 ع إلا الصَّالُورت‎ PA ل‎ oes ci * 
*Who despairs of the Mercy of his Lord except those who are 
astray?" (15:56) 
Narrated Ibn Abbas (uz :)رضي الله‎ 


ob‏ رَسول Bal‏ سبل عَنِ الكبائر àu 33i Q6‏ واليأس” 
مِنْ روح الله MG‏ مِنْ مَكْرٍ الله». 


Allah’s Messenger ,.., صلى الله عليه‎ was asked concerning major 
sins then he (py, الله عليه‎ gla) said, “(1) Associating others with 
Allah; (2) To lose hope of relief from Allah and (3) Thinking 
oneself secure from the Plan of Alláh." 


Abdur-Razzáq reports from Ibn Mas‘ud (us (رضي الله‎ that the Prophet 
صلى الله عليه وسلم‎ said: 


o 4 عو‎ P o^ e ده بر‎ > Z > A 5 oe و‎ c. 
Mail مِنْ روح‎ Aus الله‎ 5 
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"The greatest of the major sins is Shirk - associating others with 
Allah, thinking oneself secure from the Plan of Allah, to despair 
of the Mercy of Allah, and lose hope of Allah’s Relief." 


Important issues of the Chapter 
1) Explanation of the verse in A/-A ‘raf (7:99). 
2) Explanation of the verse in A/-Hijr (15:56). 


3) The severity of punishment promised for the one who thinks 
himself safe from the Plan of Allah. 


4) The severe punishment promised for the one who despairs of 
the Mercy of Allah. 
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CHAPTER. No: 35 


A part of Imán (Belief) in Alláh is the forbearance 
with what Alláh has decreed 


Alláh the Almighty said: 
عر‎ AT pote yy ا 218[ 22 مه‎ ve 
4 علي‎ SR بد قلبم وألله‎ bp ومن‎ « 


“And whosoever believes in Allah, He guides his heart [to 
the true Faith with certainty i.e. what has befallen him was 
already written for him by Alláh from the Qadar (Divine 
Preordainment)] and Allah is the All-Knower of everything." 
(64:11) 


Alqamah الله‎ u>, said: 


*He (the person referred to in the foregoing verse) is the man 
who, when struck by an affliction, knows that it is from 
Alláh, accepts it and submits to Him." 


Muslim in his Sahih, reported from Abu Hurairah (us (رضي الله‎ that 
Alláh's Messenger الله عليه وسلم‎ 4L. said: 


- $ i of is $ ^ 02 ee ee 
ty OD! SARI AS بهم‎ US في النّاس‎ ott 
غلى المت‎ 
“Two matters among people amount to disbelief: attacking or 
defaming one’s lineage, and bewailing the deceased.” 


Narrated Ibn Mas‘ud « wı رضي‎ that the Prophet عليه وسلم‎ wi صلى‎ Said: 


T^ ^ 
á 
* » uw 


ped Gay الجيوب‎ s Sy el ضرت“‎ ta s oth 
. الجاهلءة»‎ 


enge 
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“He who slaps the cheeks, tears the clothes and calls to or 
follows the ways and traditions of the Days of Ignorance, is 
not from us." (Al-Bukhari and Muslim) 


Anas « رضي الله‎ narrated that Allah’s Messenger الله عليه وسلم‎ yl said: 


SP] له العقوبة فى الدنيا وإذا‎ JAS الله بعبده الخيرَ‎ SOT bp 
. القيامّة»‎ 

“Whenever Allah wills good for His slave, He hastens to 
punish him in this life; and when He wills evil fcr His slave, 


He withholds punishing him for his sins until he comes 
before Him on the Day of Judgement." 


At-Tirmidhi reported that the Prophet صلى الله عليه وسلم‎ said: 


Lig cel I5] Ji الله‎ SJ) البَلاءِ.‎ ec الجَرَاء‎ eie óp 

Aat A ins مَنْ‎ g الدْضًا و‎ A3 ابتلاهم . فَمَنْ رضي‎ 
"The greatness of the reward is tied to the greatness of the 
trial. When Allah loves a people, He puts them to the trial. 
Whoever is acceptant ofit will have Alláh's acceptance and 


whoever is displeased and unacceptant with it will gain 
Alláh's displeasure." 


Important issues of the Chapter 
1) Explanation of the verse in Surah At-Taghábun (64:11). 


2) This (i.e. acceptance to Alláh's Decree) is part of proper Faith 


(Iman) in Allah. 
3) Disparaging lineage. 


4) Intensity of punishment promised to those who slap the cheeks 
in anguish and tear the clothes and call to the ways of the Days 
of Ignorance. 
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3) 
6) 
7) 
8) 


9) 


The sign that Allah wants good for His slave. 
The sign that Allah wants bad for him. 
The sign of love of Allah for His worshipper. 


Forbiddance of being displeased and unacceptant (of Allah’s 
Decree). 


The merit and reward of being acceptant of tests and trials. 
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CHAPTER No: 36 
Forbiddance of Showing Off 
Allah the Most Exalted said: 
Hi VW ALSO DAs Hb SUG فل‎ 
LIFAP بعبادة‎ ISVS SE J 


“Say (O Muhammad عليه وسلم‎ wı yo): I am only a man like you. It 
has been inspired to me that your //áh (God) is One //áh (God 
— i.e. Allah). So whoever hopes for the Meeting with his 
Lord, let him work righteousness and associate none asa 
partner in the worship of his Lord."(18:110) 


Muslim reported the following Marfu‘ Hadith from Abu Hurairah 
(as (رضي الله‎ that Allah j+, said: 
ad (ne is i Sus عمل‎ c cy 3M ع عن‎ SS JH ČÍ» 
E zs see 


"| am most independent and free from needing associates. 
Whoever performs a deed while associating partners with Me 
(doing so for others along with Me) I will leave him, along 
with his setting up of associates to Me (Shirk)." 


Ahmad reported the following Marfu' Hadith from Abu Sa'id 
Mod الله عنه‎ dd that the ev صلی الله عليه وسلم‎ Said: 


dan ل‎ LÁ PETERE: FHCAN TK: 
geo Ui صلاتّه لِمَا يَرى مِنْ‎ 2S 


"Shall I not tell you what I fear for you more than the false 
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Messiah?” The Companions رضي الله عنهيم‎ said, "Indeed, O 
Messenger of Allah.” He said, “Inconspicuous Shirk, as,when 
a person improves his rendering of the Salát when he knows 
that others are watching." 


Important issues of the Chapter 


1) 
2) 


3) 


4) 


5) 


6) 


Explanation of the verse in Surat Al-Kahf (18:110). 


The great issue that good deed, if it was joined other with 
Allah in any way, is fully rejected. 


Allah’s absolute self-sufficiency is the reason (of the rejection 
of the good deed, if it is not done purely for Him). 


Another reason is that He is the Best than those who are given 
share in worship (i.e. false deities of disbelievers). 


The fear, the Prophet r, عليه‎ wı على‎ had of Riya’, for his 
Companions pes .رض الله‎ 


He explained Riya' by expressing the state of a person 
performing prayer for Allah, but he improves his rendering of 
the Salát when he knows that others are looking at him. 
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CHAPTER No: 37 
It is of Shirk to perform a (righteous) deed 
for worldly reasons 
Allah the Most Exalted said: 


ee T TEMP 2: A» 5, Gal Pes Ew من کان‎ 
CALS ىا‎ Ac إلا آلا حيط ما‎ Z3 في‎ ACs GJ Ada o 
45 Aver TK 2 

“Whosoever desires the life of the world and its glitter; to 
them we shall pay in full (the wages of) their deeds therein 
and they will have no diminution therein. They are those for 
whom there is nothing in the Hereafter but the Fire; and vain 
are the deeds they did therein. And of no effect is that which 
they used to do.” (11:15,16) 


Abu Hurairah us wı رضي‎ narrated that the Prophet عليه وسلم‎ wi „o said: 


uan‏ عَبْدُ LE Gand GM‏ الدَّرْهَمٍ تَعسَ XE‏ الحَمِيْصَة تَحسّ 
P Bly ipa shel D TA EK‏ يلط e‏ تسن 
ni d, ost‏ قلا JË‏ طوبى oe Ss‏ فَرَسِهِ في 
سَبيل الله SIS o! eds iei CL) ex‏ ذ في Sts ial ed‏ 
فى الجرّاسّة bly‏ کان فى BU‏ کان فی oS of Petal‏ لم 

(RA شفع لم‎ Oly له‎ O3 
"Let the slave of Dinar and Dirham, and Khamisa (i.e. money 
and luxurious clothes) perish as he is pleased if these things 


are given to him, and if not, he is displeased. Let such a 
person perish and relapse, and if he is pierced with a thorn, 
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let him not find anyone to take it out for him. Tiba (all kinds 
of happiness, or a tree in Paradise) is for him who holds the 
reins of his horse to strive in Alláh's Cause, with his hair 
unkempt and feet covered with dust: if he is appointed in the 
vanguard, he is perfectly satisfied with his post of guarding, 
and if he is appointed in the rearguard, he accepts his post 
with satisfaction; (he is so simple and unambitious that) if he 
asks for permission (before a ruler) he is not permitted, and if 
he intercedes, his intercession is not accepted (because of his 
simplicity)." 


Important issues of the Chapter 


1) 


2) 
3) 


4) 


5) 


6) 


7) 


Man’s desire for the worldly gains on the pretext of the acting 
for the Hereafter. 


Explanation of the verses in Surah Hud (11:15,16). 


Naming the Muslim the slave of Dinar and Dirham and 
Khamisa (i.e. money and luxurious clothes). 


The explanation of that by the fact that “he is pleased if these 
things are given to him, and if not, he is displeased.” 


Meaning of the words: “Let such a person perish and relapse.” 
(Ta‘isa, Intakasa). 


Meaning of the words: “and if he is pierced with a thorn, let 
him not find anyone to take it out for him.” 


The praise upon the Mujahid who can be attributed with the 
characterization (in the Hadith). 
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CHAPTER No: 38 


Whoever obeys the Scholars and the Rulers, 
forbidding what Alláh has made permissible and 
permitting what He has made forbidden, has certainly 
taken them as Lords (besides Allah) 


Ibn Abbas (uss (رضي الله‎ said: 


ww. 3 


ds) QU dl 2M عن‎ Tle | Ai js أن‎ als 
D INC 5 5 BE لله‎ 


"(It may be that) Stones are soon to descend upon you from 
the heavens! I say to you: ‘Allah’s Messenger صنى الله عليه وسلم‎ said 
.' and you say to me: ‘Abu Bakr and Umar said!?" 


Ahmad bin Hanbal (wı >y) said: 


I am astonished at a people who know the chain of 
transmission ‘(of a Hadith) and its authenticity but 
nevertheless follow the opinion of Sufyan (Ath-Thauri) while 
Allah the Most High says: 


CN EE مهم‎ Ne eS SIG ol LB} 
“Let those who oppose his (the Messenger’s) commandment 
(orders, statements, etc.) beware, lest some Fitnah (disbelief, 
affliction) befall them or a painful torment be inflicted on 
them.” (24:63) 

Do you know what the Fitnah is? Al-Fitnah is Shirk. May be 
the rejection of some of his words would cause one to have 
doubt and deviation in his heart and thereby be destroyed. 


It is narrated from Adi bin Hátim « رضي الله‎ : 
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z t t لان‎ r^ ^ Pi 
هذه الايَة:‎ Fm RE cO) a ^b 
م م سس‎ - - 
cl “He < ^ ا‎ Á > Be ^.^ tt2 Z, 
p C5 sil ن دوب‎ COD LX; CD » 


POL T UE DULL S od Cree: 
E di ا‎ ei 
See امي امو يط كود شل‎ oe eee mee qe 
حرم الله فتحلونّه؟ فقلت‎ G o Jo, Ye الله‎ jel 
et era Pere 2 
. بلى . قال : فتلك عبّادتهم»‎ 
I heard the Prophet p, عليه‎ wi صلى‎ read this verse: “They (Jews 
and Christians) took their rabbis and their monks to be their 
lords besides Allah, and Messiah - son of Maryam, while 
they Were commanded to worship none but One /láh (God- 
Allah) Lâ ilâha illa Huwa (none has the right to be 
worshipped but He). Praise and glory be to Him, (far above is 
He) from having the partners they associate (with Him)”. 
(9:31) So I said to him (p ame ,(صلى الله‎ “Verily, we did not 
worship them," to which he replied, “Did they not make 
Harám what Allah made Halál so you then made it Harám, 
and (did they not) make Halál what Allàh made Harám and 
you therefore made it Haldl?” I said, “Yes.” He said, “That is 
worshipping them." [Reported by Ahmad and At-Tirmidhi 
who graded it as Hasan (fair).] 


Important issues of the Chapter 


1) 
2) 


3) 


4) 


Explanation of the verse in Surat An-Nür (24:63). 


Explanation of the verse in Surat Al-Bara 'ah (or At-Taubah) 
(9:31). 
Pointing out the meaning of worship that was initially denied 
by Adi « .رضي الله‎ 
The example given, of Abu Bakr and Umar,by Ibn Abbás; and 
Ahmad's example of Sufyán. 
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5) Conditions have changed to the point that the worship of 
monks has become the best of deeds under the name of 
Al-Wilayah (sainthood), while the worship of learned men in 
religion is considered knowledge and understanding. 
Thereafter, conditions changed to the point that those 
worshipped besides Allah were not even righteous, and those 
were also worshipped who were absolutely illiterate. 
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CHAPTER No: 39 
(Seeking judgement from other than Alláh and His 
Messenger is hypocrisy) 
Allah the Most Exalted said: 

d 44 zee AA رس‎ tig DORs or 4 A4 77 74 
NS من‎ IA 65 BH ING, Uc e عمو‎ alt 3 تر‎ d 
SEN 25 a UAR MA الوت وقد‎ JL PSS یدود آن‎ 
áp “at IG dL م‎ fais oun S uia أن‎ 


or 1 ص‎ r ogr AZ. A se ZIT ر كت سه‎ PN 
إا أصلبتهم‎ AXES oia يَصَدُونَ عنك‎ Gas ENG J 


^ 


oi Ge, IZA 4 سكم‎ TA. ter^ EX 4 
ZI إن أردنا إلا‎ AC لفون‎ By مصيبَة يماقدمت أيديهم ثم‎ 


4655; 
"Have you seen those (hypocrites) who claim that they 
believe in that which has been sent down to you, and that 
which was sent down before you, and they wish to go for 
judgement (in their disputes) to the Tághut (false judges etc.) 
while they have been ordered to reject them? But Satan 
wishes to lead them far astray." (4:60) 


"And when it is said to them: “Come to what Allah has sent 
down and to the Messenger (Muhammad الله عليه وسلم‎ s), you 
(Muhammad p; عليه‎ wi (صلى‎ see the hypocrites turn away from 
you (Muhammad عليه وسلم‎ wi (صلى‎ with aversion.” (4:61) 


*How then, when a catastrophe befalls them because of what 
their hands have sent forth, they come to you swearing by Allah, 
“We meant no more than goodwill and conciliation!" (4:62) 


He the Almighty said: 


r 


OTTANTA EE Y c jas > 
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"And when it is said to them: ‘Make not mischief on the 
earth,’ they say: ‘We are only peace-makers.' ” (2:11) 


Allah the Exalted said: 
Z2 vers Bryce fer 47 7 ^ e, 4 © &mo.t on 3^7 
A cx Z oo AE A oS ee I سد ف‎ > 
452 42.5 


oo 7 


"And do not do mischief on the earth, after it has been set in 
order, and invoke Him with fear and hope; Surely, Allah’s 
Mercy is (ever) near unto the good-doers." (7:56) 


Allàh the Almighty said: 


4553» SASS if, ss gl si > 
“Do they then seek the judgement of (the Days of) 
Ignorance? And who is better in judgement than Allah for a 
people who have firm Faith.” (5:50) 


Abdullah bin Amr bin Al-‘Aas uss wı رضي‎ narrated that Alláh's 
Messenger صلى الله عليه وسلم‎ said: 


o 4 7 PE pee [^ 4 -& 
. به»‎ ci LJ uu يَكون هواه‎ ye أحذكم‎ ^m N» 
“None of you truly believes until his desires are in 
accordance with what I came with." [An-Nawawi graded this 
Hadith as Sahih and recorded in Kitáb Al-Hujjah with a 
sound chain of narrators.] 


Sha'bi said: "There was a dispute between a Jew and a Munáfiq 
(hypocrite). The Jew said: 'Let us seek a judgement from 
Muhammad,’ for he knew that he (p, عليه‎ wı o) does not take bribes. 
The hypocrite said: 'Let us get a judgement from the Jews', 
because he knew they accepted bribes. Thus, both of them agreed 
to take their case to a soothsayer in Juhainah. It was on this 
occasion the verse: 
«5,12; i تر لل‎ af? 


"Have you seen those who claim...’ (4:60) was revealed". 
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Some said that there was a dispute between two men. One of them 
said: "Let us take the dispute to the Prophet p, عليه‎ w yuo for his 
judgement" but the other said: “Take it to Ka‘b bin Al-Ashraf". 
Thereafter both of them came ‘to Umar «s wı .رفى‎ One of them told 
him the story so he asked the other who was not content to take the 
case to Prophet py عليه‎ wı ya, “It is so (as the other said)?" He said, 
“Yes”. He then (Umar ûe wı رضي‎ ) struck him with his sword and 


killed him. 
Important issues of the Chapter 


1) 


2) 


3) 


4) 


5) 


6) 
7) 
8) 


Explanation of the verse in An-Nisa’ (4:60) with the emphasis 
on the understanding of Taghût. 


Explanation of the verse in Al-Baqarah (2:11): 
€ o5 UL jas © 

“And when it is said to them: Make not mischief on the 
earth ....” 
Explanation of the verse in Al-A ‘raf (7:56): 

e A LE واف‎ > 
‘And do not do mischief on the earth, after it has been set in 
order...." 
Explanation of the verse in 4/-Máidah (5:50): 

«5 Ad oat» 

"Do they then seek the judgement of (the Days of) 
Ignorance?" 


The statement of Sha'bi wi u>, on the occasion of revelation of 
the Verse 4:60. 
The difference between true /mán, and the false and feigned Belief. 


The incidence of Umar عنه‎ wı رضي‎ with the Munafiq (hypocrite). 
Nobody attains /mán (Belief) until his all desires are in 
accordance with what Allah’s Messenger p, عليه‎ w „o came with. 
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CHAPTER No: 40 


(Whosoever denies any of the Names 
and Attributes of Allah) 


Allah the Most Exalted said: 


IIA Al qe Gm za سس‎ ra E O om MET a 
hoa 5 CES ide Fo YY ل‎ VG هو‎ BSG ASS ۾ وهم‎ 
*... and they disbelieve in the Most Beneficient (Allah) Say: 
“He is my Lord! Zá iláha illa Huwa (none has the right to be 
worshipped but He)! In Him is my trust, and to Him will be 


my return with repentance." (13:30) 


Narrated Ali رضي الله عنه‎ : 
4 ^ اث‎ 0 TEGE 4 Tec ^ eC, (q^ > r1 fee 
(3) 5 5 يَغرفون أتريدون أن يُكذب الله‎ Ly CHL Tien 


“You should preach to the people in a way that they can 
easily understand. Would you like that Allah and His 
Messenger الله عليه رسم)‎ ya) be denied?” (Al-Bukhari) 


Abdur-Razzaq reported from Ma‘mar from Ibn Táwus from his 
father that Ibn Abbas (uss wı (رضي‎ narrated: 


5 R- €» ə 5 s z LL 75. e ze 
POSEE LOI عن‎ 5o c رأى رجلا انتفض لما‎ e» 
zo BE و‎ sr قا‎ A mU og 4% 
فرق هؤلاءِ يجدون رقة عند‎ G لذلك. فقال‎ It! الصفات‎ 

5 Ee ا‎ 2n e x. g ^e 
. مُځکمه ويَهلكون عند متشابهه»‎ 


He (Ibn Abbas) saw a man springing to his feet in 
disapproval of the statement when he heard a Hadith from the 
Prophet py عليه‎ wı ,L about the Divine Attributes. Then he (Ibn 
Abbas) said, “What type of the fear is of these people!? They 
find in entirely clear verses that which they fear and are 
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brought to ruin by those verses which are not entirely clear 
(in which they seek deviant interpretations). " 


When the tribe of Quraish heard Alláh's Messenger ply صلى الله عليه‎ 
mentioning Ar-Rahmán, they denied this Attribute. It was on this 
occasion that Allah the Almighty revealed the verse: 


(4 مرون‎ VY 
MS وهم‎ 


"And they mes in Ar-Rahmán as Most Beneficient 
(Alláh)]" (13:30) 
Important issues of the Chapter 


1) The denial of any of the Names or Attributes of Allah casts out 
one from /mán. 


2) Detailed account of the verse (13:30). 


3) Avoid speaking in a manner which the listener cannot 
understand clearly. 


4) Mentioning the reasons which lead to the denial of Allah and 
His Messenger عليه وسلم)‎ wı (صلى‎ even unintentionally. 


5) Warning of Ibn Abbas رضي الله عنيما‎ to the effect that whoever 
denies any of the Attributes of Allah, he would be ruined. 


137 


CHAPTER No: 41 


(Recognizing the Grace of Alláh, 
yet denying it is disbelief) 
Alláh the Almighty said: 


EP EVENS E 
"They recognize the Grace of Allah, yet they deny it (by 
worshipping others besides Allah) and most of them are 
disbelievers (deny the Prophethood of Muhammad عليه‎ wi صلى‎ 
وسلم‎ (٠ (16:83) 
Mujahid has stated: The sayings of a man as "The wealth is mine. I 
have inherited it from my elders." 
Aun bin Abdullah says: They say, "If so-and-so would not have 
been, such and such would not have occurred." 
Ibn Qutaibah said: “They say that these blessings are the result of 
their deity's intercession." 
After the Hadith of Zaid bin Khâlid (in Chapter 30), in which Allah 
said: “In this morning, some of My slaves remained as true 
believers and some became disbelievers...” Abul-Abbas (Ibn 
Taimiyah) said: “Such commandments have occurred frequently in 
Qur’4n and Sunnah. Allah condemns those who attribute His 
Blessings and Mercy to others whom they associate with Him.” 
Some other scholars of earlier days cite its example as — “wind was 
blowing favourably” and “the sailor was wise and experienced." 
And likewise are the statements of most of the people. 
Important issues of the Chapter 
1) Recognition of the blessings and description of their denial. 
2) All types of denials are known to the most of the people. 
3) Naming such statements as the denial of the blessings. 
4) Combination of two opposites in the heart. 
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CHAPTER No: 42 


(“Do not set up rivals unto Allah...”) 
Allah the Almighty said: 
62556 En SION A EG» 

“Do not set up rivals (4/-Andád) unto Allah (in worship) 

while you know (that He Alone has the right to be 

worshipped).” (2:22) 
With reference to the above quoted verse, Ibn Abbâs (uz (رضي الله‎ 
said: 


«الأنداد a‏ ُو الشركء gel‏ مِنْ دبیب i e gas‏ 2 سَودَاء 
في ظَلمَةٍ «fl‏ وهو sea ai‏ والله G bts‏ فلانَ «uie‏ 
وتقول: را ho alt EN LCS eis‏ ولول البتط 


Al sus لصاحبه: ها‎ Je Jy «Ge pal o qu في‎ 
فلاا‎ Qus Jats الله ,555 لا‎ Yy esl Jy geeks LL 
Ws uis ls 


Pan 


*Al-Andád means Shirk. It is as inconspicuous as a ‘Black ant 
moving (crawling) ona black stone in the darkness of night. 
It is to swear: ‘by Allah and by your life’ and ‘by my life’. It 
is also to say: ‘Had there not been this little dog or the duck 
in the house, the thief would have entered.’ Or, like the 
statement of a man to his companion: ‘By Allah’s and yours 
will...” or ‘Had it not been Allah and so-and-so’, etc. Do not 
mention anybody with Allah because all of it is Shirk.” [It has 
been reported by Ibn Abi Hatim] 


Umar bin Al-Khattáb عن‎ wı رفي‎ narrated that Allah’s Messenger yı 
الله عليه وسلم‎ Said: 
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«مَنْ Calm‏ بغيْر الله sas Das‏ أو أشرَك». 


“Whoever swears by other than Allah has disbelieved or 
committed Shirk.” [At-Tirmidhi graded this Hadith as Hasan 
(fair) and Al-Hakim has graded it Sahih (sound)]. 


Ibn Mas‘ud (iz الله‎ ,s,) said: 
Mie «th Cael أذ‎ t 23 251 SS du Cast 5 


“To swear by Allah while lying is more loved by me than to 
swear by other than Him while speaking truth." 


Hudaifah رضي الله عنه‎ narrated that the Prophet صلى الله عليه وسلم‎ said: 
a الله‎ LE G قُولوا‎ 55), OW شاءَ الله وشَاءَ‎ UG «لا تَقُولوا‎ 
do E ع‎ 
. شاء فلان)‎ 
“Do not say ‘With the will of Allah and with the will of that 
person’ but rather say ‘With the will of Allah and then with 


the will of that person.' " [Abu Dawud reported this Hadith 
with a Sahih chain]. 


It is related about Ibrahim Nakhyee that he detested to say: “I seek 

refuge in Allah and in you," but it is permitted to say: “I seek 

Alláh's refuge first and then yours.” He said, “Say ‘If not Allah and 

then so-and-so’ and do not say ‘If not Allah and so-and-so” 

Important issues of the Chapter 

1) Explanation of Al-Anddd as is mentioned in verse of 
Al-Baqarah (2:22). 

2) The Companions رضي الله عنهم‎ used to explain that the verses 
revealed about major Shirk include minor Shirk also. 

3) To swear by other than Allah is Shirk. 

4) To swear by other than Allah truthfully (believing such) is a far 
greater sin than to swear by Allah to a lie. 


5) The difference between the conjunctions ‘wa’ (and) and 
‘thumma’ (then). 


140 


CHAPTER No: 43 


What is said about the One who is not satisfied with 
an Oath taken by Alláh's Name 


Ibn Umar (uss wı (رضي‎ narrated that Allah’s Messenger p, صلى الله عليه‎ 
said: 
بالله‎ d GE ومن‎ 3X al Ge يآبائكم م مَنْ‎ uas Vo 
مِنَ اله».‎ Gb Ga ومَنْ لَمْ‎ Sed 


“Do not swear by your forefathers. Whoever swears by Allah, 
let him speak the truth. And the one for whom the oath is 
taken in the Name of Allah, should be satisfied with it, and 
whoever is not satisfied, is not from the slaves of Allah.” 
[This Hadith was reported by Ibn Májah with good Jsnad)]. 


Important issues of the Chapter 
1) To make an oath by forefathers is not allowed. 


2) The person for whom an oath by Allah’s Name is made, must 
be acceptant of it. 


3) The punishment for the person who is not satisfied by an oath 
made by Allah’s Name. 
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CHAPTER No: 44 
How it is to say “What Allah may will 
and you (p (صلى الله عليه‎ may will” 


Qutailah (uz wı (رضي‎ narrated: 


«US G Og 10,5 s ES NCE SUNG be ob 
ol 1,315! SEC Tex Pp TT الله وَشْئْتَء‎ 
45 الله‎ i G E Ol, AS ورب‎ ulus أن‎ Luis 


M NUES 


^ 


A Jew came to the Prophet عليه وسلم‎ wi ص‎ and said, “Your people 
commit Shirk when they say: ‘By the Will of Allah and (also) 
with your will’, and say: ‘By Ka'bah.' " Thereafter, the 
Prophet صلى الله عليه وسلم‎ commanded (the Companions رضي الله عنهم‎ ) 
to swear by saying: “By the Rabb (Lord) of the Ka‘bah and to 
say “By the Will of Allah and then with your will." 
[An-Nasa’i mentioned this Hadith and graded it Sahih. | 


An-Nasá'i also reported the Hadith of Abdullah bin Abbas (uss :)رفي الله‎ 


z 
^, 


Sb‏ ,3 قال dil Ai G 2B A‏ وشئت» abel QUs‏ لله 
A G e‏ الله وَحَدَة) . 


Once a man came to the Prophet عليه رم‎ wi من‎ and said, “With 
the Will of Allah and (also) with your will", he (,L, عليه‎ oI g) 
then said, "Have you made me an associate with Allah? 
Rather it is ‘what Allah Alone wills.’ ” 


Ibn Májah reported from Tufail (ûe wı ,s,), ‘Aishah’s brother from 
her mother’s side, that he narrated: 
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TAHE من اهر‎ oe CA Bs a برى‎ Ga رأث‎ 
1 KHEN ie لون‎ EIS Yj لأنتم القوم‎ zd 

zs ley a cs كُولون خا‎ XS ولا‎ NE Eh 
E القَوْمُ لولا‎ EN Sl Cds GLa S. TES ap 


Ts s pos EN eb LJ الله‎ ży cuc a 


Gus‏ شاء الله وشاء ui Aes‏ امتح sl‏ ث بها مَنْ 
4 ذه n‏ اللخ b gk‏ بز قال َل Sig‏ بها Tas‏ 
a dn IU‏ فَحَمِدَ الله d ds uh‏ قال : Gi‏ اذ 


dl ol n: s III‏ وشاء 


PA 


محمد محمد ,)55 قُولوا: NIC G‏ الله وَحَدَة). 


I had a dream in which I came upon a group of Jews and said 
to them, “You are indeed a good people had you not claimed 
Uzair (poa a), the son of Allah.” Then they said, “You too 
are good if you do not say: ‘What Allah may will and 
Muhammad may will.'" After that, I came upon a group of 
Christians and said to them, “You are indeed a good people if 
you do not claim Christ, the son of Allah,” then they said, 
"You too are good if you do not say: ‘What Allah may will 
and Muhammad may will.’ " Then the following morning, I 
narrated the above event to some, and came to the Prophet 
صلى الله عليه وسلم‎ and repeated the whole event. He (صلى الله عليه وسلم)‎ 
asked, "Have you told this to anybody else?" I said, “Yes”. 
Then he (r, (صلى الله عليه‎ went to his pulpit and after offering 
praises to Allah said, “Tufail had a dream which he already 
had communicated to some of you. You used to say a 
sentence which due to some hesitation (that Allah did not 
reveal in this regard) I could not prevent you from. 
Henceforth, do not say: ‘What Allah may will and 
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Muhammad may will’ but say: ‘What Allah may will 
Alone.’ ” 


Important issues of the Chapter 
1) The Jews were aware of the consequences of minor Shirk. 


2) Man’s understanding of the Shirk if he wishes to. 


3) The statement of the Prophet عليه وسلم‎ wı yo: “Have you made me 


an associate with Allah.” How condemnable is the poet who 
said: 

مالى من الوذبه سواك عند حدوث العارض الهمم 
“O noblest ofthe creatures, there is none for me but you to‏ 
seek refuge in distress."‏ 


4) This is not the major Shirk as the Prophet p, عليه‎ wı gla said: “I 
was prevented from doing so for such and such ...” 


5) A true dream is a kind of revelation. 


6) The sound and true dream may be reason for initiating some 
rulings in the Shari ‘ah. 
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CHAPTER No: 45 


Whoever curses Time has wronged Alláh 
Allah the Almighty said: 

3 ee tá, وما هم‎ BAT BEG ESCH S CO > 
dA 

*And they say: There is nothing but our life of this world, we 

die and we live and nothing destroys us except Ad-Dahr (the 

time). And they have no knowledge of it, they only 

conjecture." (45:24) 


Narrated Abu Hurairah (ûc wı ya) that the Prophet صلى الله عليه وسلم‎ said: 

Qu»‏ الله JUS‏ : يُؤذيني eol‏ 225 الدَّهْرَ UE,‏ الدَّهْرُْ أقلبُ 
GUS JI‏ 

“Allah said, ‘The son of Adam wrongs me for he curses Ad- 
Dahr (the time); though I am Ad-Dahr (the Time), in My 
Hands are all things, and I cause the revolution of day and 
night.” (Al-Bukhari) 

In another version wherein it is said: 

CASS هر‎ dil 6G الدع‎ LIS ND 

“Do not abuse Ad-Dahr (the time); for Allah is 4d-Dahr". 

Important issues of the Chapter 

1) Cursing Ad-Dahr (the time) is forbidden. 

2) Abusing Ad-Dahr (the time) is in fact to wrong Allah. 


3) Contemplation of the statement of the Prophet pl صلى الله عليه‎ : 
“Verily Allah is 4d-Dahr". 


4) Something may be an abuse even if such was not the heartfelt 


intention (of the abuser). 
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CHAPTER No: 46 
To be named “Judge of Judges” and the like 


Abu Hurairah (. wı ,s,) narrated that the Prophet الله عليه وسلم‎ gla said: 
الله».‎ Sy WGI مَلِكَ الأملاك‎ uS الله‎ Xe اسم‎ AST p 


"The most perfidious (awful/meanest) name to Allah is (that 
of) a man calling himself Málik Al-Amlák (the king of kings). 
In fact, there is no king but Allah”. (A/-Bukhari) 


Sufyân said, “Another example is the title of Shahanshah." 


In another version: 
3 of ^ و‎ sg 
القيامّة وأخبتة».‎ eu «أغيّظ رجل على الله‎ 


“Allah will be most enraged on the Day of Judgement, and 
the most wicked (will be a man who has given himself the 
title of ‘king of kings’)” 


And the word Akhna‘ (i) means “lowest, meanest,” (Auda ' .(أوضّع‎ 
Important issues of the Chapter 
1) Prohibition of applying the title ‘king of kings’ to anyone. 


2) Prohibition of applying any other similar connotation as in the 
example given by Sufyan « .رضي الله‎ 


3) Comprehension and understanding of the gravity of the 
Prophet’s saying despite that one may not intend the ugly or 
worst meaning of it in his heart. 


4) Realization and understanding this account of Allah being 
Most High and Unapproachable in His Greatness and without 
any shortcomings (unlike the worldly ‘king’). 
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CHAPTER No: 47 


Respect for the Names of Allah 
and changing one's name for the sake of that 


It is narrated from Abu Shuraih (us )رضي الله‎ : 
ia ee a mdi o 


5^7 


Ms cu Ü JUS NET ss c d d 
قال فَمَنْ‎ I) ولم‎ c did "a Ji EU a ess 
Dm » 0 NG «c 2 px d e isi 


His Kunyah (nickname) was Abul-Hakam. So the Prophet |. 
الله عليه ولم‎ once said to him, “Allah is Al-Hakam (the Judge); 
and His Judgement is to prevail" Then Abu Shuraih said, 
*My people come to me for adjudication of their disputes; 
and when I judge between them, both parties are pleased with 
my judgement.” The Prophet r, عليه‎ wı صلى‎ rejoined, “How 
excellent is this! Do you have any children?” I said, “Yes, 
Shuraih, Muslim and Abdullah." Then the Prophet py صلى الله عليه‎ 
asked, “Who is the eldest?" I said, “Shuraih,” then the 
Prophet عليه وسلم‎ wi صلى‎ said, "You are henceforth to be called 
Abu Shuraih." 

Abu Dáwud and other collectors have mentioned this Hadith in 

their books. 

Important issues of the Chapter 

1) Respect for the Names and Attributes of Alláh, though its 

actual meaning was not intended (by the user for himself). 
2) Changing the name on account of that. 
3) Taking the eldest child's name as Kunyah. 
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CHAPTER No: 48 


Who makes fun of anything where mention is made of 
Allah or the Qur'án or the Messenger (py الله عليه‎ g ) 
(commits disbelief) 


Alláh the Most Exalted said: 


A pre 


"M^ z > 4 7 5 ^K 5 ay‏ © يرم 

SUAM alt J ولعب‎ Oe حكن‎ CS ON AC o; 
- od 4 T^ 

CX HOA BS ورسولو-‎ 


“If you ask them (about this), they declare: ‘We were only 
talking idly and joking.’ Say: ‘Was it at Allah (Jجyje),‎ and His 
Ayát (proofs, evidences, verses, lessons, signs, revelations, 
etc.) and His Messenger ( (صلى الله عليه رسلم‎ that you were 
mocking? ' " (9:65) 


Ibn Umar, Muhammad bin Ka'b, Zaid bin Aslam and Qatádah رضي)‎ 
ree ui) narrated the following Hadith: 


CE) Nhe Uis ju b في عَرْوَةِ تَبُوكِ ما‎ Des O6 b 
عِنْدَ اللقَاء. يَعْني 0,55 الله‎ Gal ولا‎ CE LAST ولا‎ Cu 
US, بن مَالِكِ كَذَبْتَ‎ Gye M JUS led SELL, له‎ 
8$ إلى رَسُولٍ الله‎ Gye CAS B6 الله‎ 0,75 5,2 Be 
الله‎ J 55 إلى‎ dest GUS sus AL قد‎ Ol jai ds $522 
eed كنا‎ Le di رَسُولَ‎ G NB SE C555 ارْتَحَلَ‎ as, كل‎ 
قال ابن عمر:‎ . Ga zal É به‎ cis اركب‎ eu eR, 
الحجّارة‎ Ny d رَسُولٍ الله‎ SE ay Ul idi oit ths 
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^, 
ob يز‎ 


TAN 
S 
io 
je 


-- 


In the course of the campaign of battle Tabuk, a man came up 
one day and declared: “We have seen no people with greater 
appetite, more lying, more cowardly in battle than those 
people," he meant Alláh's Messenger py صلى الله عليه‎ and his 
Companions. Awf bin Mâlik rose and said, “In fact, you are 
the liar and a hypocrite (Munafiq) and I will inform Allah’s 
Messenger ply صلى الله عليه‎ about your words.” So he went to 
Allah’s Messenger ply صلى الله عليه‎ but by then he (صلى الله عليه وسلم)‎ 
was already informed through a revelation. Meanwhile, the 
hypocrite also approached Alláh's Messenger ply صلى الله عليه‎ 
when he (r, عليه‎ wı (صلى‎ started journey and was already on his 
camel. He .pleaded: "O Messenger of Allah! we were only 
joking and trying to pass the time while travelling." Ibn Umar 
(رضي الله عنهما)‎ said, “As if I see him that he was clinging to the 
saddle belt of the Messenger of Alláh's camel as it ran and 
his legs were being battered by the rough ground and even 
then he continued pleading (i.e. we were only joking).” 
Allah’s Messenger py صلى الله عليه‎ said, “Was it at Allah ,(عزوجل)‎ 
and His Aydt (proofs, evidences, verses, lessons, signs, 
revelations, etc.) and His Messenger ( (صلى الله عليه وسلم‎ that you 
were mocking? Make no excuse; you have disbelieved after 
you had believed". (9:65,66) Neither he ( py عليه‎ wı ya) looked 
towards him nor spoke anything further. 


Important issues of the Chapter 


1) 


2) 


It is such a terrible thing that whoever makes fun in these 
matters is a disbeliever (Kafir). 


The explanation given ofthe verse 9:65, applied to those who 
commit such an act, whoever they may be. 
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3) 


4) 


3) 


There is a difference between backbiting and admonition, and 
loyalty to Allah and His Messenger py .صلى الله عليه‎ 


The difference between forgiveness which Allah loves and 
severity in dealing with the enemies of Allah. 


Some excuses are unacceptable. 
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CHAPTER No: 49 


(To say *This wealth is the result of my labour and 
knowledge" is against Tauhid) 


Allah the Almighty said: 


AES SB هدا لى وما‎ cd راء مَسَنَهُ‎ as ِن‎ Us Ao asl ao $ 
, PP “Le 56 OCT. "ae 4 ER - 2 qe E 
tee S l5 Sd eut ad Poe S as di e a5 ah 

€. Eohi 441 
“And truly, if We give him a taste of mercy from us, after 
some adversity (severe poverty or disease, etc.) has touched 
him, he is sure to say: ‘This is for me (due to my merit), I 
think not that the Hour will be established. But if I am 
brought back to my Lord, surely, there will be for me the best 
(wealth, etc.) with Him'. Then, We verily, will show to the 
disbelievers what they have done and We shall make them taste 
a severe torment. " (41:50) 


Mujahid said, “(The Arabic words Hádha li mean) this is the result 
of my labour and I do deserve it." 


Ibn Abbas (usis wı (رضي‎ said, “(that it means) what is with me^ 
And the Statement of Allah: 


€ » ve 4 —-—2 4^ 
€ ge de ACA SED 
*He (Korah) said: This has been given to me only because of 
knowledge I possess." (28:78) 


Qatadah (wı (رحمه‎ said (in explanation of this verse): “This wealth 
was given to me because of my merit and experience in earning.” 


Others (scholars) said: “Because of knowledge from Allah that I 
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particularly deserved from Him." 


And this is the meaning of Mujahid's statement: "This was 
bestowed on me because of my high rank." 


Abu Hurairah (ic wı +) narrated that he heard Allah’s Messenger 
صلى الله عليه وسلم‎ SAYING: 


p‏ 290 عن sl, of De Misa uad‏ فاراڈ الله أن 
Lu) ec eis‏ ملكا فاتى الأَبْرَصَ فَقَالَ: & Li ny‏ 


d. iud 18 Ji E" فأَنّى‎ 


olia a3 m ii pals الغتم.‎ OG ِلَنِكَ؟‎ o: JUI 
gl, ÁJ Se الإبلٍ وَلِهَذَا وَادِ‎ Ge oly وَوُلِدَ هذا فَكَانَ لها‎ 
hy Dye في‎ GoM A | E وَادِ مِنَ العَتم. قَالَ:‎ 
في سَفَرِي فلا بَلآمْ‎ OI G xL مِسْكينٌ‎ es َقَالَ:‎ 
الحَسَنَ‎ ói DET بالذي‎ ALT بكَ.‎ e$ au Vp ear ليَ‎ 
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See 


GI QUS Lis AZ به في‎ AT الحَسَنَ والمَالَ بَعِيراً‎ adt 
LB يقر الام‎ o تكن‎ oll b at كائ‎ Qui i كثيرة‎ 
كابراً‎ QUI هذا‎ 355 US فَقَالَ:‎ *QUJI فأَعْطَاكَ الله $2 وجل‎ 
ily . ما كلت‎ UL الله‎ Area كاذنا‎ ES كال + إن‎ s Se 
EES odds G G je في صُورته 0 له‎ pA 
: Í ES gaza إن نت‎ n 
S qe مِسْكينٌ وابْنُ‎ go: نَى الأعْمَّى في صُورته‎ 
a, d ام بال‎ Si لمث بي الال في سقري‎ 
OB . بها في سَفَرِي‎ aol شَاةً‎ Sa; بالذي رد عَلَيِكَ‎ GILLI 
ودع ما‎ chus E pA 


37% ¢ 


. فوالله لا uel cost CI Mel‏ لله . فَقَالَ: أمسك 
ACH us aie‏ : ققد رضى الله bios SES‏ عَلى Miele‏ 


“Allah willed to test three Israelis who were a leper, a blind 
man and a bald headed man. So, he sent them an angel who 
came to the leper and said, ‘What thing do you like most?’ 
He replied, ‘Good colour and good skin, for the people have 
a strong aversion to me.’ The angel touched him and his 
illness was cured, and he was given a good colour and 
beautiful skin. The angel asked him, ‘What kind of property 
do you like best?’ He replied, ‘Camels or cows’ — Ishaq, the 
narrator is confused. So he (ie. the leper) was given a 
pregnant she-camel, and the angel said (to him), ‘May Allah 
bless you in it.' The angel then went to the bald-headed man 
and said, ‘What thing do you like most?’ He said, ‘I like good 
hair and wish to be cured of this disease, for the people feel 
repulsion for me.' The angel touched him and his illness was 
cured, and he was given good hair. The angel asked (him), 
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"What kind of property do you like best?’ He replied, ‘Cows 
or camels.’ The angel gave him a pregnant cow and said, 
‘May Allah bless you in it.’ The angel went to the blind man 
and asked, ‘What thing do you like best?’ He said, ‘(I like) 
that Allah may restore my eyesight to me so that I may see 
the people.” The angel touched his eyes and Allah gave him 
back his eyesight. The angel asked him, ‘What kind of 
property do you like best?’ He replied, ‘Sheep.’ So he gave 
him a pregnant sheep. Afterwards, all the three pregnant 
animals gave birth to young ones, and multiplied and brought 
forth so much that one of the (three) men had a herd of 
camels filling a valley, and one had a herd of cows filling a 
valley, and one had a flock of sheep filling a valley. Then the 
angel, disguised in the shape and appearance of a leper, went 
to the leper and said, ‘I am a poor man, who has lost all 
means of livelihood while on a journey. So none will satisfy 
my need except Allah and then you. In the Name of Him 
Who has given you such nice colour and beautiful skin, and 
so much property, I ask you to give me a camel so that I may 
reach my destination’. The man replied, ‘I have many 
obligations (so I cannot give you).' The angel said, ‘I think I 
know you. Were you not a leper to whom the people had a 
strong aversion? Weren't you a poor man, and then Alláh 
gave you (all this property).' He replied, ‘(This is all wrong). 
I got this property through inheritance from my forefathers.’ 
The angel said, ‘If you are telling a lie, then let Allah make 
you as you were before. Then the angel, disguised in the 
shape and appearance of a bald man, went to the bald man 
and said to him the same as he told the first one, and he too 
answered the same as the first one did. The angel said, ‘If you 
are telling a lie, then let Allah make you as you were before.’ 
The angel, disguised in the shape of a blind man, went to the 
blind man and said, ‘I am a poor man and a traveller, whose 
means oflivelihood have been exhausted while on a journey. 
I have nobody to help me except Allah, and after Him, you 
yourself. I ask you in the Name of Him Who has given you 
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back your eyesight to give me a sheep, so that with its help, I 
may complete my journey’. The man said, ‘No doubt, I was 
blind and Allah gave me back my eyesight. (I was poor and 
Allah made me rich); so take anything you wish from my 
property. By Allah, I will not stop you for taking anything 
(you need) of my property which you may take for Allah’s 
sake.” The angel replied, ‘Keep your property with you. You 
(i.e. three men) have been tested and Allah is pleased with 
you and is angry with your two companions.’ " (Al-Bukhari) 


Important issues of the Chapter: 


1) Explanation of the verse in A/-Fussilat (41:50). 


2) The meaning of: 
e 
“He is sure to say: ‘This is for me (due to my merit) 


وو 


3) The meaning of: 
c . وور‎ 4 
oce عر‎ de i 


“This has been given to me only because of knowledge I 
possess." (28:78) 


4) The great lessons hidden in the wonderful story quoted. 


رر 


e» 
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CHAPTER No: 50 


(Every name which leads to the service of other 
than Alláh is prohibited) 
Allah J+, said: 

X BU A LACUS A SAC eS 
“But when He gave them a Salih (good in every aspect) child, 
they ascribed partners to Him (Allah) in that which He has 
given to them. High is Allah, Exalted above all that they 
ascribe as partners to Him. (Tafsir At-Tabari, Vol.9, Page 
148)." (7:190) 


Allamah Ibn Hazm (w>) said that Muslims were collectively 
agreed upon the impermissibility of every name which means 
service to anyone other than Allah s+, such as Abd-‘Umar (slave 
of ‘Umar), Abd-Al-Ka‘bah (slave of the Ka‘bah), and like that 
except Abdul-Muttalib. 


Ibn Abbas (u.s الله‎ yay) commented upon the above verse of Qur’an 
as such: 


USealS i IOS iic] vob clle Bb udis ub 
Je له قرئي‎ ELEY من الجن ليمي أز‎ us الذي‎ 
SEUSS ut Sai, ولأفعلنَ‎ s Ju y GAS 
JUS Kath حملت‎ si s t c i sd oi Co oaj 
ib vale حملت‎ d. : E poro di ON قو لورفا‎ s 
S$ BG الحارثِ‎ Xe فَسَمْيَاهُ‎ oh فَأَدْرَكَهُمَا حُبٌ‎ ui 

ecules 653 Ú لجَمَلا‎ 
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When Adam had sexual relation with Eve, she became 
pregnant. At that time Iblis (Satan) came to them and said, “I 
am the one who caused your expulsion from Paradise. Obey 
me, otherwise I shall cause your child to grow two horns like 
a deer by which he will puncture your belly when he comes 
out! I will do it! I will do it!." Satan thus frightened them 
(Adam and Eve) and said to name the boy *Abdul-Hárith" 
(slave of the earth cultivator). They (Adam and Eve) did not 
obey him (Satan) and a dead child was born to them. When 
Eve became pregnant a second time, Satan again approached 
them and repeated the same demand but again they did not 
obey. And the second child was still born dead. She [Eve] 
became pregnant a third time, Satan again came to them and 
put the same demand mentioning what had happened before. 
Adam and Eve were overcome by love for the child and 
named the boy “Abdul-Harith (slave of the earth cultivator)”. 
And this is what Allah said (in the verse): “They made 
partners with Him for what they were given”. [Reported by 
Ibn Abi Hatim]. 


He (Ibn Abi Hátim) also reports with a Sahih chain from Qatádah 
(wı u>) that he said: 


"They made partners in giving obedience along with Him but 
not in worship beside Him." 


He (Ibn Abi Hátim) also reports with a sound chain from Mujahid 
(wı (رحمه‎ regarding the verse: 


«412 CCo > 

“If you give us a Salih (good in every aspect) child, ..." 

(7:189) 
that they (Adam and Eve) were frightened that the child might not 
be human. Such a meaning was mentioned by Hasan, Sa'id and 
others ( m>). 
[1 Note: The above quoted Hadith is said to be weak. Hafiz Ibn Kathir wı u», and 
Allamah Al-Albani ranked it weak “Da 'if"' (Publisher). 
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Important issues of the Chapter 


1) 


2) 
3) 


4) 


5) 


Any name which implies worship of others than Allâh is 
forbidden. 


Explanation of the verse in Al-A ‘raf (7:189). 


This Shirk is concerned only with the naming though its actual 
implied meaning was not intended. 


The gift of Allah to a man of a normal girl is also of His 
favours. 


The pious predecessors made a distinction between Shirk in 
obedience and Shirk in worship. 
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CHAPTER No: 51 


(The Most Beautiful Names belong to Alláh) 
Allah the Most Exalted said: 


€ ek GIS فادعوه يبا‎ HS» 
“And (all) the most Beautiful Names belong to Allah, so call on 
Him by them, and leave the company of those who belie or 
deny (or utter impious speech against) His Names." (7:180) 


Ibn Abi Hátim (wı (رحب‎ reported that Ibn Abbas (uss (رضي الله‎ said: 
“Those who belie or deny His Names actually commit Shirk.” 


Also reported from him is: “They derived A/-Lat from Al-/lah and 
Al-‘Uzza from Al-Aziz.” 


A‘mash said: “They included (in the Names of Allah) such (names) 
which do not belong to Him.”. 


Important issues of the Chapter 


1) 
2) 
3) 
4) 
5) 


6) 


Confirmation of the Names of Allâh. 

All the Names of Allâh are beautiful. 

We must call Allâh by His Names. 

The command to shun the ignorant, evil apostates. 


Explanation of the kind of apostasy one commits by misusing 
the Names of Allâh. 


The punishment promised for the person who commits 
apostasy. 
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CHAPTER No: 52 


Do not say As-Salám (Peace and Security) upon Allah 
It is reported in As-Sahih (Al-Bukhari) and Muslim from Ibn 
Mas‘ud us wı رضى‎ , He said: 

A4 E ciz án AN 

GE عَلى الله مِنْ‎ FEU في الصّلاة قُلْنَا‎ BE Al مع‎ US «إذا‎ 
عَلى‎ PI UU ES BE النبيئ‎ OUS وَفلان‎ OG على‎ PEI 

EI الله هو‎ [S الله‎ 
Whenever we offered Salât (prayer) behind the Prophet الله‎ „o 
عليه وسلم‎ , We used to recite (in sitting) “As-Saldm (the peace) be 
on Allah from His slaves. As-Salám (the peace) be on such 
and such people." The Prophet ملىائله عليه وم‎ guided us by 


saying: "Do not say ‘As-Salam ‘ala-Allah — the peace be on 
Allah’, for Allah Himself is 4s-Salám (the Peace).” 


Important issues of the Chapter 

Explanation of As-Saldm (the peace). 

As-Salám (the peace) is a greeting or salutation. 
As-Salam is not proper to use for Allah. 

The reason being Allah Himself is As-Saldm (the Peace). 


The Prophet p, عليه‎ wı صلى‎ taught the Companions الله عنهم)‎ ya), the 
invocation in the way it should be offered to Allah. 


Ak wn = 
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CHAPTER No: 53 
, Saying: “O Allah, forgive me if You wish” 


It is reported in As-Sahih (Al-Bukhari) from Abu Hurairah (w رفي‎ 
aie) that Allah’s Messenger عليه وسلم‎ wi صلى‎ said: 


i S rdc ug DER. TEC bo dq 4x € 
à] ارْحَمْني‎ SGU Ris أحَدَكُمْ: اللهُمّ اغفر لي إِنْ‎ Ye b 
OS الله لا مُكرة‎ Óp XUI لِيَعزم‎ chs 
“None of you should say: ‘O Allah, forgive me if You wish; 
O Alláh, be Merciful to me if You wish; but he should 


always appeal to Allah with determination, for nobody can 
force Allah to do something against His Will." 


Muslim reports: 
. شيع أعطاة»‎ b Uc; N الله‎ ob «وليعزم الرَغبة‎ 


“One should appeal to Allah with firm determination for 
nothing is too much for, or beyond Allah.” 


Important issues of the Chapter 


1) Forbiddance of making any exclusions in the supplication. 
2) The reason for not saying ‘If You wish’. 


3) The Prophet ry عليه‎ wı صلى‎ said to make the appeal with firm 
determination. 


4) Ask whatever you can of Allah. 


5) The reason for that (for nothing is too much for, or beyond 
Him). 
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CHAPTER No: 54 


One should not say *My Slave (Male or Female)" 


In As-Sahih (Muslim), Abu Hurairah (. wı (رضي‎ narrated that Allah’s 
Messenger ply عليه‎ wi صلى‎ Said: 


وه ¢ و $6 g‏ ^ 4 ^ ق 
wei Qe w‏ أطعم 3S5‏ وضيء 5 Qi‏ سَيّدِي 
pM X T PIECE. €‏ 
SY»,‏ ولا Je‏ احدكم: عبدي uds sly‏ : فتاي "Y‏ 
وغلامي». 
"One of you should not say, *Feed your Lord (Rabbaka), help your‏ 
lord in performing ablution, but he should say, ‘My master (e.g.‏ 
Feed your master instead of lord, etc.) (Saiyidi)’. or ‘My guardian’‏ 
(Maulai), and one should not say, ‘My slave (‘Abdi), or ‘My slave-‏ 


girl ( "4mati), but he should say ‘My lad (Fatái)', ‘My lass (Fatati)’ 
and ‘My boy (Ghuldini)’ ". 


Important issues of the Chapter 
1) Forbiddance of saying: “My slave-boy” or “My slave-girl.” 


2) The slave should not say: “My lord”, nor should it be said to 
him: “Feed your lord”. 


3) Teaching the master to instead say: “My lad”, “My Lass” and 
"My boy." 
4) Teaching the slave to instead say: “My master" or “My guardian.” 


5) The point here is to emphasize Tauhid in the fullest, even in 
one's expressions. 
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CHAPTER No: 55 


Whoever asks with the Name of Alláh, 
is not to be rejected 


Ibn Umar ups رضي الله‎ narrated that Allah’s Messenger الله عليه وسلم‎ ya said: 


7 E TR. A fo 2 20118 - T 00 ^e 9 
بالله فاعطوة. ومن استعاذ بالله قأعيذوه. ومن دعاكم‎ JU cp 
ee Se fe eee ee E 1. 

فأجيبوة ومن c?‏ إليكم معروفا فكافئوه. فإن لم تجدوا ما 
e P IS 3. g 2 "E W^‏ معو 1 
SSIS‏ فادعوا لَه حبّى 5 CSS BAST‏ 

“If anyone makes a request in Allah’s Name, give it to him; if 
anyone seeks refuge by Allah’s Name, give him refuge; if 
anyone gives you an invitation, accept it; and if anyone does 
you a kindness, recompense him; but if you have not the 
means to do so, pray for him until you feel that you have 


compensated him.” [Abu Dawud and An-Nasá'i mentioned 
this Hadith and graded it Sahih (sound)]. 


Important issues of the Chapter 


1) 


2) 
3) 
4) 
5) 


6) 


Grant protection to those who seek protection with the Name 
of Allâh. 


Give if one asks with the Name of Allâh. 
Acceptance of the invitation. 
Return kindness that has been done to you. 


If one has no means to repay kindness then supplication for 
him is a compensation. 


His عليه وسلم)‎ wi (صلى‎ statement: “Until you feel that you have 
compensated him.” 
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CHAPTER No: 56 


Nothing but Paradise should be asked 
for by Alláh's Face 


Jábir عنه)‎ wı (رضي‎ narrated that Allah’s Messenger الله عليه وسلم‎ s said: 
AERIS الله‎ ny سان‎ YW 


"Nothing except Paradise should be asked for by Allah’s 
Face." (Abu Dáwud) 


Important issues of the Chapter 


1) Forbiddance of asking by Alláh's Face for other things than 
the utmost aim (that is Paradise). 


2) Affirmation of Allah’s Attribute of having the Face. 
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CHAPTER No: 57 


On saying: “If only such and such...” 
Alláh the Most Exalted said: 


I ^ “a 
و‎ 2 ^ 


«Rs UAE ts AS SE ولو و‎ 
"They say: 'If we had anything to do with the affair, none of 
us would have been killed here.' " (3:154) 
The Almighty Allah said: 
(Go GET jisa لونم‎ IES > 
"(They are) the ones who said about their killed brethren 


while they themselves sat (at home): ‘If only they had 
listened to us, they would not have been killed.’ " (3:168) 


It is narrated in Sahih (Muslim) from Abu Hurairah عنه)‎ wı ,s,) that 
Allah’s Messenger صلى الله عليه وسلم‎ Said: 


ale ase‏ ينقت Dias Ya diu esM‏ وان امات 
شيءَ قلا Ye‏ لو آٿي s i‏ وڏا لَكَانَ كَذَا ,105 $y‏ 
jS ip‏ الله وما شاءَ فعل» OB‏ لَو 2285 AOU foe‏ 


"Seek carefully what benefits you (in the Hereafter) and seek 
help only from Allah and neither lose heart. If any adversity 
(misfortune) comes to you don’t say: ‘If I had only acted in 
such and such way, it would have been such and such’ but 
instead say: ‘Allah has decreed it and what He willed is 
done.’ Verily ‘If’ opens the way for the work of Satan." 


Important issues of the Chapter 
1) Explanation of the two verses in Âl- ‘Imran (3:154 and 3:168). 
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2) 
3) 


4) 
5) 


6) 


Clear forbiddance of saying ‘If when something adverse 
happens to you. 

The reason being that to do so opens the way for the work of 
Satan. 


Guidance to the best speech. 


The exhortation to do good deeds which are beneficial (in the 
Hereafter) while seeking help only from Allah. 

Doing the opposite (i.e. seeking help from other than Allah) is 
prohibited, which is weakness. 


CHAPTER No: 58 
Prohibition of cursing the Wind 


It is narrated from Ubai bin Ka'b عنه‎ wı رفي‎ that Allah’s Messenger 
صلى الله عليه وسلم‎ Said: 


scs ثم ما تَكرَهُونَ 4 الهم إن‎ why BB ai دلا تسوا‎ 
By 3355 boll ys Ga G es هذه الرّيح‎ ue 
A Coal ما فيها وش ما‎ by qul هذه‎ T من‎ 


“Do not curse the wind. If you see that which is displeasing 
to you then say: ‘O Allah, we ask of you the good of this 
wind and the good of what is in it and the good that it is 
commanded to bring along with it. And we seek your 
protection, from the harm of this wind and the evil of what is 
in it and the evil that it is commanded to bring along with 
it.’ " [At-Tirmidhi graded this Hadith as Sahih (soun‘i)]. 


Important issues of the Chapter 


1) 
2) 


3) 
4) 


Cursing the wind is prohibited. 


Guidance to beneficial words when someone se: ; that which 


he dislikes. 
The wind is commanded by Allah’s Order 
The wind may be ordered with good as well as har.. 
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CHAPTER No: 59 
(Prohibition of evil thoughts regarding Allah) 
Allah the Almighty said: 


يم م - 
oS‏ 2 


d AMO هَل‎ co IE gts At - Zi 


ifs 4^ wer ر‎ 5 Z و‎ "A72 7 2 4 os 

as E SAA HS DEI e Ea SA E A 
T zT ACA y z sa oes م‎ 5 
j Ji Jii rade يب‎ eX oA BSH َم ما ينا مهتا فل لو كم فى‎ 
^ (2 "-"-"7A^? Qu att Arey, يجحا‎ Pd 
jah a PT ducite E. iau ud» مضاجعهم‎ 
AA. 4 

دات اَلصٌَّدُورٍ » 


"They thought wrongly of Allàh — the thought of ignorance. 
They said, ‘Have we any part in the affair?’ Say you (O 
Muhammad الله عليه وسلم‎ J+): ‘Indeed the affair belongs wholly 
to Allah.” They hide within themselves what they dare not 
reveal to you, saying: ‘If we had anything to do with the 
affair, none of us would have been killed here.’ Say: ‘Even if 
you had remained in your homes, those for whom death was 
decreed would certainly have gone forth to the place of their 
death,’ bui that Allâh might test what is in your breasts; and 
to Mahisl"! that which was in your hearts (sins), and Allâh is 
All-Knower of what is in (your) breasts. ” (3:154) 


Allah the Most Exalted said: 
اس4‎ ye cesa OE AUC ل الطاب‎ 
"Who think evil thoughts about Allàh, for them is a 
disgraceful torment." (48:6) 


Ibn Al-Qaiyim (wı (رحب‎ said regarding the first verse: “The ‘thought 


[1] This word Mahis has three meanings: (1) to test, (2) to purify, (3) to get rid 
of. (Tafsir Al-Qurtubi) 
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of ignorance’ is explained as meaning that Allah j+, will not help 
the Messenger (r, عليه‎ wi (صلى‎ and his mission will soon fade away. It 
is also explained as meaning that the afflictions he suffered were 
not due to Divine Preordainment from Allah and His Wisdom. It is 
therefore explained as the denial of Wisdom and Decree and denial 
that the mission of His Messenger (p عليه‎ wi ya) would be completed 
and that it would prevail over all other religions. These were the 
evil thoughts in the minds of Munáfiqun (hypocrites) and 
Mushrikun (polytheists) which are mentioned in Surat Al-Fath as 
Sû -uz-Zan (evil thoughts). Sá -uz-Zan (evil thoughts) are against 
what is befitting the Most Perfect. Neither do they befit His 
Wisdom and Praiseworthiness nor His True Promise. Any person 
who thinks that the falsehood (Satan, polytheism etc.) will prevail 
over truth (Islamic Monotheism) continuously and it would cause 
truth to vanish; or who denies that things occur due to Alláh's 
Decision and Decree; or who denies an overriding wisdom behind 
His Decree that is deserving of praise and thinks that such is due to 
an arbitrary purposeless will: these are the thoughts of those who 
disbelieve. Woe to those who disbelieve of the punishment of Hell. 


*Most people think the worst of Allàh with regards to what affects 
them in particular and what He does with others. No one is safe 
from that, except who truly knows Allah and His Names and 
Attributes, and the necessity of His Wisdom and Praise. Let the 
intelligent recipient of good advice look closely at himself in this 
matter and let him repent to Allah and beg His forgiveness for 
having harboured the worst thought about his Lord. If you were to 
look closely at (such individuals), you would see in him distress 
and annoyance with what Allah has decreed, blaming and finding 
fault in it, and thinking, it should rather be such and such. In this 
thought, some are up to lesser extent and others up to greater. 
Examine yourself: Are you free from such thoughts? If you are 
saved from it you have been saved from a great calamity. But if 
not, I cannot regard you as saved!". 

Important issues of the Chapter 


1) Explanation of the verse in Á/-Imrán (3:154). 
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2) Explanation of the verse in Surat Al-Fath (48:6). 
3) Notice that the worst estimation of Allah (S7 -uz-Zan) is of 
uncounted variety. 


4) Only the person who knows himself and (true meaning of) the 
Names and Attributes of Allah is safe from harbouring such 
thoughts. 
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It is reported by Ubadah bin As-Samit («s wı 


CHAPTER No: 60 
The One who denies Qadar (Divine Decree) 


Muslim reported that Ibn Umar الله عنهما)‎ +) said: 
Ss A 9 m Pd / E » : 
af نيا‎ atl يذل‎ pac كاه‎ ass E 
يُوْمِنَ بالقذر» ثم استدل‎ Go قَبِلهُ الله مِنْهُ‎ G الله‎ Je في‎ ig 
2 c r od $e 2 o NZ à 
41255 A25 5 بال ومَلائكته‎ Gop «الإْمان أن‎ BG بقول النبي‎ 
وشرّه».‎ ofS ADL Dag الآخر‎ els 


“By Him (Allah) in Whose Hand is the soul of Ibn Umar, if 
anyone possessed gold amount to Uhud mountain and spent it 
all in the cause of Allah, Allah would not accept it unless he 
believes in Qadar (Divine Decree).” Then he cited as evidence 
the words of the Prophet py عليه‎ wı على‎ : “Imân (Belief) isto 
believe in: 1) Alláh; 2) His angels; 3) His revealed Books; 4) 
His Messengers; 5) The Day of Resurrection and Al-Qadar 
(Divine Preordainments), the good and the bad of it." 


e» 

Sl eS So QUII gab Ses لَنْ‎ uai 125 لاينه يا‎ JG db 

ما أَصَابَِكَ لَمْ يَكُنْ ليِحْطِتكَ Gy‏ أخطأك d‏ يكن لِيْصِيبَكَ. 

سَمِعْتُ رَسُولَ الله die‏ يقُولُ: إِنَّ 05 ما حلت الله القَلم Stas‏ لَه 

J JS pols CSI 38 SAS مادا‎ PE ET 

كوه A ELEM‏ ا 23 سَمِعْتْ رَسُولَ الله CEDE‏ 
مَاتَ عَلى 32 هڌا Moe Gib‏ 
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He said to his son, “O son, you'll never get the taste of Iman 
until and unless you realise that what has afflicted you was not 
to miss you and what has missed you was not to afflict you. I 
heard Allah’s Messenger صلى الله عليه وسلم‎ saying: ‘The first thing 
Allah created was the pen. He ordered it to write. It said: My 
Lord what shall I write? He said: Write down the Destinies of 
all things until the establishment of the Hour'. O my son, I hear 
Allah’s Messenger صلى الله عليه وسلم‎ saying: ‘Who dies believing 
something other than this, does not belong to me.’ ” 


In a slightly different version by Ahmad: 


2.9 be 


OI‏ ]ول عا حلي الله الى الل هال d crus Casi ui‏ تلك 
السَاعَة MS A Le‏ يَوْم القيامّة». 
“The first thing Allah created was the pen. He said to it:‏ 


‘Write’ and in that very hour all what was to occur (was 
written) until the Day of Resurrection.” 


In another narration by Ibn Wahb, Allah’s Messenger p, عليه‎ wi „o said: 
QUU الله‎ zl حَبْرِهِ وشرّه‎ AIL لَمْ يُوْمِنْ‎ un 
“Whoever does not believe in Qadar (Divine Preordainment), 


whether good or bad, will be burned by Allah in the Hell-fire.” 


It is reported in Musnad Ahmad and Sunan Abi Dáwud on the 
authority of Ibn Ad-Dailami that he said: 

Eh‏ أبيّ & 5 رضي الله عنه B‏ في tit goth‏ مِنَ 
القدر فَحَدَّئِْي بشيءِ لَعَلَّ الله hak‏ مِنْ cA QS udi‏ 
Las HS‏ ما ALS‏ الله Sep im Gh‏ بالقدر وتَعْلَمَ G SF‏ 
أصَابَكَ لَمْ يكن SERI‏ وما EH‏ لَمْ يكن ÉS a nell‏ 


Pere 2 


25 kai ook Ava A oF o ^ mo^ we - A^ 
عبد الله بنَ مَسعو‎ CSL Q6 UI مِنْ أهْل‎ CEN على غَيْر هَذَا‎ 


آم 


v 
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2$ Y 447° o 14 0 at af م‎ E 
بمثل ذلك عن‎ uim بن 0 فكلهُم‎ y Oke! بن‎ BE, 
Er Bou 


I went to Ubai bin Ka‘b (us wı ,s,) and I said to him “There is 
something within me (doubt) regarding A/-Qadar. Please 
narrate to me something that perhaps by it Allah would take it 
(doubt) from my heart." He said, “Even if you spend gold equal 
to the weight of Uhud mountain, Allah will not accept it until 
you believe in Qadar. And know that what has afflicted you 
was not to miss you and what has missed you was not to afflict 
you and if you die believing something other than this, then you 
are one ofthe people of Hell-fire." I then went to Abdullah bin 
Mas'ud, and Hudhaifa bin Al-Yamán and Zaid bin Thabit ( رز‎ 
(الله عنهم‎ and they all reported something similar from the Prophet 
صلى الله عليه وسلم‎ to me. 


The above quoted Hadith is Sahih. Al-Hákim reported it in his 
collection Sahih. 
Important issues of the Chapter 


1) 
2) 
3) 
4) 


3) 
6) 


7) 
8) 


9) 


Explanation of the obligation to believe in A/-Qadar. 
Explanation of how to believe regarding it. 

Uselessness of the deeds of one who does not believe in it. 
No one can get the sweetness of /mán unless he believes in 
Qadar (Divine Preordainment). 

A mention of what Allah created first. 

That the pen wrote down all the events to take place till the last 
day. 

The Prophet's disapproval of whoever does not have belief in 
Qadar. 

The habit of the pious predecessors to refer the matter to 
scholars to clear any doubts. 

The scholars of Islam answered with what cleared all doubts 
regarding Qadar by only giving reference to the statements of 
Prophet صل الله عليه وسلم‎ . 
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CHAPTER No: 61 


(What is the punishment) for the Picturemakers 
Abu Hurairah ûc wı رفي‎ narrated that Allah’s Messenger pl صن الله عليه‎ Said: 


GARS aes Gs CS کن‎ pil T due الله‎ Qu» 

T RS AJ "n f 3 3 
“Allah said: ‘Who would be more unjust than the one who 
tries to create the like of my creatures? Let them create an 


atom, or let them create a grain, or let them create a barley 
rn.' " (Al-Bukhari and Muslim) 


They also report from ‘Aishah uz wı رفي‎ that Allah’s Messenger صلى‎ 
عليه وسلم‎ wi Said: 
الله».‎ GL, bala القيَامَة الذينَ‎ eg Le دُ النّاس‎ 
“The people who will receive the severest punishment on the 
Day of Resurrection will be those who try to make the like of 
Alláh's creation.” 
Also reported by them from Ibn Abbas (uss wi +) that I heard 
Allah’s Messenger وسلم‎ we wi صلى‎ saying: 


2. o hee 5 22 - 50 z 1 DE 3 3 
AX صورها تفس‎ P JS له‎ Ju في الثار‎ Spee «كل‎ 
Mg T e 

"All the picturemakers would be in the fire of Hell. A soul 


will be breathed in every picture prepared by him and it shall 
punish him in the Hell." 


It is additionally narrated from Ibn Abbâs (uss (رضي اله‎ in a Marfu' 
Hadith: 


s 
31 
LI 


usb 
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APO £2 Ae Ep owe ve er 
urs Co» فيها‎ qus كلف إن‎ QI ر صورة في‎ sa 
. ) افخ‎ 
ا‎ 


“Whoever makes a picture in this world will be charged 8 
putting a soul (life) in it and he will never be able to ول‎ i = 


Muslim reports from Abu Haiyáj (Al-Asadi) that Ali (o 4, ر‎ ) said 
to him: 5 


< Z 2 iA €t gia * ^ 7 NE, ا‎ 22 d 3 e 

I تدع صورة‎ Y E رَسول الله‎ tle G عَلى‎ Sh «ألا‎ 
150 NI G UL SS, cei 

"Should I not depute you on a mission on which I was sent 

by Allah’s Messenger r, عليه‎  ,1-?: Deface all the pictures 

which you come across and demolish all the high graves to 

the level of earth." 


Important issues of the Chapter 


1) Intense condemnation of those who make pictures. 

2) Picturemaking is condemned because it constitutes not having 
proper regard for Allah. As in His Statement: “Who would be 
more unjust than the one who tries to create the like of my 
creatures.." 

3) Declaration of the power and ability of Allah and the 
incapacity and weakness of those (who attempt to create). As 
in His Statement: "Let them create an atom or a grain ora 
barley corn." 

4) Declaration that they (picturemakers) will get the most severe 
punishment (on the Day of Judgement). 

5) Alláh will create a soul in place of every picture and the maker 
of that picture will be punished by it in Hell. ] 

6) Picturemakers will be asked to breathe life into every of their 
images. 

7) The command to deface all the images/pictures when found. 
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CHAPTER No: 62 
The forbiddance of taking Oaths frequently 
Allah the Most Exalted said: 
[RON Pee 
واحقظوا ایک4‎ 
“And protect your oaths.” (5:89) 
It is narrated from Abu Hurairah عنه‎ wı رضي‎ that he heard Allah’s 
Messenger عليه وسلم‎ wi صلى‎ Saying: 
53 كلب‎ 1 ial li فة‎ cal 


"By swearing (the seller) may persuade the buyer to purchase 
the goods but he will be deprived of Alláh's blessing." 
(Al-Bukhari and Muslim) 


It is narrated from Salmán (us wı (رضي‎ that Allah’s Messenger صلى الله‎ 
عليه وسلم‎ Said: 


-2 € Avg A oe o "a Yir 
«ثلاثه لا يُكلمهم الله ولا يُرّكيهم ولهم عذاب أليمٌ: أشيْمط‎ 


See Uus, oh‏ > ورجل جَعَلَ الله Gy‏ لا شري را 


- 


RARA 


بيّمينه II and Vy‏ بيّمينه». 


“There are three types of people whom Allah will not speak 
to and neither will He bless them and for them is the severe 
torment. They are: (i) A greying adulterer; (ii) An arrogant 
beggar; (iii) The one who has made Allah as his merchandise 
that is, he does not purchase except by swearing (by Allah), 
nor does he sell except by swearing (by Alláh)." 
[(At-Tabarani reorded the above Hadith with Sahih Isnád)] 


It is reported in Sahih (Muslim) from Imran bin Husain « wı رفي‎ that 
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Allah’s VE الله عليه وسلم‎ A id 


y s إن‎ 43 0 vesc 3i d Pegg ER أذري‎ S6 
Lgs Ato 
Y, peste 6258 Vy مستشهدون ولا وون‎ Y 035 


o 2 Ss 

eI فيهم‎ Sebi s يُوفون‎ 
“The best of my Ummah (nation) is my generation, then 
those who (immediately) follow them, then those who 
(immediately) follow them.” Imran said, “I don’t know if he 
mentioned after his generation two (successive generations 
afterwards) or three.” “Then there will come a generation 
who will be ready to witness without being requested to do so 
and also they will be treacherous and untrustworthy. They 
will take oaths for vowing but never fulfill them, and obesity 
will be seen in them.” (i.e. due to their preoccupation in 
acquiring worldly ease).” (Muslim) 


Also reported in Muslim and Al-Bukhari from Ibn Mas‘ud رضي الله)‎ 
(عنه‎ is that the Prophet صلى الله عليه وسلم‎ said: 


4 stg ws 8S UE TT Lc $ € 
الناس فزني ٿم الذين يَلونهم ٿم الذين يلونهم ثم يَجيء‎ >) 
f شهادته»‎ ai) C maasi شهادة‎ s ; e» 
"The best of mankind is my generation then those who come 
(immediately) after them, then those who come after them. 
Thereafter will come a people whose witnesses will go ahead 
of their oaths and the oaths will go ahead of their witnesses." 


Ibrahim (Nakhyee wi (رحم‎ said: "In our childhood, we were beaten 

by our elders to stand firm on witnesses and covenants." 

Important issues of the Chapter 

ly Admonishment to protect oaths. 

2) Declaration that by swearing, the goods are sold but deprived 
of blessing. 
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3) 
4) 
5) 
6) 


7) 
8) 


Threat of severe punishment for those who do not buy or sell 
without swearing. 


Warning that committing sin for small reasons or no reason 
increases the degree of sin. 


Censure for those who swear by themselves without being 
asked to swear. 


The Prophet's praise for the first three or four generations and 
his prophecy of what would happen after them. 


They would bear witness without being asked to do so. 


Predecessors of the pious Muslims used to beat their children 
for (needlessly) bearing witness (by Allah’s Name) or by the 
covenant (of Allah). 
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CHAPTER No: 63 


The Protection of Allah’s Covenant and 


the Protection of His Prophet's Covenant 
Allah Almighty said: 
ds كيدها‎ don ei lads Y; ae 6 ail M KK 
214525T^7 


ل سے كيلا CU GS‏ € 


"And fulfill the Covenant of Allah (Bai 'a : pledge for Islam) 
when you have covenanted, and break not the oaths after you 
have confirmed them, and indeed you have appointed Allah 
your surety. Verily! Allâh knows what you do.” (16:91) 


Buraidah (us wı +) narrated: 
QW Go 5i cum مر أميراً على‎ $i 13) $5 الله‎ deu ot» 
اغْرُوا يسم الله‎ Qs UR الله ومَنْ مَعَهُ مِنَ المُسْلِمِينَ‎ Uto 
Ub Vy تغلوا‎ Y, بالله. اغزوا‎ S الله الوا مَنْ‎ e في‎ 
مِنَ المُشْرِكِينَ‎ Hye oj 1, uds LEX V, vid v, 
jou أَجَابُوا لَك‎ Ses JS y Quar OSE نَادْعُهُمْ إلى‎ 


o For e 


. وكف عنهم‎ ME 

ee ثم‎ HS JEG aj vui S6 pM م اذْعْهُمْ إلى‎ 
إن‎ eei Pb Geass مِنْ دارهم إلى دار‎ disc y 
عَلى المُهَاجِرينَ‎ le e فَلَهُمْ مَا للمُهَاجِرينَ‎ U3 َعَلُوا‎ 
كأغراب‎ CREE J| as oh uL ing أن‎ iul ol 
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المُسْلِمِينَ يَجْرِي عَلَيْهِمْ SEL‏ الله ME‏ ولا o‏ لَهُمْ في 
aa eS Nee‏ 
ob‏ هُمْ Ls tpl‏ الجزية us ^ OB‏ أَجَابُوا لَك wee fob‏ 

ras, qas dt اسن‎ Ld ph OB us ts 
Jess فلا‎ zi الله وذمّة‎ iS فَأرَادُوكَ أن تَجْعَلَ لَهُمْ‎ gee Gai 
ليه ولكن أجل لهم فمك وة أضعابك‎ Diy الله‎ is لهم‎ 


E 


PEE ol مِنْ‎ oral SUI 45 E "x ol Si 
NOTAT حضن‎ QM وإذا حَاصَرْتَ‎ us الله وذمّة‎ i 


Shp‏ لا تذري أتصيب فيهم كم الله Al‏ لآ». 


"Whenever Alláh's Messenger pl, عليه‎ wı صلى‎ deputed anyone as 
leader of an army (troop) or expedition, he admonished him 
to fear Allah, and be good to the Muslims with him. He used 
to say, "Start fighting (war) with the Name of Allah, in the 
cause of Allah, and fight those who disbelieve in Allah. You 
fight and do not take unduly from the booty, nor break any 
treaty, nor mutilate the dead bodies, nor kill the children. 
When you meet your enemies, who are polytheists, invite 
them to three alternatives. If they respond to any of these 
positively, accept them at their words and do not continue the 
war anymore. Invite them to accept Islam. If they agree to 
accept Islam, ask them to leave their homes and migrate to 
the lands of Muhajirin. Tell them that after migration they 
shall be entitled to get all the privileges and obligations of 
Muhajirin. If they refuse to migrate then make it clear that 
they will have the status of bedouin Muslims and shall be 
subjected to the commands of Allah like other Muslims but 
they shall not get any share from the booty or returns of the 
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war unless they fight on the Muslims' side. If they do not 
confess Islam, impose Jizyah (a tax of protection taken from 
the non-Muslim citizens in the Islamic state) on them and if 
they comply with, then restrain your hands from them. But if 
they refuse (to pay Jizyah) then seek Alláh's help and fight 
them. When you lay siege to a fort and the besieged appeal to 
you for protection in the Name of Allah and His Prophet, do 
not accord them the guarantee of Allah and His Prophet but 
give them the guarantee on behalf of yourself and on behalf 
of your companions. For it is a lesser sin that the security 
provided by you and your companion is disregarded than the 
security granted to them in the Name of Allah and His 
Prophet. When you besiege a fort and the besieged want you 
to let them out in accordance with Allah’s Command, do not 
let them come out in accordance with His Command but do 
so at your (own) command, for you do not know whether or 
not you'll be able to carry out Allah’s Behest with regard to 
them". (Muslim) 


Important issues of the Chapter: 


1) 


2) 
3) 


4) 
5) 
6) 


7) 


The difference between the protection of Allah and His Prophet 
عليه وسلم)‎ wi te) and the protection of the Muslims. 

Direction to choose the less dangerous alternative. 
The Prophet’s command: “Fight with the Name of Allah and in 
the way of Allah.” 
The Prophet’s command: “Fight against those who disbelieve 
in Allah.” 
The Prophet’s command: “Seek Allah’s help and fight with 
them.” 
There is a difference between the Command of Allah and that 
of the ‘Ulama. 
That the companions if necessary, would make a judgement 
without knowing if it would agree with Allah’s Judgement or 
not. 
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CHAPTER No: 64 


To swear and to take Oath (binding) upon Alláh 
It is narrated from Jundub bin Abdullah  w ,رفي‎ that Allah’s 
Messenger عليه وسلم‎ wi صلى‎ Said: 
الله تَعَالى مَنْ ذا الذي‎ JG يعفر الله لِمُلآنِ.‎ S «قَالَ رَجْلٌ والله‎ 
عَمَلَكَ؛.‎ cel, لَه‎ n لا أَغْفرَ لمُلان؟ إِني قَدْ‎ Sie s 
A man said: ‘By Allah! Allah would not forgive such and 
such (person). Thereupon Allàh the Exalted and Glorious 
said: ‘Who is he who swears about Me that I would not grant 


pardon to so-and-so? I have granted pardon to so-and-so and 
blotted out your (the swearer's) deeds.' " (Muslim) 


According to another Hadith from Abu Hurairah (us wı ,(رضي‎ the man 
who said it, was a faithful worshipper. Abu Hurairah («+ wı yi) said: 


p 1 BF 6 Zaye اا عه‎ AUS 
وآخرتة».‎ (Gs EE «تكلم بكلمَة‎ 


“His one statement destroyed his life in this world and the 
Hereafter." 


Important issues of the Chapter 

1) Warning against taking an oath binding on Allah. 
2) Hell-fire is closer to us than the laces of our shoes. 
3) So is the Garden (Pa adise). 


4) In this Hadith it is described that a man sometimes utters a 
sentence unintentionally but the consequences of that are grave 
(i.e. severe punishment)]. 


5) Sometimes a man gets forgiveness from all his evil deeds 
because of a most detested matter to him. 
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CHAPTER No: 65 


None asks Intercession of Allah before His creation 

It is narrated from Jubair bin Mut*im « wı „+, that He said: 
SB SG رَسُولَ الله!‎ G OUS BE ZI إلى‎ uel «جَاءَ‎ 
تستشفع‎ Ob الأمْوال فَاسْيَّسْقٍ لنا ربك‎ CS, Jeu eles 
SL سُبْحَانَ الله‎ BE BN OS عَلَى الل‎ Gy Ue بالله‎ 
EEN dd حت كرت‎ a6: 0G di 
y 6) مِنْ ذَلِكَ‎ shel الله‎ Ole Ó] أتذري ما الله!‎ ds 
si على‎ aL EOM. 


C 


An A'rábi (a nomadic Arab) came to the Prophet صلى الله عليه وسلم‎ 
and said, “O Messenger of Allah, people are being destroyed, 
the children are hungry, wealth has perished (the crops are 
withered and the animals are perishing). So ask your Rabb to 
send us some rain. For we seek intercession of Alláh upon 
you, and of you upon Allah.” The Prophet عليه رسلم‎ wı صن‎ said, 
"Subhán Allah! Subhán Allah!" And he continued to do so 
until the effect of that was apparent on the faces of his 
Companions. He then said, “Woe to you! Do you know Who 
Allah is? Allah’s Sublimity is far greater than that! There is 
no intercession of Allah before anyone!” (Abu Dawud — As- 
Sunnah) 


Important issues of the Chapter 


1) The Prophet’s disapproval and rebuke on saying: “We seek 
intercession of Allah upon you.” 


2) The change in the Prophet عليه وسلم‎ wı „o from this statement was 
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clear enough to be seen on the faces of the Companions (I رفى‎ 
reo). 


3) The Prophet عليه لم‎ wı ya did not disagree by the request for his 
intercession before Allah. 


4) The meaning of Subhán Allah." 
5) The Muslims asked the Prophet p, عليه‎ wı صلى‎ to pray for rain. 


W Literally to declare that Allah is far above His creatures and totally free of any 
imperfection or need. 
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CHAPTER No: 66 


The Prophet's safeguarding of Tauhid 
and his closing of the paths to Shirk 


Narrated from Abdullah bin Ash-Shikhkhir « wı رضي‎ , who said: 


عه ^ 


CH UA BE عامر إلى رَسُولٍ الله‎ ui وفد‎ cA 
Sas Ula, Ub Us, SOS de فقال الد‎ CL 
< Lp ome uum a qo E ا‎ QE aaa 
فولكم ولا‎ oem قولوا بقولكم او‎ Jus Vb el, 
d A MT 
Ew 
I went with a delegation of Banu ‘Aamir to Allah’s 
Messenger ,L, صلى الله عليه‎ and we (the delegation) said, “You are 
our lord (Sayyid).” To this he replied, “The Lord is Allah, the 
Blessed and Exalted.” Then we said, “You are one of us most 
endowed with excellence and superiority.” To this, the 
Prophet ( py عليه‎ « ga) replied, "Say what you have to say, or 
part of what you have to say, and do not let the Satan get you 
carried away.” [Abu Dáwud reported this Hadith with valid 
Isnád)]. 


It is narrated from Anas us رضي الله‎ : 

P A LAN 4 e D - » 4 TE o [A 
وابنَ‎ Clog CF ناساً 16 & رَسُولَ الله يا حَيْرَنَا وابنَ‎ oh 
26. "v X PE T3 a -3$ ia: 2 
reset الثامن! قولوا بقؤلكم ولا‎ uj Ju C 

ae ee t K ac 0a es ees e^ Sa‏ ا 
الشيظان» آنا AS‏ عد الله casi la doa‏ أن gas‏ فرق 
dA‏ التي JI‏ الله ey $e‏ 
Some people said, “O Messenger of Allah, O the best‏ 
amongst us and son of the best of us, you are our master and‏ 
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also the son of our master." So he (the Prophet py صلى الله عليه‎ ) 
said, “O people, say what you have to say; do not allow the 
Satan to fascinate you. I am Muhammad, the slave of Allah 
and His Messenger. I do not like you to raise me above my 
status to which I have been raised by Allah, Most Noble and 
Majestic is He." [Reported by A4n-Nasá 'i with valid Sanad]. 


Important issues of the Chapter 
1) Warning people against exaggeration. 


2) What the one should say if it is said to him: “You are our 
master.” 


3) The Prophet’s statement: “Do not let Satan get you carried 
away,” though they only told the truth. 


4) The Prophet’s statement: “I do not like you to raise me above 
my status...” 
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CHAPTER No: 67 


(*They made not a just estimate of Alláh...") 
Allah the Almighty said: 


S72 مص‎ 


Ee dla de Lad eee Map. 
Aw A oy LAL AT T oA ع‎ r (A «= 
4) عمًا سذ رکوت‎ Sau CS gles 


"They made not a just estimate of Allah such as is due to 
Him. And on the Day of Resurrection, the whole of the earth 
will be grasped by His Hand and the heavens will be rolled 
up in His Right Hand. Glorified is He, and High is He above 
all that they associate as partners with Him!." (39:67) 


Abdullah bin Mas‘ud « wı رضي‎ narrated: 


e^ 


جَاءَ Se m‏ الأخبّار إلى رَسُولٍ الله dE‏ فقال: يا مُحَمَّدُ 
Je ordo ga de sie eis d Ter‏ 
lly ool‏ عَلى gl‏ وسَائر ر الخَلقٍ Gl Js ea de‏ 
Ja [RW erg us os‏ الحَبر . 


2 و‎ » ٣ aes 


U 5‏ 15538 الله حى 0358 les EXT‏ ئىضتە يوم 
kukal‏ 
and‏ صلى الله عليه A (Jewish) rabbi came to Alláh's Messenger py‏ 
he said, “O Muhammad! We learn that Allâh will put all the‏ 
heavens on one finger, and the earths on one finger, and the‏ 
trees on one finger, and the water and the dust on one finger,‏ 
and all the other created beings on one finger. Then He will‏ 


say, ‘I am the King”. Thereupon the Prophet ,L,.u صلى الله‎ 
smiled so that his premolar teeth became visible, and that was 
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the confirmation of the rabbi. Then Allah’s Messenger صلى الله‎ 
عليه وسلم‎ recited: “They made not a just estimate of Allah such as 
is due to Him. And on the Day of Resurrection the whole of 
the earth will be grasped by His Hand.” (39:67) 


It is stated in an another narration of Muslim: 


«والجبّالَ والشّجَرَ عَلى Gi AUN GEO is S^ $6 ES eel‏ الله 


"And the mountains and the trees on one finger. Then He will 
shake them while saying, “I am the King, I am Allah’ " 


In another version in Al-Bukhari: 
Glos cel على‎ Gly والمّاء‎ cl os السّملوات‎ jene 
00 cel علي‎ ae 


"Allàh will put the heavens on one finger, and the water and the 
dust on one finger, and the rest of the creation on one finger." 


In Muslim, from Ibn Umar (uss wı ya) in a Marfu' Hadith, it is 
narrated: 
ot Tos z RIS ot oc 32 > 2 
نم يطو‎ 2 5, 2620 5s si TE Sl lias CENE 
ف‎ Gi ثُمَّ يَقُولُ:‎ Jun Bait الأرضينَ السَبْمَ تُه‎ 


($6 , 250451 csl € ysl 


“Allah will roll all the heavens up on the Day of Resurrection 
and take them in His Right Hand and then He will say, ‘I am 
the King; where are the tyrants and where are the arrogant 
ones (today)?! He would then roll up the seven earths and 
take them in His Left Hand and say, ‘I am the King, where 
are the tyrants and where are the arrogant ones (today)?' " 


It is narrated from Ibn Abbâs (uss (رضي الله‎ that-he said: 
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دما الْسَّملواتٌ EI VNEATP c‏ في S‏ الرّحمن إلا 

esas ac TEE Js Se 

"The seven heavens and seven earths will be as small in 
Allah’s Hand as a seed of mustard in one of your hands." 


Ibn Jarir ( wı (رحمه‎ said: I was told by Yunus: We were informed by 
Ibn Wahb: Ibn Zaid said my father told me that Allah’s Messenger 


Said:‏ صلى الله عليه وسلم 
ee 2 € p aS P 9‏ 
ANC! ES RU‏ فم الک إلا كدراهم ix‏ ألقيّث ذ 
es - 2: -9 dta e :‏ 
^ 
bos‏ 


*Seven heavens are as small as seven Dirhams moulded in a 
warrior's shield in comparison to the Kursi (literally: a 


footstool) of Allah.” 
And he (Ibn Jarir) said, Abu Dhar (Ghifari) « wı رضي‎ said that he 
heard Allah’s Messenger صلى الله عليه وسلم‎ saying: 
^ of » 3 DER - 4 2 UM d 
طَهْرَي‎ os Call a مِنْ‎ ides في العَرْشٍ إلا‎ BSI a 
من الأزض».‎ 5S6 
“The Kursi (Alláh's Footstool) compared to the Throne 
(Arsh) is nothing but like a ring of iron thrown in a vast 


field." 
It is reported that Ibn Mas‘ud (ie wı ga) said: 


ds un Pues حَمْسمائة‎ GG SM, CU AI om 
gles meres MEE Ax UI السَّماء‎ ٠ وبين‎ ple "d 
المَاء والله‎ Gig SA di et Zi A ين‎ 


189 


“The distance between first and second heaven is that of 500 
years, and between each of the seven heavens is also 500 
years, and the distance between seventh heaven to the Kursi 
(Allah’s Footstool) is also 500 years, and the distance 
between the Kursi and the water is again 500 years. The 
Throne (Arsh) is above the water and Allah the Almighty is 
above the Throne. And nothing is hidden to Allah of your 
deeds.” 


Reported by Ibn Mahdi from Hammad bin Salamah from Aasim 
from Zirr from Abdullah (Ibn Mas‘ud . wı رفي‎ ). It was similarly 
narrated by Al-Mas‘udi from Aasim from Abu Wail from Abdullah 
(Ibn Mas*ud ûc wı رضي‎ ) Al-Hafiz Adh-Dhahabi (wı .-,) stated that the 
above Hadith has been reported through other channels also. 


It is narrated from Abbas bin Abdul-Muttalib « wı es that Allah’s 
Messenger ply عليه‎ wi la Said: 


PVT الله‎ TUE ATA ; تَدْرُونَ كم بَيْنَ‎ jan 


PEE A 
- 


e 


All 
clas سَمَاءِ إلى‎ dS ومِنْ‎ XL SUL es ugs 
ee tes $ tut, Jii "M ma £x JI ea s, 
dE EUN qe NF «Uu JI 

GI بني‎ 1 dise] 2o 


“Do you know how much the distance between earth and 
heaven is?” We said, “Allah and His Messenger know 
better." Then he (wy عليه‎ wi , 12) said, “The distance between 
them is 500 years, and the distance between one heaven to 
the next is 500 years, and the dimension of each heaven will 
take 500 years to travel, and there is a sea between the 
seventh heaven and the Throne which has between its lowest 
and highest ends the distance like that between the heavens 
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and the earth (i.e. 500 years). And Allah the Most Exalted is 
above that and nothing is secret from Him of the deeds of 
Bani Adam (humankind)." [Reported by Abu Dáwud and 
others.] 


Important issues of the Chapter 


1) 


2) 


3) 


4) 


3) 


6) 
7) 


8) 


9) 


Explanation of the verse: 
(a eSI M MULA» 


"The whole of the earth will be grasped by His Hand on the 
Day of Resurrection." (39:67) 


There remained with the Jews at the time of the Prophet صلى الله‎ 
py عليه‎ knowledge of such things like this that they neither 
denied nor explained. 

When the rabbi made mention to the Prophet p, عليه‎ wi صلى‎ , he 
confirmed his statement and Qur'ánic Revelation was sent 
down in agreement to that (what he had mentioned). 


The event of the Prophet p, الله عليه‎ ,L laughing in confirmation 
of what the rabbi mentioned of such tremendous knowledge. 


Mentioning of the two Hands of Allàh; and the heavens in the 
Right Hand and the earths in the Left. 


The Second Hand was referred as the Left. 


The mention of the tyrants and the arrogant ones along with 
that. 


The statement that the comparison ofthe seven heavens and 
earths would be as small in Allah’s Hand as a seed of mustard 
in one of yours. 


The greatness of the Kursi (Alláh's Footstool) in relation to the 
heavens. 


10) The greatness of the Throne (Arsh) in relation to the Kursi. 


11) That the Kursi, water, and Throne exist separately. 
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12) The distance between one heaven to the next heaven. 
13) The distance between the seventh heaven and the Kursi. 
14) The distance between the Kursi and the water. 

15) Allah’s Throne is above the water. 

16) Allah is above the Throne (Arsh). 

17) The distance between heaven and the earth. 

18) The diameter of each heaven is 500 years. 


19) The sea (Bahr) above the seventh heaven is equal to the 
distance of 500 years between ‘ts lowest and highest depth. 
And Allah jw knows best. 


All praises and thanks are due to Allah the Lord of all the worlds 
and may His Salat and Salam be upon our Prophet Muhammad and 
on his followers and Companions altogether. 
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